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Abstract

This paper presents the main findings of an in-depth textual study of the core sections
of the “’phrin las phur pa [Action Phurpa]” part of Nyang-rel Nyima Ozer’s (Tib.
Myang ral Nyi ma ’od zer) revealed corpus of the bKa’ brgyad bDe gshegs 'dus pa
[The Eightfold Buddha Word, Embodying the Sugatas]. This research suggests that
at least this part of the Eightfold Buddha Word revelation represents the survival of

" Note that both the spellings nyang ral and myang ral are witnessed widely in Tibetan
sources, but older sources invariably use, myang ral. Although our project title had used
nyang ral, I now follow Per Sorensen (personal communication, 16th July 2019), who
informed me that, “Myang is without any doubt the correct and original spelling”, adding
that early post-dynastic sources almost always use, myang, and that the variant reading,
nyang, occurs later, perhaps from the thirteenth century.

% This work was supported by the DFG Germany under Grant number ME 2006/3-1,
Nyang ral’s Codification of rNying ma Literature and Ritual, at the Center for Religious
Studies (CERES) of the Ruhr-Universitdt Bochum, 2017-2019. The research builds on
work begun under an earlier research project, Dunhuang Phur-pa Texts, supported by the
UK. Arts and Humanities Research Council at the Oriental Institute, University of Oxford,
2004-2007. The major output of the earlier reseach was Cathy Cantwell and Robert
Mayer, Early Tibetan Documents on Phur pa from Dunhuang (Vienna: Osterreichische
Akademie der Wissenschaften Verlag, 2008), and the new edition in the current
publication incorporates some of Robert Mayer’s work from our earlier book. I would like
to acknowledge the help of Lopon P. Ogyan Tanzin, who acted as consultant to the project
in Bochum, with whom I read and discussed the entire text. [ must also thank my
colleague, Dylan Esler, for fruitful discussions during the Bochum project period, and
Karma Phuntsho for provision of clearer images than those available on the EAP website
of the Phurdrup Gonpa (phur sgrub dgon pa) manuscript version of the text. I should also
mention that some of this work was presented at the International Association for Tibetan
Studies conference in Paris in July 2019, and I am grateful to those who gave me feedback
at that event. Further thanks are due to Klaus-Dieter Mathes for his detailed comments.

3 Currently, Associate Faculty Member, Oriental Institute, University of Oxford, and
Honorary Research Fellow, School of Anthropology and Conservation, University of
Kent.
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an archaic form of practice on the tantric deity, Vajrakilaya. Its six sections
constitute a coherent whole covering complementary aspects of the tantric rituals,
while the second section parallels in its entirety a text from the archaeological
recovered manuscripts from a Library Cave in Dunhuang (IOL Tib J 331.11I), which
dates back over a century before Nyang-rel’s time. Here, a critical edition of that
second section of Nyang-rel’s Action Phurpa is presented, taking account of all
current extant versions, and supported by consideration of the accompanying
materials found in the five other sections.

1. Introduction

The bKa’ brgyad bDe gshegs 'dus pa, KD [The Eightfold Buddha Word,
Embodying the Sugatas] is structured around a system of eight wrathful
tantric deities or herukas, each associated with a Tibetan vidyadhara or
tantric master, who received transmission from Padmasambhava and
demonstrated miraculous signs of accomplishment. The story is told in
Chapter 19 of Nyang-rel’s hagiography of Padmasambhava, the Zangs
gling ma [Copper Island].* This eightfold structure remains significant in
later centuries and subsequent lamas had their own Eightfold Buddha
Word revelations. In particular, we may note Nyang-rel’s 13th century
successor, Guru Chowang (Tib. Gu ru Chos dbang); the 14th century
Rindzin Gédem (Tib. Rig ’dzin rGod ldem), whose revelations formed
the basis for the Jangter (Tib. Byang gter) tradition; the 15th to 16th
century Pema Lingpa (Tib. Padma Gling pa); and Samten Déchen
Lingpa (Tib. bSam gtan bDe chen Gling pa) from a similar period.® In

* Kong sprul’s version of the Zangs gling ma gives additional details, see Yeshe
Tsogyal, The Lotus-Born: The Life Story of Padmasambhava, revealed by Nyang Ral
Nyima Oser, translated from Tibetan by Erik Pema Kunsang (Boston, London:
Shambhala, 1993), 124—-127, but even the versions which Doney identifies as the oldest
specify the textual heritage associated with each of the eight deities, along with
Padmasambhava’s bestowal of empowerment on the eight named students, and their
subsequent accomplishments. See therefore the text reproduced in Lewis Doney, The
Zangs gling ma: The First Padamasambhava Biography. Two Exemplars of the Earliest
Attested Recension (Andiast: Switzerland: International Institute for Tibetan and Buddhist
Studies, 2014), 283-285, ms.ZLi, 59r—60v.

> Dudjom Collected Writings Volume Ca: 90-91 explains the bka’ brgyad revelations
of these five prominent early revealers, beginning with Nyang-rel, as the five great heart

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”



_ RUHR
BuddhistRoad SS'E;LEJ*S”‘“ R U B

the most extensive thirteen volume collections of Nyang-rel’s Eightfold
Buddha Word, there are detailed elaborations of the eightfold system as a
whole and its peaceful and wrathful mandalas, while each section is
given its own root tantra, found also in the »Nying ma rgyud "bum, NGB
[Ancient Tantra Collection]. There are additionally further individual
sections on each of the eight deities, as well as a good deal of related
instructions and practices. The principal root tantras in the FEightfold
Buddha Word—unlike their versions in the Ancient Tantra Collection—
have a large number of interlineal annotations.® In the case of the Phurpa
Tantra, the annotations virtually double the length of the text in some
editions. Despite their absence from the Ancient Tantra Collection
versions, there seems to be some evidence that the annotations are likely
to go back to the archetype of the extant versions, suggesting that they
may have been very early, and quite possibly included in Nyang-rel’s
revelation of the tantra.” In this paper, I focus on the other part of the
collection which is specifically devoted to Phurpa, the phrin las phur pa
[Action Phurpa] text, and which is closely related to a text we have
studied previously from the Dunhuang (Z{2) tantric manuscripts.

In the early 20th century, there was an archaeological discovery of a
Library Cave at Dunhuang, in which were found many well-preserved
manuscripts in different languages, including Tibetan, dating back to the
early 11th century or earlier. Shortly after Robert Mayer and 1 had
published a book on those manuscripts amongst the cache relating to the
tantric deity Vajrakilaya (Tib. rdo rje phur pa), and to associated rituals
involving ritual daggers or pegs (Tib. phur pa),® 1 discovered within the
Action Phurpa part of the Tsamdrak (Tib. mTshams brag) edition of

revelations; his own compilation draws upon theirs and the works of four further
revealers.

® An exception is the Kyirong lama four volume edition of the bDe gshegs ’dus pa
(W1KG9588 vol. 2: 257-310). Here, the Phurpa root tantra does not carry the annotations,
but in this case, it is most likely that the root tantra has been added from a locally found
version of the rNying ma rgyud 'bum rather than a transmission of the bDe gshegs 'dus pa
itself.

7 I refer to the work of my colleague Dr Dylan Esler on the root tantra.

¥ Cathy Cantwell and Robert Mayer, Early Tibetan Documents on Phur pa from
Dunhuang (Vienna: Osterreichische Akademie der Wissenschaften Verlag, 2008),
Chapter 5-6.
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Nyang-rel Nyima Ozer’s Eightfold Buddha Word revelation texts a
precise parallel to the longest Dunhuang Phurpa text on which we had
devoted two chapters of our book. This text, classified as IOL Tib J
331.11L, is held in the Stein Collection at the British Library. Apart from
transmissional corruptions, the only substantial differences between IOL
Tib J 331.I1II and the section within the Eightfold Buddha Word are
different opening titles and framing of the manual. While the Dunhuang
version of the text is anonymous, Nyang-rel’s version is presented as his
treasure re-discovery of a text composed by the late Imperial period
Indian master, Vimalamitra (8th c.). Moreover, the parallel passage
within Nyang-rel’s revelation is embedded within materials which are
closely connected to it. Our study of IOL Tib J 331.I1II had already
pointed out substantial parallels between it and several Ancient Tantra
Collection texts, and there were obvious connections with rituals of the
later Vajrakilaya traditions, yet there were also uncertainties over the
exact content of rituals mentioned briefly, and the connotations of some
of the text’s abbreviated instructions. The substantial additional materials
found in Nyang-rel’s Action Phurpa promised to illuminate the terse
wording of IOL Tib J 331.111, at least as understood a few generations
later. In the event, a close study (see below 7—18) seems to indicate that
the entire Action Phurpa is likely to pre-date Nyang-rel himself. The
parallel text also raises questions about the nature of Nyang-rel’s
revelatory activity, which I discuss in other publications.’

_— . )
(1) Cathy Cantwell, “Myang ral Nyi ma ’od zer (1124-1192): Authority and

Authorship in the Coaslescing of the rNying ma Tantric Tradition”, in Rethinking
Scholastic Communities across Medieval Eurasia, ed. Pascale Hugon and Birgit Kellner,
in a Special Edition of Medieval Worlds. (2) Cathy Cantwell, “Early teachings on the Four
Phurpas in the light of the Eightfold Buddha Word (bka’ brgyad bde gshegs 'dus pa)
revelation of Myang ral Nyi ma ’od zer (1124-1192), and the Relationship between the
Revelatory (gter ma) and Transmitted (bka' ma) Textual Traditions,” in New Directionsin
Gter ma Sudies, ed. Jue Liang and Changhong Zhang, forthcoming Special Issue of the
Journal of Tibetology (http://en.cnki.com.cn/Journal_en/F-F094-ZAXK-2010-00.htm),
Sichuan University, Chengdu.
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2. The Character and Significance of the Action Phurpa of the Eightfold
Buddha Word

My research suggests that this Action Phurpa part of the FEightfold
Buddha Word revelation represents the survival of an archaic form of
practice on the tantric deity, Vajrakilaya, and is thus of significance in
providing a window into the genesis of the Vajrakilaya traditions of
practice. It is worth saying that before embarking on the current research
project, my working hypothesis had been that only the section which
parallels the Dunhuang text was old, that is, the second Supreme
Pacification ritual section, and that Nyang-rel had added the
accompanying commentarial sections. I now believe this hypothesis to
have been mistaken—on the contrary, an assessment of this Action
Phurpa has led me to the conclusion that the entire text of around one
hundred and seventy pages is in fact a coherent work likely to pre-date
Nyang-rel, and that Nyang-rel most probably incorporated the text as a
whole into his Eightfold Buddha Word, possibly, but not necessarily,
with some editing or re-ordering. My conclusion is based on two types of
evidence: that of the structure and presentation of the text, and that of its
content.

2.1. The Structure and Presentation of the Text

As explained below (see page 42-45), a systematic comparison of
variants between the extant Eightfold Buddha Word versions of this text
suggests that the Kathok blockprint (KAH) shares a number of
transmissional errors with the X and Y manuscripts, implying that they
most probably share a hypearchetype not shared with the Tsamdrak and
Phurdrup Gonpa (TSH/PH) manuscripts, which represent a transmission
in Bhutan. TSH/PH present the six sections as separate texts, each with
their own title page; while the KAH and the X/Y group present the
whole Action Phurpa as a single text with six sections. Since the
Eightfold Buddha Word versions most probably represent two separate
transmissions, it is not possible to ascertain which of the two is earlier on
stemmatic grounds in the cases where the two groups have different
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readings." In this specific instance, however, it seems more likely that
the division into separate texts was a feature only of the Bhutan branch
of the transmission. This is because there are a number of indications
throughout which suggest that the work is envisaged by both versions as
a single whole, and its sections are framed together as revealed. The
original authorship, not only of the root Supreme Pacification section
equivalent to the Dunhuang manuscript, but also of the text as a whole, is
said on a number of occasions to have been Vimalamitra’s. The
attribution is given at the end of each section, apart from the short
commentary section, and in that case, the attribution after the following
long commentary most probably includes both commentaries." There is
also a reference to Vimalamitra as the author within the text of the short
commentary. It is possible that in a few cases, the authorship attribution
is intended to apply only to the second root section, but a few of the
attributions are clearly referring to one or more of the other sections.
Thus, we can conclude that the whole text seems to be presented as a
single work. The final colophon at the end of the series appears to apply
to the full group. This specifies that the text is from King Trisong
Detsen’s (Tib. Khri srong lde’u btsan) manuscript, which was concealed
as a precious treasure. It would seem clear that this claim must refer to
the text as a whole, not only to the collection of supplementary
recitations given in the final invocation manual.”? It is a little uncertain
whether the title given before the concluding comment about the King’s
manuscript is intended to apply to the text as a whole or to the invocation
manual alone.” Here, we find the title referring to the manual of pointing
out teachings on Consecrations through the Phurpa Practice by
Vimalamitra, which would not seem quite appropriate merely to refer to

0If the probable stemma is incorrect, and in fact the three groups of TSH/PH; KAH
and X/Y descend separately from the archetype, this would on the contrary show more
clearly that it is the Bhutan group which changed the presentation of the text.

" This sadhana with its commentary composed by the Indian scholar Vimalamitra (bi
ma la mi tras sgrub thabs dang ’grel bar bcas pa mdzad, with minor variants).

12 rgyal po khri srong lde’u btsan gyi phyag dpe: rin po che’i gter du sbas ste rgyas
btab pa’o: gter rgya: sbas rgya: gtad rgya: (KAH version, minor variants in other
versions).

13 slob dpon bi ma la mi tra mdzad pa’i byin rlabs phur pa’i sgrub pa pra khrid kyi
mdo byang rdzogs so: (KAH version; minor variants in other versions).
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the invocation manual (Tib. bskul byang) just completed, although it is
just possible that it does. There is also the fact that the final part of the
invocation manual refers back to the previous section, saying that for the
meditations (which should accompany the ritual recitations), the
explanations of the visualisations are necessary“—doubtless indicating
those given in the previous visualisation section, referred to by the same
term in its title, namely mngon par rtogs pa. Another indication that the
series of sections cohere as a single work is the overall title as, Byin
rlabs phur pa’i sgrub pa [Consecrations through the Phurpa Practice].
This title is given on a title page at the beginning of the series in the
KAH, X, Y version. It is omitted as a separate title in the TSH/PH
version, integrated only into its title for the opening preliminary section.
Yet clearly, it is appropriate for the whole text, and recurs elsewhere,
such as in the TSH/PH version title for the visualisation section.*
Furthermore, the division into separate texts in TSH and PH would seem
somewhat artificial. The titles given on their title pages seem to derive
primarily from the titles given at the end of each section. It would
appear that these titles have been repeated at the beginning simply as
part of a policy to present each section as a separate unit with a title
page. This scenario would seem much more likely than the possibility
that a hypearchetype of KAH, X and Y removed initial titles and merged
six separate texts into one. There is also the fact that the six different
sections depend upon each other. While section two, the Supreme
Pacification manual which corresponds to the Dunhuang manuscript, can
be seen as the root or main text, it is inconceivable that it could have
been an entirely autonomous text. It must have relied on other materials,
since the sometimes terse instructions refer to rituals not given within it,
and there would seem no good reason to doubt that the full text we find
in the FEightfold Buddha Word was presented by Nyang-rel as a single
unit representing an integrated teaching of Vimalamitra’s.

! dgongs pa ni mngon par rtogs pa’i ‘grel ltar bya’o (KAH version; TSH PH give
’brel rather than ’grel, and if this is not a simple spelling error, it may slightly change the
sense, but would still seem to indicate that it is the earlier visualisation section which
should be used).

13 byin rlabs phur pa’i sgrub pa’i mngon par rtogs pa, TSH450.
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2.2. Content: An Archaic Form of Practice on the Tantric Deity,
Vajrakilaya

The practice has much in continuity with the Vajrakilaya tradition, but it
also has distinctive features in its arrangement of the mandala, not
sharing the wusual layout. The deity descriptions do not exactly
correspond to the standard Vajrakilaya mandala of deities, not even in
relation to the central deities. Briefly, the standard arrangement has the
central dark blue three-faced, six-armed Vajrakilaya heruka deity, the
right face white and the left face red, holding nine- and five-spoked
vajras in his right hands, a fire-ball and trident in his left hands, while
rolling a ritual dagger (Tib. phur pa) between his two lower hands. He
unites with his consort, the light blue Khorlo Gyédepma ('khor lo rgyas
'debs ma), and they are surrounded by two or more circles of further
deities, one circle of the Ten Wrathful Deities (Tib. khro bcu) and
another circle of deified ritual phurpa or "supreme son" (sras mchog)
deities. Outside these circles are four female door-keepers at the porches
of the mandala palace, and a standard set of Vajrakilaya guardian deities
(phur srung)." Now, these standard forms are given elsewhere in the
Eightfold Buddha Word texts, both in the root Phurpa Tantra (see page
4-6 above; its Chapter 1 and 2 give full descriptions of the deities)" and
in short sections of the other Eightfold Buddha Word texts which discuss
all eight wrathful heruka deities.” In contrast, as described here in the
visualisation section (KAHI133-137; TSH426-430; PH269,1-269,3;
X739-744; Y772-778), for the central deities, first there is a white form
of Vajrasattva with a right blue and left red face, and six hands carrying
the implements of the five families and embracing the consort.” The

S For a summary of the standard forms and their variants, see Cathy Cantwell,
Introduction, 2020, 9—11.

' There is a slight anomaly in the most likely earliest reading for the main deity’s face
colours given in Chapter 1, where the right face is red and left face white, reversing the
typical colours (the sde dge NGB version corrects this, while the South Central NGB and
Kyirong versions have a further variant, giving the right face as green). Apart from this,
the appearance of the deities conforms to the usual range of variation on the standard
theme.

18 See the descriptions, for example, in the rtsa ba’i rgyud kyi rgyal po (TSH vol. 1:
68-70); and the 'byed pa lde 'u mig gi rgyud (TSH vol. 2: 130-131).

¥ In the Vajrakilaya traditions, Vajrakilaya is frequently said to be a wrathful
manifestation of Vajrasattva, and the jianasattva deity in the heart often takes the form of
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three right hands thus respectively hold a vajra, a wheel, and a sword.
The first left hand holds a bell and embraces his consort, and the other
left hands are holding a jewel and a lotus. After this form dissolves into
light, a resultant form of the green Karma Heruka arises, with a right
white and left red face; the three right hands holding a wheel with fire
sparking, a three-pronged vajra and a battle axe, and the three left hands
embracing the consort, holding a crossed vajra at the heart, a skull-cup
with blood, and rolling a Mt. Meru phurpa. In the Supreme Pacification
manual, the central deity is referred to simply as, Heruka, but the four
deities in the immediate retinue are named (KAH64; TSH354; PH243,2;
X668-669; Y703; DUN2v). Their names correspond to four of the
standard list of the khro bo bcu, the Ten Wrathful Deities (Tib. khro bcu)
in the standard Vajrakilaya retinue, but the standard positioning does not
place them as a set of four in the cardinal directions, associated with the
respective buddha families as they are here. Moreover, their colouring
and implements as described in the visualisation section also seem a little
different from any of the standard depictions, although they share the
standard three-faced, six armed heruka form in union with the consort.
The main mandala deities are completed with the set of four female
door-keepers at the four mandala palace doorways. Here, they
apparently each have three human faces,” along with six arms, and in
their first right hands, they hold the characteristic implements
(respectively the iron hook, noose, iron chains and bell), embracing their
consorts with their first left hands. Although the visualisation is
complicated a good deal by the generation of the inner body, speech, and
mind deities and the jianasattva within the main deity’s body, not to
mention the further generation of offering goddesses and messengers
etc., the relatively simple mandala arrangement is confirmed also in the
preliminary section which describes the mandala structure to be laid out
in the practice site with phurpa seats for each of the main deities. In the
standard arrangement, there is often a further nirmanakaya circle of

a white or blue Vajrasattva. So, this visualisation would seem in keeping with the general
Vajrakilaya imagery, although I have not come across the kind of initial visualisation of
Vajrasattva which we find here.

20 They are often bird-headed or have other animal heads in the Vajrakilaya tradition,
although less frequently, human deity heads also occur.
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supreme sons (Tib. sras mchog) or deified phurpa implements, generated
from the central deity couple. In this text, we find the same category, but
here the focus is simply on generating the central ritual phurpa as the
supreme son, whose appearance is described in the Supreme Pacification
manual itself (KAH65; TSH355; PH242,3; X669; Y704; DUN3r), as
well as in greater detail in the other sections.”

It is worth noting that the set of the Ten Wrathful Deities which usually
arise as the central retinue of the main Vajrakilaya deity here occur with
their standard mantras in the invocation manual in the context of the
preliminary rites for demarcating the symbolic boundaries of the practice
site with the implantation of phurpas on the ground where the mandala is
to be erected (KAH164—165; TSH457—458; PH vol. Nyal,3-2,3; X771—
772; Y805-806).2 They continue to have this role in sacralising the site
also in the Vajrakilaya traditions, but it is interesting that in this text,
they are only given attention in these preliminary rites.” The group were
well-established in the immediate circle of the mandala in the early
Vajrakilaya tradition—including both root tantras * and early

! Note that there are verses for inviting the assembly of material phurpa deities of the

cardinal directions given in the invocation manual (KAH172-175; TSH464-466; PH
Volume Nya3,3-5,1; X779-783; Y813-817), but the emphasis in the other sections is on
the central figure.

22 Note also that according to the visualisation section (KAH131; TSH425; PH267,3;
X736-737; Y770), the ten emanations (not named in this section) take the form of deified
phurpas. This form does occur for the central group in some Vajrakilaya cycles, but the
heruka deity form with legs is much more usual, see Cantwell 2020: Chapter 11, 284-285,
note 22.

3 They are twice briefly mentioned again in the invocation manual. First, they occur
in one of the recitations for generating the deities (phyogs bcu’i khro rgyal yab yum mthu
chen rnams:, KAH181; TSH470; PH Volume Nya5,3; X788; Y823), including verses for
the phurpa deities of the different buddha families. Second, they occur in the verses for
generating majestic splendour in the ritual phurpa, which focuses on the ‘supreme son’
deity, and they are here noted as accompanying him (phyogs bcu khro rgyal yab yum sras
dang bcas:, KAH187; TSH474; PH Volume Nya7,2; X794; Y829). It seems likely that
the connotation in these cases remains an association with the circle of material phurpas.

2 They are found also in other early Nyingma sources apart from the Vajrakilaya
tradition, such as in the central wrathful mandala of the important Mahayoga tantra, the
'Phags pa thabs kyi zhags pa padma ‘phreng gi don bsdus pa, see Cathy Cantwell and
Robert Mayer, A Noble Noose of Methods, the Lotus Garland Synopsis: A Mahayoga
Tantra and its Commentary (Vienna: Osterreichische Akademie der Wissenschaften
Verlag, 2012), 358-362.
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commentaries and practice texts, and indeed, as mentioned above, they
are found elsewhere in this position in Nyang-rel’s Eightfold Buddha
Word, both in his Vajrakilayatantra and in the materials on the eight
deities in the earlier volumes of the collection. This standard mandala
arrangement persisted right through the tradition historically, apparently
unlike the set of deities found in our text.* One cannot go so far as to
suggest that the group of deities found here—with a group of just four
from the khro bcu set in the immediate circle around the main green
Karma Heruka deity—are earlier than the standard group, since we
witness that standard group in many very early texts. But it would seem
clear that the arrangement found in our text represents a similarly early
or an earlier formulation before the tradition became relatively fixed in
its standard mandala layout.

At this stage, little can be safely said about the historical
development: clearly, both the set of deities found in this text and the
standard formulation pre-date Nyang-rel, and we have no firm evidence
beyond this. What is clear is that the standard set became ubiquitous in
Vajrakilaya traditions in Tibet, both within transmitted and revealed
sources, while it appears that the set in our text were lost to view, at least
in the mainstream Vajrakilaya traditions. Further research is, however,
desirable into the specifically Eightfold Buddha Word traditions. It may
be that some of these apparently unique features live on in this corner of
tantric practice. Unfortunately, it was not possible to review the vast
Eightfold Buddha Word literature of the later tradition within the scope
of our short project.

> I am not certain about this, since 1 have not sufficiently examined the later texts

representing various branches of the Eightfold Buddha Word practices. At present, I can
only say that the arrangement found here is not witnessed so far as I know within the
specific Vajrakilaya traditions, although it is possible that it may be found in one or other
of the Eightfold Buddha Word traditions.
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Standard Arrangement of the Ten Wrathful Deities around the
central deity in Vajrakilaya Mandalas
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2.3. Further Considerations

Unlike many of the root Vajrakilaya tantras, which contain abundant
obscure passages and apparently disordered materials, * despite its
antiquity, this text appears to be a relatively coherent set of tantric ritual
instructions, which would be accessible to practitioners familiar with the
Vajrakilaya traditions. There are a number of mostly minor
inconsistencies, however, between the different sections. For instance,
there are small discrepancies between a few of the visualisations
described in the long commentary and in the visualisation section, such
as the implement of the deity Mahabala, given as a five spoked vajra in
the long commentary, but a crossed vajra in the visualisation section
(KAH99, 136; TSH392, 429; PH257,2, 268,3; X704-705, 742; Y738,
776).7 It is possible that these inconsistencies have resulted from
transmissional errors. It is clear that the FEightfold Buddha Word
hypearchetype was not perfect. Besides the omission of necessary text in
the second section, which is found in the Dunhuang manuscript (see
below page 32-34), there are a few similar examples in other parts of the
text, such as an apparent omission of the expected description of the
body heruka in the head (KAH139; TSH432; PH270,1; X745; Y779).

Alternatively, there is another possibility which might explain at least
some of the discrepancies between different parts of the text. Although

% See Cathy Cantwell and Robert Mayer, The Kilaya Nirvana Tantra and the Vajra
Wrath Tantra: Two Texts from the Ancient Tantra Collection (Vienna: Osterreichische
Akademie der Wissenschaften Verlag, 2007), 37—41, 79-84. Such obscure passages are
found within some chapters of Nyang-rel’s Vajrakilaya root tantra for the Eightfold
Buddha Word; again, 1 refer to the work of my colleague Dr Dylan Esler on the root
tantra: “The Root Phur pa Tantra of Myang ral’ s bKa” brgyad bDe gshegs ' dus pa
(KD) Corpus: A Thematic Overview and Philological Analysis,” BuddhistRoad Paper
7.1 (2020).

2 Lopon P. Ogyan Tanzin, with whom I discussed this discrepancy, commented that
either of these implements may be considered appropriate. Mahabala generally has a
vajra, and a five-spoked vajra would seem appropriate in the context of the meaning
given to it in the long commentary, where it is related to the act of overcoming Devapiitra
Mara. On the other hand, in the context of this text, Mahabala, usually positioned in the
below direction, has taken over the north, and thus, Amoghasiddhi’s crossed vajra weapon
given in the visualisation section would seem to fit.
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we find here a fairly coherent work in which the different sections
complement each other, it is possible that some of the materials may
have been collated from different sources which were not necessarily
fully consistent with each other. This seems perhaps even probable in the
case of some of the materials included in the invocation manual. The
longest section by a considerable margin, the invocation manual gathers
together the recitations needed at various points of the rites. Some are
doubtless generic, used for different tantric deity practices, to be slotted
into the appropriate niche in our ritual, and some appear to derive from a
broader Vajrakilaya repertoire than the specific visualisations of our text.
If there was an original single author for this Action Phurpa text, he
surely acted more as a compiler of many of the liturgies supplied in this
section. Under such circumstances, a Tibetan editor/compiler may
slightly adapt a generic liturgy to suit the specific practice, but will not
invariably do so. In the Nyingma tantric tradition, logical consistency in
mandala formations and so on may take second place to the principle of
recourse to time-honoured potent tantric verses, and these may be re-
applied to different practices. Thus, a highly valued tantric chant may be
used on many occasions, even where its descriptions do not altogether fit
with the main practice into which it is slotted.” In this case, the main
ritual given in section two of the text requires numerous insertions for
the various ritual actions which are simply mentioned or summarised. It
is possible that before the invocation manual had been compiled,
memorised passages of common rituals performed regularly in the
context of different deity practices—such as for demarcating the
symbolic boundaries of the site and so forth—might have been used.
Also, more specific liturgies in the context of Vajrakilaya practice, such
as verses for inviting the assembly of deities, might have been well-
known by practitioners specialising in these rites. Yet there is no doubt
that a manual of such necessary inserts would be a desirable or even
essential addition to the text, and it is likely that such inserts might have
been gathered at an early stage of the transmission of the text. It would

% An example from a recent period is Dudjom Rinpoche’s use of a Fulfilment (Tib.
bskang ba) recitation from the revelations of Padma gling pa for two of his Vajrakilaya
cycles, even though the mandala of deities does not quite fit in either case Cantwell 2020:
Chapter 10, 263).
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seem clear that this section had been incorporated into the text as a
whole by the time that Nyang-rel transmitted it in his Eightfold Buddha
Word. Yet we should not be altogether surprised to witness a number of
apparently slightly inappropriate recitations, or some written in a style
which seems somewhat out of keeping with the rest of the text. One
striking example of a difference in style is a eulogy to the deity which is
given both in the visualisation section and in the invocation manual
(KAH141-142, 175-176; TSH433-434, 466467, PH vol. Ja 270,2—
271,2; X747, 783-784; Y781-782, 817-818). Its imagery seems a little
awkward, for instance, using the example of a poisonous plant to
illustrate the action of controlling rather than destruction, and the main
object of praise seems to be Samantabhadra in wrathful form or Chéchok
Heruka (Tib. che mchog), rather than the Karma Heruka of our text. It
would seem that these verses were nonetheless considered suitable;
given their repetition, it is unlikely that they could have been corrupted
simply through scribal error. Perhaps this text was always envisaged
within the context of a wider Eightfold Buddha Word mandala, in which
Chéchok may act as the central deity for the group.” In any case, we
have here a text supplying all the materials needed for the Supreme
Pacification ritual, ranging in content from erudite scholarly
explanations of the structure of the practice and the meditation methods
to miscellaneous liturgies to be chanted, including some which seem not
quite appropriate for our particular mandala of deities, and others which
seem comparitively unpolished.

¥ For instance, from Nyang-rel’s Eightfold Buddha Word collection, the rtsa ba’i
rgyud kyi rgyal po (KAH vol. 1: 273-352; TSH Volume 1: 13-83) or the ‘byed par byed
pa lde mig gi rgyud (KAH vol. 2: 279-498; TSH vol. 1, 3—-197). In the case of our Action
Phurpa text, the chances that it had been envisaged within an Eightfold Buddha Word
context are strengthened by the opening homage to kun bzang khro bo’i rgyal, and the
composer’s eulogy at the beginning of the long commentary, addressing kun bzang he ru
ka (KAHS56, 84; TSH344, 378; PH vol. Ja 240,1, 253,1; X660, 689; Y694, 723).
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3. Summaries of the Six Sections of the Action Phurpa (’phrin las phur
pa) of the Eightfold Buddha Word

3.1. The Preliminary Section (KAH56—62; TSH343—-349; PH Vol. Ja
239,1-241,1; X659-666, Y694—-700)

The initial section preceding the main root section on the Supreme
Pacification is given a title of sgrub thabs [or sgrub pa] mdor bsdus pa
[Abbreviated Practice or sadhana], but while it summarises much of the
ritual action of the main text, it cannot be considered a short version of
the practice itself. Rather, this text is more of a preface, including the
necessary background to the ritual and visualisation practices. It starts by
introducing the topic of the second section, and proceeds to the ritual
mandala to be set up, as well as noting the necessary preliminary rituals,
such as the earth ritual and the demarcation of the outer and inner
boundaries.*® Having thus prepared the ritual space, the colours for the
mandala are consecrated and the parts of the mandala are described. As
remained standard in Vajrakilaya practice, there is a central blue triangle,
but here it has a door.* The triangle is given a circular border of a white
garland of skulls, and around its rim there is a four-spoked wheel, the
spokes of which point in the four cardinal directions. The palace walls
outside the wheel create a square with four porched doors. A large iron
phurpa is put in the central triangle as a materialisation of the central
heruka deity, while further phurpas, respectively of silver, gold, copper
and iron, are placed on each of the four spokes, clearly as the supports
for the four main retinue deities. Four Khadira wood phurpas are
established at the palace doors, doubtless as supports for the four door-
keepers. At the intermediate directions, items for the different wrathful
rituals are laid out: 21 phurpas in the north-east for the striking rituals; a
mandala for a controlling and destructive (Tib. dbang drag) burnt
offerings ritual in the south-east; a mandala for the four rituals in the
south-west, with a skull-cup, presumably for the suppression ritual
mentioned later in the section, in which the ashes from the burnt

30 These rites remain standard in major practice sessions (sgrub chen) on a tantric deity
in Nyingma tradition.

31 The door is confirmed also in the invocation manual. See both occurrences, KAHS57,
166; TSH345, 459; PH vol. Ja 240,1-239, 2, vol. Nya 3,1; X661, 774; Y695, 807.
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offerings rite are buried; 21 sharp wooden sticks (Tib. rtsang), along
with poisonous and dangerous tormas in the north-west. Key points of
the section two rituals are then listed. For the ‘perfection of recitation’
(see edition, 89-92), as well as mentioning the approach practice, the
benefit of self and of others is said to be accomplished through changing
the ending (of the mantra) and thus effecting the four different ritual
actions. Some concluding rituals not specified in section two are noted
here: the burnt offerings ritual and burial of the skull-cup with the ashes.

3.2. Section 2: The Supreme Pacification ritual (KAH62-77; TSH351-
365; PH Vol. Ja 242,1-247,2; X666-682; Y700-716)

This is the section corresponding to IOL Tib J 331.111, outlining rites for
the seven perfections. A full edition and translation is given below.

3.3. The Short Commentary (KAH77-84; TSH367-375; PH Vol. Ja
248,1-251,1; X682-689; Y716-722)

Entitled Phun sum tshogs pa don gyi man ngag la 'grel [Commentary in
terms of Pith Instructions of the Key Points of the Perfections], this
commentary interprets the structure of our ritual manual. It is worth
noting here that parts of these two commentaries are written in an almost
scholastic form, with structured explanations in line with more general
non-tantric analyses of teachings. For instance, the short commentary
opens with the structuring principle of the five limbs of initial analysis
(Tib. rtsis ’'go yan lag Inga) found in Buddhist sastra literature,
apparently deriving from traditions at Nalanda. * In subsequent
generations, the texts classified as root revelation are often rather raw
visionary works, and may be somewhat disordered—further practice
manuals and commentaries may then be composed by the revealer or
those to whom the lineage is passed.® In this case, however, there would
be nothing to distinguish the content from scholarly texts of the bka’ ma
transmissions. The first five points are followed by four aspects of the
initial verses of the manual, focusing on the indication of the ultimate
and natural qualities of the phurpa teachings. The seven perfections (Tib.

%2 See the Tony Duff Illuminator Dictionary entry.
¥ See Cathy Cantwell 2020: Chapter 14.
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phun sum tshogs pa) into which the remainder of the manual is divided
are then each broken down further. There are four aspects to the form of
the ritual phurpa: its substance, measurement, shape, and the direction of
its point. The consecration perfection is sub-divided into eight,* and it is
explained which lines in the manual relate to each of these eight. There
is: (1) the three ka@ya consecration; (2) consecration as the five families;
(3) consecrations of enlightened body, speech, and mind; (4) the single
pointed heart/mind primordial wisdom consecrations; (5) consecrations
of the wrathful deities of each of the families; (6) consecrations of all the
sugatas of the ten directions; (7) consecration as the great lord; (8)
consecration as the perfected lord of enlightened body, speech, and
mind. This list has been useful in the textual analysis of the Supreme
Pacification manual, since it cites the lines which begin and end each
section, including one section break where all versions of the Eightfold
Buddha Word have omitted the cited lines. The recitation perfection is
classified into five: (1) the samadhi of the deity; (2) the essence mantra
to be recited; (3) radiating and re-absorbing (light-rays); (4) the number
(of mantras) for the approach (Tib. bsnyen pa); (5) the method for
absorbing the samadhi. The perfection of ritual action is introduced with
reference to two sets of meditations appropriate in the context of
wrathful rites: the three enlightened attitudes (Tib. dgongs pa gsum) and
the three clarities (Tib. gsal ba gsum) (see edition 96, note 399). A list of
thirteen parts to the rites follows, and it includes some preliminary
points, such as marking out the four mandalas, which are not specified in
the manual itself. The short commentary ends with a brief reference to
the final three perfections, of the place, timing, and the practitioner.

3.4. The Long Commentary (phun sum tshogs pa rgya cher 'grel ba;
KAH84-126; TSH377-417; PH Vol. Ja 252,1-265,3; X689-732; Y722—
766)

Positioned next in the series of sections, the long commentary supplies a

detailed analysis of much of the wording in our manual, and elaborates

The initial list appears to be corrupted in TSH and XY—some items are missing and
the list is not in the correct order. However, it seems most likely that this problem was
present in the archetype, and KAH corrected it in line with the following outline of each
section.

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

21



_ RUHR
@ BuddhistRoad gg'gﬁfﬁ”” RUB

on the rituals and the associated meditations. It includes some reference
to mantras and ritual actions not given in the manual, which would be
familiar to tantric practitioners of these traditions. It begins with a
discussion of this practice as combining the heart sadhana with action,
and both peaceful and wrathful practice, by putting Karma Heruka at the
centre of the mandala. After commenting on the opening verses of
section two, it expands at some length on the verse following the
bodhicitta generation, which relates to the heruka’s heart (see edition 54,
note 42). Here, the yogin should first meditate on himself as the Karma
Heruka, with a sun disc at the heart on which is a green letter hium,
radiating light-rays, and the limbs of the merit accumulation
(prostrations, offerings, confessions, generating bodhicitta etc.) should
be performed. Then the primordial wisdom accumulation is achieved
through realising the natural wisdom qualities of the deity’s mind. An
objection is raised to the applicability of the phurpa imagery, since a
phurpa should be used for striking, but here it is explained that this
enlightened heart is called “phurpa” since it strikes all discursive
thoughts. The commentary then works through the seven perfections of
our text, initially, however, re-ordering them in accordance with their
logical order in the development of the practice, thus starting with the
practitioner, the place, and the time, before proceeding with the (phurpa)
form, the ritual action, consecrations, and recitation. The practice will
then inevitably bring siddhis, for the Samaya Lord, Vajrasattva, will not
transgress his sacred word. In elaborating on the materials, shape and
length of the ritual phurpa, the symbolic significances of the different
types of materials and parts of the phurpa are supplied. The stage of
consecrations is divided into those for one’s own benefit and those for
the benefit of others. One’s own benefit is accomplished through the
consecrations of oneself and the phurpa as the three kayas. The
dharmakaya consecration involves meditating on emptiness, while the
sambhogakaya consecration generates the mandala of deities, here
expanded on with the initial generation of the wvajra enclosure, a
description of the celestial palace and the symbolic meanings of its
features. The central Karma Heruka deity, his central retinue of four and
the door-keepers are described along with their symbolic associations.
Further, there is mention of the four mudras, hiim syllables at the three
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bodily centres and between the breasts, creating vajra body, speech and
mind, and the inner jianasattva deity. The appropriate meditation for the
offerings and dissolution is outlined, and this leads into the nirmanakaya
consecration of the phurpa as the ‘supreme son’ wrathful deity, whose
attributes are interpreted in accordance with their tantric symbolism. The
five family consecrations are explained with reference to the herukas of
the five families consecrating oneself on the crown of the head, and the
consecration of the phurpa through the five seed syllables. Up to here,
the consecrations are accomplished through the yogic meditation, while
the actual phurpa consecration follows with its body, speech and mind
consecrations through the three syllables at the three parts of the phurpa
(edition 73—74) and the subsequent consecrations of the wrathful deities
of the various families. Then there are consecrations for the benefit of
others, referring to the series of hand mudras listed in the Supreme
Pacification ritual, through which the buddhas assemble, majestic
powers are generated in the phurpa, and radiating sparks of fire
transform the universe. The phurpa is then to be pelted with mustard
seed miniature wrathful deities, and fumigated with gu gul incense. For
the perfection of recitation, the commentary first outlines the meditation
with the jiianasattva at the heart, and then discusses the different parts of
the mantra. The perfection of ritual actions begins with a lengthy
expansion of the lines of the root manual which refer briefly to the ritual
of the site and the demarcation of the boundaries (edition 93-94), giving
details of the associated meditations. The text moves on to the ritual
preparations, indicating how the substances specified in the root manual
for the effigy relate to the tantric elixirs and their other symbolic
connotations. The summoning ritual is then described, with the
appropriate groups of goddesses emanated in turn to summon the
obstacles, to bind and dissolve them into the effigy, and to make them
joyful. The stages of the stabbing rite are explained in relation to the
three clarities, and the planting of each of the phurpas into a different
body part is in turn interpreted. The role of the mantras and mudras of
Mahabala, Vajra Teeth and Vajra Club are mentioned, as well as the
pelting with mustard seeds and the incense fumigation. Details are given
of the meditations to accompany the ritual of suppression beneath Mt.
Meru. Although it seems slightly out of place, at this point the
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commentary supplies further meditations for the rite of slaying, and in
particular the sequence through which the consciousness of the negative
forces is established in the consort's womb, and transforms into Vajra
Bearer (Tib. rdo rje 'dzin pa). Finally, the closing rituals are discussed,
and there is some attention given to the perfections of the timing, the
place, and the practitioner.

3.5. The Visualisation Section (phun sum tshogs pa’i mngon par rtogs
pa; KAH126—160; TSH419-450; PH Vol. Ja 266,1-277,2; X732-768;
Y766-801)

Next is found a set of notes on the visualisations and meditations which
should accompany the rituals. Unlike the two commentaries above, these
notes do not work through our manual systematically, but rather focus on
the specifics of visualisations needed to perform the deity generation and
a number of the particular ritual actions mentioned in the text. They not
only describe in detail the appearance of the different deities of the
mandala, but also work through complex sequences for emanating and
dissolving deities and mentally performing the ritual processes. There is
some repetition of material already covered in the long commentary,
although this section tends to give more detailed description, while the
long commentary gives more attention to the symbolic import of the
practices it covers. The section begins with a brief review of the
preparations for conducting the wrathful ritual, which will be found
elsewhere, while here the descriptions of the visualisation stages are
given. For the initial ritual practice as summarised in the Supreme
Pacification rite, first are explained the meditations for the four
Immeasurables, and then a visualisation of oneself as Karma Heruka is
to be performed according to the Great Perfection (Tib. rdzogs pa chen
po) method, here presumably indicating an instantaneous visualisation.
Then the mandala of deities is projected into the sky in front, and
emanating one’s ordinary body from the heart of the deity, prostrations
and offerings are to be made. Appropriate recitations for confessions,
going for refuge, supplication, and generating bodhicitta are given. For
the ultimate bodhicitta, a version of a standard Sianyata mantra is
supplied. A series of meditations for the three kaya consecrations is
given. After the dharmakaya consecration on emptiness, there are three
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preparatory samadhis, beginning with a samadhi on demarcating the
boundaries and establishing the vajra pavilion, and suppressing the
worldly protectors of the ten directions. This is followed by a samadhi
on generating the celestial palace, including visualisation of the elements
which form the foundation arising in turn, and then the structure of the
palace itself. The causal samddhi* consists of the meditation for
generating Vajrasattva (see above, page 10-11). Then, the fruition
sambhogakaya and nirmanakaya samadhis are described. For the
sambhogakaya, there is the visualisation of the main mandala of deities,
including a visualisation of the mind, speech, and body herukas, as well
as the jriianasattva deities, all of which are within the bodies of the
mandala deities. Offering goddesses are then generated, offerings made
and an invocation of the primordial wisdom mandala. The five family
herukas perform empowerment into the natural condition of the five
primordial wisdoms, a forma is offered to dispel obstacles, and praises to
the central deity are recited.”® There is then a samadhi for presenting the
elixir (Tib. bdud rtsi sbyin pa’i ting nge ’dzin), through which the
essence juice of the five families is imbibed by the deities and
consecration is received. The nirmanakaya samadhi focuses on
generating the phurpa as the ‘supreme son’ (Tib. sras mchog) deity,
involving a meditation on the sexual union of the central deities and the
arising of the deified phurpa deity from their bodhicitta fluid. Its
consecration as the five primordial wisdoms is effected with five seed
syllables at different parts of the phurpa, while the body, speech and

T35 e . - . T » 7 . .
> This set of three preparatory samadhis (sbyor ba dang po’i ting nge 'dzin) is not

quite equivalent to the standard Mahayoga set of three samadhis, which is doubtless also
part of the general background to our text. Although not apparently specified in the Action
Phurpa text, one annotation in IOL Tib J 331.1II mentions the three samadhis (see edition
54, note 38), and the context makes it probable that the annotation is referencing the
standard set. Moreover, the set are discussed explicitly in the two short manuscripts which
preceed IOL Tib J 331.111 in the Stein collection IOL Tib J 331.1 and II; see Cantwell and
Mayer, Early Tibetan Documents on Phur pa from Dunhuang, 72. Here, although the
third preparatory samddhi is given a similar name to the third in the standard set (here,
rgyu rkyen gyi ting nge ’dzin), instead of applying to the seed syllable and its generation
of the entire mandala, including the palace, it is concerned only with the Vajrasattva
generation.

3 In fact, the central Lord here seems to be Samantabhadra in wrathful form or
Chéchok (che mchog) Heruka, see above page 18.
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mind consecration is to be performed next, but the text simply says that
it can be done as previously given.” For the consecration relating to
qualities and action, there is then the consecration in the single-pointed
heart primordial wisdom, with the phat syllables on the blade embodying
the action and the ham syllables embodying the qualities. This is
followed by a further sequence of invitations to the wrathful deities of
the mandala, praises and offerings. The text moves next to the
meditations needed for the mantra recitation practice. Here, alternative
possible sequences are given, but in either case, it seems that there is a
double focus on oneself as the deity, with the jiianasattva at the heart,
and the phurpa as the phurpa wrathful deity outside. For the recitation,
the nine seed syllables are given, while the words, maraya phat are to be
added for the period when benefitting others. The nine syllables are often
given in the Vajrakilaya traditions as the life-force seeds in the heart of
the jiianasattva. The recitation ends with the dissolution of the deities
apart from the central Karma Heruka, and there is a further sequence for
offering tormas and elixir, and entrusting the deities with ritual actions.
For the visualisations needed when performing the wrathful rites for the
benefit of others, the text reviews the sambhogakaya meditations given
above, adding a meditation on the deities of each of the five families
dissolving respectively into the crowns of the heads of the main five
mandala deities. Following the nirmanakaya consecration of the phurpa
wrathful deity, the visualisations for the series of hand mudras given in
the root section (see edition 79-87) are described in detail, and the
phurpa is empowered for the ritual performance. Next are given the
visualisation sequences for the ritual of summoning the obstacles,
followed by the striking ritual and the ritual of transference. Here, the
meditations on absorbing the vital qualities of life into one’s own heart,
on purifying defilements and liberating the consciousness are given at
length, including discussion of the stabbings of the different body parts
of the effigy, and the subsequent mantras and mudras, already expanded
upon in the long commentary. Finally, the meditations for the
suppression ritual are supplied, with the visualisation of Amoghasiddhi

It would appear that the visualisation section is here cross-referencing the
description given in the long commentary (KAH106; TSH398; PH259,2-258,3; X711;
Y744-745; see above page 23).
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as Karma Heruka, suppressing the negative spirits with Mt. Meru, as
well as appropriate recitations for the concluding torma offerings and
entrustment of the ritual action.

3.6. The Invocation Manual (phun sum tshogs pa’i ‘phrin las bskul
byang; KAH160-221, TSH453-503, PH Vol. Nya 1,1-16,3; X768-828,
Y801-864)

The set of practice texts is concluded with a fifty plus page manual,
supplying ritual formulas, liturgies, detailed instructions and further
additions to augment the practices. As mentioned above (see page 17),
some of the material here might represent generic ritual categories,
added to supplement the main deity practice, yet there seems little doubt
that the manual was compiled for the particular practice, so that the text
as a whole would include sufficient instructions and recitations to enable
a practitioner to enact the rituals fully. Having mentioned the perfections
of the practitioner, the place and the time, the manual starts by giving
attention to the necessary preliminaries, including setting up the mandala
and gathering the ritual materials. There is some repetition of
information given already in the preliminary section, but here there is a
more comprehensive list of the substances required, and discussion of
preparatory practices such as sitra readings etc. Details are given of the
rituals to delineate the outer and inner boundaries of the sacred space,
and here, the appropriate visualisations and liturgies are supplied.
Recitations follow for consecrating the area where the mandala is to be
built, for drawing the mandala lines and for consecrating the colours to
be applied to the different features of the mandala. The different ritual
specialists are mentioned, and the opening meditations, after which is
given the liturgy for generating the elements constituting the basis of the
mandala palace, followed by the palace itself and the main mandala
deities.* After a resumé of mantras for the consecrations mostly given in

3% Here, the central heruka figure is not named and the recitation does not give his
colouring or implements. The retinue deities are named but there would appear to be a
discrepancy in giving Amrtakundalin (the khro bcu deity generally given in the north)
instead of the expected Mahabala. It is uncertain whether this is due to transmissional
error, perhaps based on familiarity with the standard kAro bcu arrangement, or whether the
verses may have been applied from another source when the manual was compiled.
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the visualisation section, there are verses for generating the mandala of
the material phurpas. Recitations for prostrations and the different types
of offerings are given next. More information is given on various types
of phurpas than is found in the other sections, and then there are further
lengthy recitations for inviting the deities of the different buddha
families, and for dissolving them into and consecrating the phurpa,
generating majestic splendour in it. Here, the description of the ‘supreme
son’ deity appears to combine features of the dark blue four-armed
phurpa deity described in the root section (see edition, 67-72) with the
green Karma Heruka deity, who has three faces, six arms and different
implements. There are further verses for empowering the phurpa, and
cleansing it of any defilement. A section on the recitation perfection
supplies additional mantras for the four ritual actions. There is a
summary of some of the actions for the wrathful ritual, with verses given
for emanating the messengers and summoning the obstacles into the
effigy. A long recitation, evoking the qualities of the phurpa, is given for
the stabbing ritual, followed by Vajra Claw’s mantra, and then verses for
striking the different parts of the body, and for the series of mantras and
mudras, as well as for the incense fumigation and pelting with mustard
seeds, which are performed after the slaying ritual. Additional recitations
are given for stabbing rites in connection with the four ritual actions. The
text then supplies appropriate verses to recite for the suppression ritual
which should prevent any reversal of the ritual action. There is a verse
for slicing up the effigy, further verses on fumigating and pelting with
mustard seeds, and then verses for the different types of wrathful tormas
and other wrathful offerings. Some notes are given on the subsequent
burnt offerings ritual, in which the remains of the effigy are burnt, and
buried in a skull-cup. A recitation is given for the dance of suppression
which accompanies such burial rites. A long section focuses on the
imbibing of siddhis which are to be consumed at the end of the practice
session, enjoining the deities of the different buddha families, and then
those connected with the material phurpas, to be present and bestow the
siddhis. Finally, the invocation manual contains a ritual for the initiation
of students. The emphasis here is on entrusting the different types of
ritual phurpas and other ritual implements into the hands of the students,
such that the students become empowered to meditate and become
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inseparable from the deity’s body, speech and mind, and to perform the
visualisations and different ritual actions in turn. Also, there are
empowerment verses relating to the various tormas, the gu gul incense
and the mustard seeds, initiating the students into the full range of ritual
components of the practice.

4. Versions of the Action Phurpa of the Eightfold Buddha Word

Since Nyang-rel’s Eightfold Buddha Word became an important cycle of
tantric practice throughout the Nyingma (Tib. rnying ma) tradition, there
are numerous practice compilations, but not so many collections survive
which include the root tantras and the revelatory texts themselves. It is
salutary to reflect that there were doubtless many manuscript collections
of the FEightfold Buddha Word cycle in Nyingma monastery libraries
throughout Tibet, but following the devastation of the Chinese invasion
and Cultural Revolution in the 20th century, we are left with a small
number of witnesses. That said, the contemporary dedication of Tibetans
to restoring their literary heritage has led to the surfacing of further texts
(including our X and Y manuscripts—see below) which are now
continually becoming available, and in due course, it may become
possible to clarify the puzzles resulting from the partial evidence
currently accessible to scholarship. At the time of writing, this Action
Phurpa text is found within five extant collections, which essentially
break down into three versions:

4.1. The Kathok (Tib. Kah thog) Printed bKa’ brgyad bDe gshegs ’dus
pain 13 vols (KAH), TBRC WIKG12075.

The Byin rlabs phur pa’i sgrub pa [Consecrations through the Phurpa
Practice], vol. 9: 55-221, is presented as a single text with six sections,
the second of which is the Zhi ba’i mchog brtan gyo ba’i cho ga
[Supreme Pacification, the Ritual for the Animate and Inanimate World]
vol. 9: 62-77, corresponding to the Dunhuang text IOL Tib J 331.1I1
Bibliographic Note on the collection: “Reproduced from the sole known
surviving set of prints from the Kah-thog blocks from the library of H.H.
Dudjom Rinpoche.”
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Although 1 have assumed that this version represents the Kathok
prints, it has to be said that the Buddhist Digital Resource Center
(BDRC) images more closely resemble a manuscript collection than a
blockprint reproduction. Not only does each volume have a handwritten
contents list—which could have been added—but the appearance and
shape of the lettering and the fact that many of the lines are not very
straight, might suggest the possibility that this was a handwritten copy of
the prints rather than a simple reproduction. If so, errors in the hand
copying might account for the relatively high level of scribal errors for a
blockprint.*

4.2. The Tsamdrak (Tib. mTshams brag) bKa’ brgyad bDe gshegs 'dus
pain 13 Vols (TSH), TBRC W22247

There are six texts constituting the Action Phurpa, texts labelled, shu—
khe, vol. 9: 343-503, the second of which is the Byin brlabs phun sum
tshogs pa phur pa’i bsgrub pa bi ma las mdzad pa zhi ba’i mchog [g]tan
spo ba’i cho ga [Phurpa Practice for the Perfection [of] Consecrations
Composed by Vimala(mitra), the Supreme Pacification (through) the
Ritual of Permanent Transference], vol. 9: 351-365, corresponding to
the Dunhuang text IOL Tib J 331.III. Bibliographic Note on the
collection: “represents the redaction of Gongra Lochen Zhenpen Dorje
(1594-1654) preserved at Tsamdrak Monastery in Bhutan.”

4.3. The Phurdrup Génpa (Tib. phur sgrub dgon pa) bKa’ brgyad bde
gshegs ’dus pa Version (PH), EAP310/3/1/7 and EAP310-3—1-8

There are six texts constituting the “Action Phurpa”, texts labelled, shu—
khe, EAP images vol. Ja: 239,1-277,2, and vol. Nya 1,1-16,3. The
second is the Byin briabs phun sum tshogs pa phur pa’i bsgrub pa bi ma

Tibetan blockprints are not always carefully edited or corrected, however: a twelve

volume xylograph print edition of bDud ’dul rdo rje’s collected revelations from Seng ri
sgar in the Kah thog area has numerous spelling errors: Chapter 5 in Cathy Cantwell,
Dudjom Rinpoche’s Vajrakilaya Works: A Study in Authoring, Compiling and Editing
Texts in the Tibetan Revelatory Tradition (Sheffield: Equinox, 2020), 117. A feature
which might seem to strengthen the likelihood that the Eightfold Buddha Word collection
is indeed a printing, despite appearances, is that the annotations on the root tantras are
positioned on the main lines, and only slightly smaller than the main text.
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las mdzad pa zhi ba’i mchog [g]tan spo ba’i cho ga [Phurpa Practice for
the Perfection [of] Consecrations Composed by Vimala(mitra), the
Supreme Pacification (through) the Ritual of Permanent Transference],
Volume Ja: Text labelled, su, EAP images 242,1-247,2, corresponding
to the Dunhuang text IOL Tib J 331.111.

4.4. An dbu med Manuscript bKa’ brgyad bDe gshegs ’dus pa Collection
in 8 Volumes (X), TBRC W2PD17479

The Byin rlabs phur pa’i bsgrub pa [Consecrations through the Phurpa
Practice]), vol. 6: pdf 659-828, is presented as a single text with six
sections, the second of which is the Zhi ba’i mchog gtan g.yo ba’i cho
ga) [Ritual of Movement [into] the Permanent Supreme Pacification],
vol. 6: pdf 666—682. Provenance unknown.

4.5. An dbu med Manuscript bKa’ brgyad bDe gshegs 'dus pa Collection
in 9 Volumes (Y), TBRC W2PD20239

The Byin brlabs phur pa’i bsgrub pa [Consecrations through the Phurpa
Practice], vol. 6: 693-865, is presented as a single text with six sections,
the second of which is the Ritual of Movement [into] the Permanent
Supreme Pacification, vol. 6: pdf 700-716. Provenance unknown.

The Kathok blockprint (KAH) and the Tsamdrak manuscript (TSH)
represent the most extensive Eightfold Buddha Word collections in 13
volumes, and in both cases our text is found in vol. 9, although the two
versions carry significant variants. The Kathok blockprint was
apparently the only printed version (vol. 1: Preface), although as noted
above, the extant copy appears in the BDRC images to resemble a
handwritten manuscript. It shows some sign of editorial work to
modernise or regularise spellings and punctuation, but it carries some
serious scribal lapses from which the editorial work was apparently
unable to recover. The two Eightfold Buddha Word collections from
Bhutan, the Tsamdrak manuscript in 13 volumes and the Phurdrup
GoOnpa manuscript in ten volumes, give a different layout to the material,
each section presented as a separate text with its own title page. Two dbu
med manuscript collections of the Eightfold Buddha Word have recently
become available—one in a total of eight volumes, which I have labelled
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X, and the other, which I have labelled Y, in slightly larger writing in
nine volumes. In both, our text is found in vol. 6. Unfortunately,
although BDRC has supplied an excellent colour reproduction of the
manuscripts, they give no information on their provenance, not even a
note as to where or from whom they acquired the copies. One possible
clue may come from the colophon added to the Phurpa root tantra found
in vol. 2 of X (p.762), apparently saying that the copy—at least of that
root tantra—derived from one belonging to Rindzin Kiinzang Shérap
(Tib. Rig ’dzin Kun bzang shes rab), who is surely the Rindzin Kiinzang
Shérap (1636-1698, TBRC ID P655) who was the first throne-holder of
the Pelyiil (Tib. dPal yul) Monastery. Possibly, then, this manuscript
collection X may come from Pelyiil.

5. Stemmatic Relationships between the Six Versions of the Second
Section of the Action Phurpa Text, with Reference also to Readings in the
Other Sections of KD

5.1. The Two Main Branches of the Transmission

A stemmatic analysis of the second section corresponding to IOL Tib J
331.1II unsurprisingly shows that the Dunhuang version stands alone,
and that the Eightfold Buddha Word versions must all have shared a
hypearchetype which the Dunhuang text does not. When one has a
bipartite stemma, it may be impossible to tell which of the two readings
are the earliest, but in this case, there are some indicative errors shared
by the FEightfold Buddha Word versions which cannot have been the
earlier reading (improved by the Dunhuang transmission). Most
strikingly, in the case of two omitted passages necessary to the text
(KAHG66, 67; TSH356, 357; PH243,3; X671; Y705; DUN3v—4r, 4v; see
edition 75-76, 79-80), the commentarial material which follows in the
Eightfold Buddha Word versions cites some of the missing lines,
demonstrating that the lines must still have been there when the
commentary was written. Amongst the many other variants between the
two editions, several seem most likely to represent shared errors of KD:

’og tu: DUN steng du
bzhugs pa: DUN bzhags pa’
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stag: DUN ltag

bskul: DUN bsgul

phur: DUN bur

DUN inserts lha ’I
DUN omits dur khrod du
dbug/dbugs: DUN bkug
DUN omits rdo rje rgya gram gyi
lus: DUN sus

rnams: DUN gnyis
ltag/stag: DUN lhag
bskyed: DUN bkyed.

In most of these cases, either the KD reading is less coherent or
appropriate for the context, and/or the commentary in other parts of the
Action Phurpa text would seem to favour the DUN reading. In one
case—KD’s insertion of rdo rje rgya gram gyi—it appears that an
annotation has intruded into the main text. The textual assessment has
been helped also by the existence of parallel passages in a number of
Ancient Tantra Collection texts, and especially the version of the text in
the 'Phrin las phun sum tshogs pa’i rgyud [Tantra of the Perfections of
Ritual Action]. Virtually the whole text is included within its Chapters 8
to 11.% The sections are ordered differently and the tantra is broken up by
the addition of chapter openings and endings, but is otherwise the same.
Of course, these NGB tantras are separate texts from ours, and the
archetype of our Action Phurpa text need not have shared all their
readings of the shared material, yet where these NGB sources support
the DUN reading in our text, it would seem to increase the likelihood of
the presence of the reading in our archetype.

The Dunhuang text has a number of significant scribal errors and
other variants too. It omits the section title and first words for the
perfection of consecrations (DUNZ2r, see edition 60, note 88), which are
clearly needed to introduce the topic. It also omits a long string of
mantras (DUN2v, see edition 64, note 129), although in that case, it is
uncertain whether the mantras have been added or subtracted. Although
they are needed at this point in the ritual, there are other necessary

* Cantwell and Mayer, Early Tibetan Documents on Phur pa from Dunhuang, 76-87.

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

33



_ RUHR
BuddhistRoad SS'E;LEJ*S”‘“ R U B

mantras found only in the other sections of the text in KD. Variant
readings most probably in error in DUN include:

DUN omits mgo

yan chad: DUN man chad

DUN omits ral pa

DUN omits ma ra na

DUN inserts rgyab

DUN omits 'khor lo ’bar ba rab tu
DUN omits gtor ma nag.

There are also many further variants, such as a longer version of a
mantra (DUN9v, see edition 119, note 647), where it is uncertain which
version is the archetypal reading.

5.2. The Kah thog KD Version (KAH)

The relationship between the Eightfold Buddha Word versions
themselves is less clear. There is no doubt concerning the identification
of the three main versions outlined above (page 29-32), but what is a
little less certain is whether two out of three form a separate line of
descent. First, to consider the three main versions in turn, the Kathok
print has recensional differences from the other versions: an attempt has
been made to render the mantras with obvious Sanskrit equivalents into
their correct spelling, and other spellings have been corrected into their
standard forms. Although less clear in section two, there would seem to
be further instances of editorial intervention in the other sections of the
text. In particular, at least two lists appear to have been re-worked to
achieve a more logical or consistent order. KAH’s list of the eight sub-
sections of the consecration perfection in the short commentary
(KAHS80, TSH371, PH Volume Ja 249,2, X684-685, Y718, see page 21,
note 34 above) conforms to the discussion below.”" KAH’s version of a
list apparently of seven points in connection with the consecration
perfection in the invocation manual (KAH179, TSH469, PH vol. Nya
6,2, X786, Y821) resolves an incoherency in the numbering, by dividing

KAH’s list of the sub-sections of the recitation perfection in the short commentary

(KAHS2) also differs from the other versions, reversing the order of two of the categories,
although in that case, KAH most likely has a transmissional error, since its order neither
conforms to the discussion, nor to any obvious logic.
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one of the five points listed into two, and by adding a further point based
on the recitations given below. It is conceivable that KAH has preserved
an earlier reading corrupted in the other versions, but this seems less
likely than the explanation of editorial work in KAH, in part because
other evidence suggests the likelihood of KAH sharing a hypearchetype
with X and Y, which would exclude the possibility of it preserving
archetypal readings corrupted in exactly the same manner by the
TSH/PH group and the X/Y group. Moreover, in the case of the list in
the invocation manual, KAH’s list does not seem exactly to correspond
to the text following, and one wonders whether the problem may be
simply that the archetype had an error only in the number given—it
seems quite likely that five points were intended.

KAH has numerous transmissional errors, and it is virtually
inconceivable that any of the other versions could have copied or
descended from it. Examples in the second section of the text include:

gtan: KAH brtan

g.yas: KAH g.yon

mthe bong gshibs: KAH mthe bong gnyis gshibs
byin: KAH byin rlabs

ma ra na phat: KAH ma ra ya phat

KAH omits ci ran cig

ti ka ya wak tsitta: KAH wak tsitta

dgu: KAH bsgu

bcol: KAH btsal

bskor ba’o: KAH bskrod pa’o

In other sections of the text, errors include:

thod: KAH ’od (KAH57, TSH345, X661)*

‘phro ’du bstan pa dang: bsnyen pa’i grangs bstan pa dang: KAH
bsnyen pa’i grangs bstan pa dang: ‘phro 'du bstan pa dang: (KAHS2,
TSH373, X687)

byang chub sems la dga’ ba ni bya ba ni: KAH byang chub sems dpa’
zhes bya ba ni: (KAH82, TSH373, X687, here, the root manual is cited,
and KAH’s error is clear)

gnas: KAH gdab (KAH89, TSH383, X694)

rtse zur gsum: KAH rtse thung gsum (KAH90, TSH384, X695)

Here and in the examples below, I only note pagination for one witness of each of
the three versions, but the other witnesses have been checked.
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rang bzhin gyi: KAH gzhan gyis (KAH101, TSH394, X707)

drag po’i: KAH drug po’i (KAH103, TSH396, X709)

KAH inserts yon tan (KAH104, TSH396, X709)

rdul: KAH sdug bsngal (KAH122, TSH413, X729)

thams cad: KAH rnams cad (KAH122, TSH413, X729)

SrT heruka: KAH heruka srt (KAH129, TSH423, X735)

sems: KAH byang chub sems (KAH133, TSH426, X739)

gzugs: KAH gdugs (KAH142, TSH434, X748)

gze mas, KAH gzims; X/Y gzi mas (KAH148, TSH440, X756, Y789;
here, it seems likely that KAH inherited X/Y’s already corrupted reading,
but corrupted it further)

mthing ka: KAH nag (KAH150, TSH441, X758)

sked/rked: KAH rkang (KAH152, TSH443, X759)

‘du byed: KAH ’du shes (KAH156, TSH446, X763)

gsung mchog: KAH phrin las (KAH184, TSH471, X791)

5.3. The Transmission Represented by the Bhutanese Manuscripts (TSH
and PH)

The two manuscripts from Bhutan must have shared a hypearchetype
which the other versions do not. Taking the Action Phurpa text as a
whole, we have noted the recensional differences in the presentation of
TSH and PH: the text is broken up into six separate texts, each given
their own title, title page and text identification letter. The TSH/PH
version also gives three sets of symbolic lettering (mkha’ ’gro brda yig)
on its first title page (TSH343; PH vol. Ja 239,1), and then a further set
at the beginning of the visualisation section (TSH420; PH vol. Ja 267,1).
The other versions do not carry any such symbolic lettering at the start of
their integrated text, although they do share TSH/PH’s set before the
visualisation section (KAH126, X732, Y766), and they also give a
similar set before their versions of the long commentary (KAH®84, X689,
Y722). 1t is hard to be certain, but it would appear likely that at least
some of these instances stem from the KD archetype, and surely the set
marking the visualisation section. But the others have either been lost in
KAH, X and Y, or added in TSH/PH. There are many further examples
where TSH/PH gives a distinctive reading, but not many within the
second section of the text which can be clearly identified as shared
errors. Variant readings which seem clearly to be in error in TSH/PH
include:
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zhi: TSH PH zhing

rang gi: TSH PH rang nyid

‘oreng: TSH PH "breng

rked: TSH PH skyed

TSH PH omit phur pa

sta/stwa re’i Itag: TSH PH rta gri’i stag
phul: TSH PH shul.

Clear errors in other sections of the text include don drug rather than don
vod sgrub found in KAH X Y, and brgyud rather than rgyu (KAHS3,
TSH374, PH vol. Ja250,1, X688); also, omission of yab (TSH380, PH
vol. Ja 253,2); padma zur gsum for smad zur gsum (KAH94, TSH387,
PH vol. Ja254,3, X699); dmar po for mang po (KAH95, TSH389, PH
vol. Ja 256,1, X701); 'phreng for 'phrad (KAH109, TSH401, PH vol.
Ja261,1, X714); sug pa’i for srub ma’i (KAH162, TSH456, PH vol.
Nyal,2, X770); gnas for gnar and maha for badzra (KAH196-197,
TSH482, PH vol. Nya9,3, X803); gsung gnyis sbyang for ga’u gnyis
sbyar (KAH219, TSH501, PH vol. Nyal5,3, X826). They also share
omissions of the following necessary lines: dkyil ‘khor la dkyil 'khor
(XY dal) thim nas: (KAH102, TSH394, PH258,1, X707); de bzhin
gshegs pa bzhugs par byin gyis brlab par bya ste: dang po lag gi "du
byed kyis briab par bya ste: (KAH150, TSH441, PH Volume Ja273,3,
X757). There are many other instances where major differences in the
readings of TSH/PH and KAH/X/Y might represent corruption in either
line. For example, TSH and PH omit: him: phyag rgya bzhi dang ldan
pas dbang bskur bas: (KAH216, TSH498, PH Volume Nyal6,1, X823),
which most probably represents a scribal omission, but since the line is
repeated, it is just possible that this might represent a dittographical error
in KAH/X/Y.

The differences between the two manuscripts from Bhutan are so
small that at least on the basis of this short collated section, together with
selected readings of the larger text, it is even possible that either could
have been copied from the other. For example, for dustan in a mantra,
PH gives du stan, but TSH gives only stan. TSH gives rta gri where PH
gives sta gri. Here, TSH may be corrupting PH’s reading, but
alternatively, PH may be correcting TSH’s reading, even unreflectively.
Similarly, PH alone gives gnyid for bdag nyid, and ‘am gsum ‘am for
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‘am gsum 'bum, but the correct readings could have been conjectured in
TSH.* To demonstrate the shared descent, the stemma diagram gives a
hypearchetype ¢, but it is possible that there is no ¢, and that TSH
descends from PH, or that PH descends from TSH.

5.4. The Transmission Represented by the Unidentified Manuscripts (X
andY)

Third, the dbu med manuscripts I have labelled X and Y share many
readings unlikely to have been in the archetype, and must have shared a
hypearchetype which the other versions do not. I have not identified any
obvious recensional interventions in these copies, but they were clearly
made with care, and are remarkably free from major transmissional
errors, apart from those apparently shared with KAH. The writing in X
seems rather neater and smaller than that of Y, and there are slightly less
errors in X. They have many features in common which are typical of
dbu med manuscripts, such as abbreviations and contractions, and they
share rubrication in red ink of section beginnings or significant lines.*
They also share some of their own distinctive spelling conventions, such
as consistently spelling mthe or mthe 'u without the prefixed letter ma,
and frequently giving the word, dal (for mandala), rather than dkyil
’khor. Variant readings in the second section which seem likely to be in
error (or at least not archetypal readings) in X/Y include:

skur: XY sku

dkrol: XY bkrol

XY insert bo

khro bo: XY khro mo
bdag: XY dag

gsor: XY bsor

In the other sections of the text, variants which clearly seem to indicate
shared errors include Idan for ldab/bldabs (KAH163, TSH457, X770,

® In the long commentary (TSH393, PH256,3), TSH omits dga’ bas rdo rje Icags
sgrog bsnams pa dang:, which would seem to make it unlikely that PH copied or
descended from TSH, yet the line is necessary here, since one needs all four door-keepers
and TSH gives only three, so even this omission could have been conjectured by PH.

* The style of rubrication is shared, but X and Y frequently make different decisions
about which words, phrases or lines to rubricate.
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Y804), and gzhengs for dben (which KAH corrupts to dbyen; KAH168,
TSH461, X776, Y809). In other cases, the X/Y variants do not always
represent errors, but nonetheless, would seem to illustrate their separate
descent from the other two lines, such as in the following examples:

KAH114 brtan ma, TSH405 sgran pa, X719 Y753 sbran ma (here, only
KAH makes good sense, and was perhaps attempting to correct a corrupt
reading)

KAH143 om badzra ki li ki li ki la ya him; TSH435 om badzra kro ta ki
li ki la ya hiim; X750 Y783 om badzra ki li ki la ya hiim (the mantra is not
given in the root section, so it is hard to choose between the three versions)

KAH inserts thal gyi; X Y insert la gyi, X with a cross above (it seems
that X/Y probably originally shared an error with KAH, and either
corrupted it further, or KAH sought to emend it to something meaningful.
But here X has realised the error, and noted it for deletion; KAH155,
TSH445, X763, Y796)

KAH180 gcum; TSH469 cung; X787 Y822 Icim (we witness three
different readings, none of which make good sense)

KAHI190 dri’i khrus, TSH477 dril lo: de nas khrus; X797 Y833 dril
khrus (any of these three readings could work, but they have different
meanings).

Although sharing many readings, X and Y both have their own
individual errors too, making it unlikely that either copied the other
directly. Single errors of X in the second section not shared by Y
include:

nag: X nan
bsnyen: X bsnyan
sum: X omits

Elsewhere in the text, X gives sgo for rtsangs/rtsang (KAHS8, TSH346,
X662, Y696), a visual error owing to copying from an dbu med source.
Single errors of Y in the second section not shared by X include:

bstan: Y omits

bstan: Y bsten

na: Y omits

gsung thugs: Y gsum
ba’i bar du: Y bar du du
Inga’i: Y omits

pa rtse mo: Y omits

lan: Y len
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gyi/gyis: Y omits
Y inserts la
la: Y nas

Y also has a significant omission in the long commentary, omitting:
byang chub sems la dga’ ba ni bya ba ni: (KAH88 TSH382 X693 Y726),
and also omits gsum (KAH93 TSH387 X699 Y732).

5.5. The Proposed Stemma

Thus, we have the three lines of descent, and none of the copies are
worthless witnesses.” The next question is whether or not there is a
further hypearchetype from which two out of three of the versions
descend? Here, there is less certainty, yet as will be explained below,
the most likely relationship between the three KD lines of transmission is
that KAH and X/Y descend from a hypearchetype which was not an
ancestor of TSH/PH. If, on the other hand, the apparent shared errors of
KAH and X/Y can be explained by clever editorial work in the TSH/PH
line, conjecturing a reading lost in hypearchetype b, or coincidental
spelling variants etc. in KAH and X/Y, then we may have a situation of
the three main versions all descending separately from b.

> Even TSH and PH have occasional minor variants, which may make it worth

consulting both in cases of uncertain readings. For instance, in the short commentary,
TSH gives sdeng, where PH gives gdeng, which is surely the intended reading
representing the Bhutan transmission (see Edition 96 note 399). Here, however, it remains
uncertain whether sdeng or gdeng was earlier: gdeng could have been conjectured.
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DUN, The
Dunhuang
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gshegs 'dus
pa
transmission)
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IOL TibJ
331101

¢ (a Bhutanese
transmission)

TSH, The PH, The Phur KAH, The Kah
mTshams brag sgrub thog blockprint
manuscript manuscript version
version version

X, An dbu med Y, An dbu med
manuscript manuscript
version version

Figure 1. Diagram of the Probable Stemma of The Supreme Pacification (through)
the Ritual of Permanent Transference (zhi ba’i mchog gtan spo ba’i cho ga) from the
Action Phurpa (‘'phrin las phur pa) section of the Eightfold Buddha Word,
Embodying the Sugatas (bka’ brgyad bde gshegs 'dus pa).
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5.5.1. Evidence for Hypearchetype d
As mentioned above, there appear to be some errors shared by KAH and
the X/Y group, but they are not entirely conclusive and thus the stemma
is probable but not certain. Instances within the second section of the text
include:
spo: KAH XY g.yo
‘das: KAH XY “dus
lcags sam: KAH X'Y omit
gzungs: KAH X'Y gzugs
nyid: KAH X 'Y omit
namkha’: KAH X Y mkha’
man chad: KAH XY yan chad (DUN omits)
yan chad: KAH man chad; X Y man chad du (these two examples
follow one another, and it is clear that there has been a transposition, but
not obvious which is more appropriate. DUN has an omission on the first
instance, but agrees with TSH/PH’s placement on the second.)
smug: KAH XY smug nag
rdo rje: KAH X 'Y omit
sarba pa pham: KAH XY sarba pa; TSH sarba pa pham; DUN sa rba
pa pam (omission of pham)
karma badzra: KAH XY badzra karma
phur pa slar: KAH X Y sa slar; DUN slar phur pa
man chad mar: KAH yan chad yar; X Y yan chad mar (perhaps KAH
and X/Y shared the error of yan chad mar, and then KAH corrected mar to
make it more coherent?)

An advantage of the readings in the second section is that we have the
Dunhuang manuscript testament which can help us to establish the likely
archetypal reading where KAH X Y and TSH/PH have different
readings. In the other sections, an apparent scribal corruption in KAH X
Y might in some cases indicate corruption in the archetype, corrected in
TSH/PH, and under such circumstances, a hypearchetype d would not be
necessary to account for the corruption. However, there are a large
number of apparent shared errors of KAH X Y throughout the text, and it
would seem unlikely that TSH/PH made a wholesale attempt at editing
and restoring corrupt text, especially since they preserved their own
scribal corruptions apparently without attempting to correct them. But
two examples of transmissional error in KAH X Y stand out, since it
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would seem unlikely that TSH/PH could have inherited these readings
and recovered from them:

(1) KAH X Y omit in the long commentary:

khrag mthung gi thugs ye shes kyi phyag rgya la de bzhin gshegs pa
thams cad thabs [PH+kyi] *dus pa’i rtags so: rked pa sor gcig la rgya mdud
bya ba ni: (KAH93, TSH387, PH Volume Ja254,3, X699, Y732).

This seems to have been an eyeskip error in KAH X Y, so that two
points have been elided into one. The points relate to the two knots on
the phurpa. The first knot is said to symbolise an embodiment of the
tathagatas’ updaya, while the knot at the waist symbolises an
embodiment of the tathdgatas’ prajiia. Both knots are mentioned in the
root text of the second section, so we would expect them both to be
given.

(2) KAH X Y omit in the invocation manual:

longs spyod rdzogs pa’i skur byin gyis brlab pa dang: sprul pa’i skur
byin gyis brlab pa dang (KAH189, TSH475-476, PH Vol. Nya7,3, X796,
Y831).

Again, this appears to represent an eyeskip error: in reviewing the
categories in the ritual, these points are needed, and they seem to be
omitted in error in KAH X Y.

Other examples of apparent shared errors in KAH X Y would seem to
add weight to the hypothesis of a hypearchetype d:

shar lho: shar phyogs (KAHSS, TSH346, PH vol. Ja239,2, X662, Y696)

‘chad: KAH phyed; X Y phyad

gtams KAH XY bsdams (KAH109, TSH401, PH261,1, X714)

khyil KAH XY ’khyal (KAH109, TSH401, PH261,1, X715)

sems can: KAH X'Y omit (KAH134, TSH427, PH269,1, X739, Y773)

dbul: KAH X Y bsdus (KAH145, TSH437, PH272,1, X752, Y785)

KAH XY insert mchod (KAH148, TSH439, PH273,2, X755, Y788)

mched: KAH XY mchod (KAH153, TSH444, PH274,2, X761, Y794)

bya ba: KAH X Y badzra ba (KAH157, TSH447, PH275,3, X764,
Y798)

ngar bskyed: KAH X Y rang bskyed (KAH157, TSH464, PH275,3,
X764, Y798)
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Inga yis: KAH X Y las mkhan gcig gis (KAH167, TSH460, PH Vol.
Nya 3,1, X774, Y808)

stsal ba’i KAH X Y grangs kyang (KAH208, TSH492, PH vol. Nya
13,2, X815, Y852)

de nas zhal [PH zhas] zas la rol lo: KAH XY omit (KAH211, TSH494—
495, PH Vol.Nya 13,3, X818, Y855)

KAH X Y insert hiim: phyag rgya bzhi dang ldan pas dbang bskur bas
(KAH216, TSH498, PH Vol. Nya 16,1, X823, Y859; in this case, however,
it is uncertain if this is an omission in TSH and PH or a dittographical error
in KAH X Y)

5.5.2. Counter-evidence for Hypearchetype d

It would seem that there is enough evidence of shared errors between
KAH and X/Y for a tripartite descent to appear less likely. But the
possibility of hypearchetype d could be altogether excluded if an
affiliation between TSH/PH and X/Y could be demonstrated. As
discussed above when considering KAH, there are many occasions when
the KAH reading appears preferable, although in most such cases, it is
where the other versions have non-stardard spellings etc. which could
have been in the archetype. The following examples represent the
strongest evidence of possible shared errors between TSH/PH and X/Y
in the second section:

dus phun sum tshogs pa dang: TSH PH X Y omit (this line is needed,
but it could have been conjectured by KAH)

rakta dang: TSH PH X 'Y raktas; DUN rag ta dang (here, TSH PH X 'Y
appear to have omitted dang, although it is possible that KAH might have
introduced dang since the list continues with dang after the other items)

sngags dang phyag rgya bya: TSH PH X Y phyag rgya dang sngags
bya; DUN sngags dang phyag rgya (this appears like an indicative error. It
is nonetheless conceivable that KAH might have corrected it, since sngags
dang phyag rgya would seem to be a more conventional ordering.)

srin mo: TSH PH X Y sring mo (here, DUN, KAH, the long
commentary, and the ’Phrin las phun sum tshogs pa’i rgyud, agrees with
the more likely reading, srin mo—see Edition page 127, note 739. It is
possible that TSH/PH and X/Y independently introduced sring mo, or that
the KD archetype had already done so, and KAH corrected it.)

gdon: TSH PH X Y gnod, DUN gdon par (here, either gdon or gnod
could fit. It seems possible that gdon was the archetypal reading at this
point, but we need not assume a shared corruption between TSH/PH and
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X/Y since all versions of both the long commentary and the invocation
manual give gnod.)

The evidence of these examples does not seem strong enough to
conclude that TSH/PH and X/Y had a hypearchetype not shared by
KAH. The other possible affiliation is between KAH and TSH/PH, but
despite the fact that X/Y not infrequently have good readings absent in
the other two lines, these are generally where KAH and TSH/PH have
corrupted the text in different ways. Also, KAH and TSH/PH often
share modernised spellings (e.g. where X/Y give la stsogs, while KAH
TSH PH give la sogs), but they could have corrected them
independently. The strongest examples of apparent shared errors
between KAH and TSH/PH in the second section are:

mngag: KAH TSH PH man ngag (here, X/Y’s mngag could be intended
as an abbreviation of man ngag rather than a preservation of mngag since
there are numerous abbreviations in X/Y, so this one is not fully
convincing as a shared error)

gzas: KAH TSH PH bzas

ma: KAH ma’ang; TSH PH ma yang

In other sections of the text, we find:

khro mang: KAH TSH PH khro mo (KAH146, TSH438, PH273,1,
X753, Y786)

mkhar: KAH TSH khar (KAH158, TSH447, PH276,1, X765, Y798)

gtor: KAH TSH grong (KAH160, TSH449, PH276,2, X767, Y801)

In these cases, the appropriate reading could have been conjectured in
X/Y. There would seem, then, to be little evidence supporting an affiliation
between KAH and TSH/PH.

6. Editorial Policy

A diplomatic edition of IOL Tib J 331.1II has already been presented*
and readers interested in the particular features of the Dunhuang
manuscript, including additional comments on its annotations and their
placement in the text, can consult this previous work.” Here, the

* Cantwell and Mayer, Early Tibetan Documents on Phur pa from Dunhuang, Chapter

7 The previous work contains also detailed information on the manuscripts which
accompany it in the Stein Collection, and on the lengthy parallels with NGB texts, and
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primary aim has been to represent rather the Eightfold Buddha Word
version. However, where it is abundantly clear that the KD
hypearchetype must have been in error, such as in the case of the omitted
passages (see above page 32), while the Dunhuang manuscript preserves
the earlier reading, I have given the DUN reading in the edition. In other
cases, where the KD and DUN readings are at variance but there is
uncertainty over which represents the archetypal reading, I have given
KD’s reading, while drawing attention to DUN’s alternative in the
apparatus and the translation. Furthermore, where the DUN reading is
given in at least one of the three branches of KD’s transmission, I have
tended to assume that it most probably represents a survival of the earlier
reading.® I have also used stemmatic logic in assessing the most likely
KD hypearchetypal readings where possible, such as in cases where
TSH/PH and either KAH or X/Y share a reading. But while seeking to
eliminate obvious scribal corruptions and where possible, to restore
archetypal readings, this has not been done in a wholly mechanical
manner. We know that the archetype already incorporated errors, and it
is clearly worthwhile to seek to represent the intended meaning for the
textual tradition. Thus, on some occasions, | have given a reading in the
edition which was less likely to have been present in the archetype, for
instance, where other sections of the text would seem to support it (see
the example of gdon/gnod discussed above). In any case, the edition
draws attention to meaningful variants, both in the apparatus, and also in
the translation. For the Nyingma textual tradition is not monolithic, and
will happily tolerate diversity of understandings in its different
transmissions. The aim of producing a readable text in line with the
Nyingma traditions also means that there seemed little point in restoring
all the non-standard spellings given in the archetype, especially where
they have been corrected in one line of the transmission, and I have

links with the broader Vajrakilaya heritage; sece Cantwell and Mayer, Early Tibetan
Documents on Phur pa from Dunhuang, Chapter 5. The new edition nonetheless
integrates many notes from the earlier edition which have relevance to the text beyond
simﬁly its Dunhuang instantiation.

In fact, whether there is a hypearchetype d or not, where KAH and TSH/PH (or
TSH/PH and XY) give different corrupted readings, and an apparently uncorrupted
reading is found in DUN and XY (or DUN and KAH), then we can be fairly confident that
this uncorrupted reading is most likely the earlier.
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relied on KAH’s careful editing in representing many of the mantra
syllables, where their intended Sanskrit equivalents would seem clear.

I have integrated edition, apparatus, translation and commentarial notes
in a presentation which may be unconventional, yet in this context of an
archaic text which it seems the tradition has lost sight of, it seems
justifiable. This presentation maximises transparency in the editorial
decision making, facilitates readers in making their own judgements of
the relative merits of the editorial choices, and creates a translation
which recognises alternatives without heavy-handedly favouring more
apparently coherent readings, which may later turn out to be mistaken.
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Critical Edition of the Second Section of the Action Phurpa. the Supreme
Pacification (through) the Ritual of Permanent Transference
The Versions of the Text
(1) The Kathok KD version (KAH), TBRC W1KG1207

zhi ba’i mchog brtan g.yo ba’i cho ga, vol. 9: 62—77, section two of, byin
rlabs phur pa’i sgrub pa, 55-222.

(2) The Tsamdrak KD version (TSH), TBRC W22247

Bka’ brgyad bde gshegs ’dus pa las: byin brlabs phun sum tshogs pa
phur pa’i bsgrub pa bi ma las mdzad pa zhi ba’i mchog [g]tan spo ba'i
cho ga, text labelled, su, vol. Ta: 351-365.

(3) The Phurdrup Gonpa
phur sgrub dgon pa KD (PH), EAP310/3/1/7

bka’ brgyad bde gshegs ’dus pa las: byin brlabs phun sum tshogs pa phur
pa’i bsgrub pa bi ma las mdzad pa zhi ba’i mchog [g]tan spo ba’i cho ga,
vol. Ja: text labelled, su, EAP images 242,1-247,2.

(4) The version from an eight volume dbu med manuscript KD
collection (X), TBRC W2PD17479

zhi ba’i mchog gtan g.yo ba’i cho ga, vol. 6: pdf 666—682.

As in many dbu med manuscripts, there are numerous abbreviations and
contractions, as well as other typical manuscript copy features, such as
numerals for numbers (1 for gcig etc.)—I have not burdened the
apparatus by listing them here, and only note the actual variants.

(5) The version from a nine volume dbu med manuscript KD
collection (Y), TBRC W2PD20239

zhi ba’i mchog gtan g.yo ba’i cho ga, vol. 6: pdf 700-716.
Similar considerations to X (see above).

(6) The Dunhuang manuscript version (DUN), IOL Tib J 331.111
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Note archaisms used in the Dunhuang manuscript: Virtually all the gi gu
are reversed (all apart from phyir 1v.1, ni 6r.4, two instances of phyir
8r.3, and ni 11v.1). la stsogs for la sogs (but phun sum tshogs pa is
given consistently); rin po ce (and ce for che in other words also); pa’
for pa; myi/mye for mi/me; ’'phral ba for dpral ba; buddha is
transliterated, "bu ta (4v). The reversed gi gus and the multiple instances
of the ya btags etc. have not been noted in the edition, so as not to over-
burden the apparatus, except where variant readings and annotations are
noted. In those cases, the Dunhuang spellings are given in Tibetan, but
note that in discussion, I follow the convention of capitalising the
reversed gi gu in transliteration.
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(KAH62) \£T§}\I,351) (PEZ42,1),2 (DUNIr) (X666) (Y700)* Sa'qa'&l?ffq'
(ﬂ\lﬁqe ﬁ.mq.a.ﬂ.q@n-‘ﬁy

(TSH/PH +From the FEightfold Buddha Word, Embodying the Sugatas,
this is the Phurpa practice for the perfection [of] consecrations composed
by Vimala[mitra],) The Supreme Pacification (through) the Ritual of
Permanent Transference. (KAH For this Supreme Pacification, the
Ritual for the animate and inanimate world) (XY For this Ritual of
Movement [into] the Permanent Supreme Pacification) (DUN This is the

' DUN: ann., “S|§RGgmima = zan s gaad frasfjafsnsgq s grgaad
5ﬂ"~l’§"’~!'~‘l‘5’ﬂ’i’ﬂg§"{; [This] teaches about performing the destructive ritual actions by
means of the compassion [of] all the tathagatas universally for those sentient beings who
cannot be tamed through pacifying.

2 TSH PH Text identification, upper folio, centre: su. The PH numbers refer to the
EAP image numbers, followed after the comma by the sheet number, 1, 2 or 3 (each EAP
image has three sheets which I have numbered from the upper to lower sheet).

3 666 of the pdf; 4v.6 of the specific text; as in KAH, X and Y, our text forms a section
of a longer text, the other sections corresponding to the related materials found in TSH’s
and PH’s separate texts accompanying this text (found before and following it).

#1700 of the pdf; 4v.7 of the specific text; see note above.

> TSH PH give a title page, inserting before the specific title: &e qqqqgﬁ'ﬂ%‘qﬁn‘z\r
AGNAANE éq':lam\lgq'ﬁar&qu'u'g;‘ua'ng'uﬁ'e&'m«'a«éﬁ'ﬂ:

® TSH PH is likely to intend |54 here; this spelling is given in the preliminary section
before this one, where the subject matter is given as, ‘%‘Ngﬂ“]ﬁﬁzﬁf fﬁ?a’q" (TSH vol. 9:
344.2; PH vol. Ja: 240,1.2); note that here too, KAH gives, a'ﬁlgﬂ"qﬁﬁ'ﬂﬁ&gﬂ} XandY
are also consistent with their version of the title here, giving, %aq}.fn"qwain‘ﬁ&gn‘ (X vol.
6: 660.2-3; Y vol. 6: 694.2-3).

7%‘:13‘&1?574]'[:’ qjﬁq‘{m&féq'n@q‘g’g; KAH (‘s\i'na'&?éq'ngq'n]?@naﬁéqm‘; XY 8":13'
«EAGFNARET] A, DUN: w\,“ﬁ'q'a'al?a’n]'qh‘q’ﬁ'qﬁqqugm'nﬁ’[ (It is probable
that the earlier reading contained spo ba or pho ba, which are the active and passive
forms of the same verb, with the sense of transferring the consciousness. This is the most
meaningful reading here, while KAH’s brtan g.yo seems unlikely. In an dbu med source,
spo can appear as g.yo, so X/Y’s reading may represent an intermediate reading on the
basis of a scribal error, while KAH’s brtan g.yo was perhaps then incorrectly conjectured

from tan g.yo or gtan g.yo.).
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Supreme Pacification, the Concise Ritual Action of Transference; or:
This is the Concise Ritual Action which [effects] Transference [into] the
Supreme Peace.)

(TSH352) (PH243,1) (Y701) ® SEL W RRANANAEA aEll:tq FA ay Ay
addle

I prostrate to the Victorious Transcendent Glorious (Heruka) King of the
Blood Drinkers!

N R o . e
mg 1" mgﬁg 5 @R (X667) Q]Qaqq 15 AJ¢16

Hiim! For the extremely wrathful and furious,

8 TSH PH insert |

9 R YRR ﬁum mq qs:n" Fuda EAl 2&wds: DUN omits.

9 DUN: ann., Q"Eﬁ@ q“]“'[’\“ AHRMIRGF; [For] the charnel ground obstacles like
Matanga Rudra.

i é KAH inserts [; DUN omits.

12 This verse has a precise parallel which we find in several NGB texts. It is found in
the 'Phrin las phun sum tshogs pa’i rgyud's Chapter 8 (M Vol. Chi 1023.4-5), beginning
the long parallelling with this text (see Cantwell and Mayer 2008: 68 note 3). It occurs in
the Phur pa bcu gnyis’s Chapter 7, which is the chapter on the taming of Rudra (D vol. Pa
206r-v: Qg ENGgasags| Frequcdagsh)  (JvasmavyFady
ol ]E ‘“’iﬂq‘sﬁ ”]ﬁ“'[’\" [EY NEﬂ”) It is also found in Chapter 3 of the Myang 'das, the
chapter which sets the scene for the detailed account of the taming of Rudra in Chapter 4.
In the Myang ’das, a close parallel to the first line (in D vol. Zha 47v.1-2: aﬁ@ﬁ“ﬁ’i
g L!RG%R]) is followed some lines below (D Vol. Zha 47v.6- 7) w1th ﬁﬁ@ ) N
qgANa| [FNHFRRAAGRG)  [FuawmnnFRE e [ FRRRSERE A

13 §:DUNJ.

4 {8 pUN ﬁ‘%‘: (Note that the DUN reading is given in the citation of these lines
in the invocation manual, KAH171, TSH463, PH Volume Nya3,3, X779, Y812.).

1 qg&A; DUN F|g&S"

' DUN: ann., ?\qéﬁﬂqqﬁ”aw{‘ﬂgﬁéﬁ, the tathdgatas’ engagement in action is

demonstrated.

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

51



. RUHR
BuddhistRoad gggfﬂf”“ R U B

N 2N ~

QRNHFHI 7 A AP G2t

no benefit comes by pacifying [them];"”
~ ~ (2N

QRRR IR YT WA

through conjoining wisdom and means,

~A N ~
PERN AREF AT =R
through the wrathful deity the tathagatas are all activated (KAH
wrathfulness activates all the tathagatas; TSH/PH: the wrathful deity
activates (his) tathagata body; DUN: all the tathagatas act in the wrathful
deity).
RN St >SN
g BN g wNg
Hiim! Through the king of wrathfulness towards wrath,
gy @'ﬂ;‘% EER g
wrath is (DUN: the wrathful one[s] are) fully pacified,;

17 XERK; DUN 4§RX,

85 TSHPH Y

' DUN: ann., ?é’\‘"r 3?\1"1'3"' qqa’um‘%{’q«'ﬂrx; explaining the profound Dharma and
so forth.

2 DUN: ann., ™’; presumably indicating “one [is wisdom], two [is means]”.

2l grar, pUN S8/,

22 DUN: ann., 5"]"\:1' a"’*"“"QSN""&‘X?'T’\V'%WQ%W; demonstrates the necessity for
commencing destructive action.

- E KAH ﬁ"““"; DUN H3x (note that in the long commentary, KAH86, KAH
comments on khro bo, suggesting an error in giving khros ba here.).

24 7§ TSH PH ﬁ (Note that TSH463, PH Volume Nya3,3, give kun in their citation
of the lines in the invocation manual; the parallel NGB texts also agree with kun, see page
51, note 12 above.).

25 § KAH inserts ]

2 Qe TSH PH &'; DUN: ann., SR == RGG ] EITRWSZRANG The
heruka’s nature is demonstrated. [He has] the capability of every kind of wrathful deity.

Y §=: pUN BF

28 TSH: this line is inserted in small letters at the bottom of the page.
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‘g‘a'zg Brrgaragardgo
(I) prostrate to the Great Wrathful [and] Peaceful [deity] (TSH/PH the
Wrathful and Great [deity]),

12(KAH63) éﬁ'&ﬁ%ﬁ'ﬁngﬁuﬁag »
generating limitless compassion and
g:'@:l‘i!awm'ﬁﬂqﬂ'%% 34

rejoicing in the bodhicitta,

FENNGRECEEEES BER

is the supreme path for the foundation,

» a TSH PH ‘%:‘:' (Note that we find exactly the same variant in TSH and PH'‘s
citation of these lines in the invocation manual, where the other versions give z#i,
KAH171, TSH463, PH Volume Nya3,3, X779, Y813. In contrast, the long commentary’s
citation gives zhing in all three versions apart from TSH/PH which give, zhi; KAH87,
TSH381, PH252,3, X692, Y726).

0. pyuN 6'; DUN: ann., ™; presumably indicating, both wrathful and peaceful.

* DUN: ann., ’q’j:?jq""ﬁﬂgﬁ'ﬁ'@"l&"wnﬁﬁ' @”]"15"4"4"1[; The preliminary actions
to be performed by Ele practitioner are demonstrated. [You] should prostrate.

A parallel for the next twelve tshig rkang is given in the Phur pa bcu gnyis’s
Chapter § (D Vol. Pa 212v): NN'&'ﬁ&N‘qﬁxﬁw'n%| ﬁaﬁéﬁaﬁ%@n@ﬂ [BRGIR&A
s ﬁﬂq ] q‘ [gﬁ iqﬂ] ‘:lq AN 5\!&4] Nﬁ[ ‘g‘:l [K ’Jaﬂ ] A ﬁ ﬁi 5q SI [E“’] q %ﬂ"k\l a M
Y TRK Y] 301G B3 Ty (K §1) 370 (K 2 Gy

[K R5] X sx‘ ]g& Nﬁna U [TR YN ﬁ’“’%ﬁ] ]qﬁ [MTRK ﬁ] ﬁn]su]fu [D 924,
followed by a lacuna for one letter, M AZR] ﬂ“sa ,’,'3’:1 [M RN, TRK IZIN] AR (RGN
“Eﬁ'ﬁ“%"@?' D Ry AsvRR] [ RRTEN AR TGRS NP (KR B
Qﬁqu A [R Uﬁ 1 [NN !!]R’:lﬁq [D gﬂ K Q%ﬂ] =K ng M gq] “*S‘ﬂ

* DUN: ann., 7] Ex ﬁ:gf;@: TR oty Qﬁqw ﬂﬁ R & RER’ FRaa ECl quy\\r
N~%8|; Endowed with two aspects, to bring benefit with bodhicitta conventionally [and]
ultimate bodhicitta.

* DUN: ann., ‘ﬁ,ﬁ"\&“'&s:@q'@iw“; Ultimate bodhicitta.

3 ‘“N'Ng’ﬂ'é : DUN ﬂa‘lg’ﬂ'ﬁﬁ'é' (deletion in error, presumably for metrical reasons).
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AN
RN QNS S R TLs
| 393943
[in which] the practitioner should earnestly strive.
YRTRGRGIN (DUN1vy) A (TSH353) ’“THN'”'%%‘”
[That which] abides in the blood-drinker[’s] heart,”
tﬁﬁ«%‘&’miﬂ@ﬂ'ﬁzﬂ

is identical with the supreme primordial wisdom [phurpa] point;

3 DUN: ann., 5"\'@""ﬁ"‘}'a"\“'ﬁN'“'[g“"ﬁ‘?ﬁ“]'ﬁ“"qg‘:'q'aé‘:{r; The two aspects of
bodhicitta and as below, the essence [syllable] of origination.

3T QYR KAH gﬂ'_

38 DUN: ann., Sﬂ'@'ﬁﬁgﬁ"\mgﬁ'ﬁﬂ'ﬂﬁﬂl; The mudras and the three samdadhis.

3% Here, the 'Phrin las phun sum tshogs pa’i rgyud’s Chapter 8 starts again to parallel
the text, following a passage which does not resemble any of our content here. From this
point, the remainder of the text—in a slightly different order— is contained in the 'Phrin
las phun sum tshogs pa’i rgyud’s Chapters 8 to 11, with little added material apart from
bridging passages which introduce and conclude each section.

Oar. pUN Y (the long commentary agrees with su in its citation, KAH89, TSH383,
PH254,1, X694-695, Y728).

“ DUN 1r: ann., ‘\j'5;"'['@,ﬂ“'ﬁ'@’i"*"a"i‘:'qﬁﬁ'; the true nature of the heruka heart
Phurpa.

2 The parallel passage in the *Phrin las phun sum tshogs pa’i rgyud— at least in
mTshams brag and gTing skyes editions, which end the line with 'di, although sDe dge
shares Tib J 331.11I's reading of ni—might seem to suggest a reading of, “This abiding in
the blood-drinker's heart” (mTshams brag NGB vol. Chi, 1028.7). This would make
equally good sense of the Tibetan of this line, although perhaps would not fit entirely
comfortably with the lines above in this case. The long commentary relates this section to
the primordial wisdom accumulation, in which the primordial wisdom of emptiness is the
naturally abiding [phurpa] point in the heart, the supreme point arisen from all the other
primordial wisdoms, KAH89-90, TSH383-384, PH254,1, X694, Y727-728.

# de: KAH TSH PH ste; DUN: ann., EN'@'ﬁéqﬂ'aa'”*'ﬁ“]’“"g"h ﬁ*‘"; the primordial
wisdom of the dharmadhatu total purity.
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Fsr AN & ARA N3P

NS

since the actions of the three-fold hiim (or: the three hiims,)* are
transcendent” (KAH X Y embodied),

3‘%&3’&13@&'@'48 Ry
[it] is taught as the scriptural authority (DUN action) without any
[phurpa] point.

%‘c?l'so n}gﬂ«'ﬁ:@qénwl 5Re
Of this [the sections are]: the form, the consecrations,
qam‘n‘éﬁ'ﬁx'%'qﬁq'sz AUNRRS

the recitation, the ritual action,

# AN KAH X Y A{YN (all versions of the long commentary agree with ‘das,
KAH90, TSH383, PH254,1, X695, Y728; and apart from KAH, which repeats 'dus, the
invocation manual also gives ‘das, KAH189, TSH475, PHvol.§8,8,2, X796, Y831).

45 DUN: ann., ﬁ'ﬂﬁ“&ﬂ’\"’@“@ﬂ“sﬁﬁﬁ even [buddha] body, speech, and mind [are]
only [buddha] mind.

* This might refer to three Aims, but is rather more likely to indicate a three-fold Aam.
The syllable is made up of the letter Aa, the i and the m; these elements are discussed in
many tantric sources. The first Vajrasattva text in the same Dunhuang manuscript.
considered here (IOL Tib J 331.1: 1v), refers to different parts of the syllable, hium,
associating them with the various emotional defilements. There too the interlineal
comments refer to [buddha] body, speech and mind. Unfortunately, the long commentary
does not help with this point.

*" Here, the "Phrin las phun sum tshogs pa’i rgyud (M Vol. Chi, 1028.7) gives bzlas
for ‘das, suggesting a reading of, “on account of the recitation actions of the three-fold
him...”.

48 YN DUN ANY (all versions of the invocation manual agree with DUN'’s /as su,
KAH189, TSH475, PHvol.8,8,2, X796, Y831).

* DUN: ann., 54‘{'@“'“"1'; as the extensive sutra.

2% TSH PH A3; DUN 3%

* §RA TSH PH X RFRW,

5 a8 KAH Y 45,
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v v, " 3 v °
WVANTRTRASIRNTH 58
the time, the place and oneself;
@qg&’iqwnnaqﬁﬁmsﬂ
the seven perfections, through which

AT R F D e

SAMNRAREAL R
when striking, it is said that whatever [one] wishes will be granted.
ﬁar%u]' (PH242.2) nﬁn}'ix’k\rxn'q@w‘;%ss
[This] is well taught by the Samaya Lord;
ARV F Y WRAFA| F] @
(who) says that even a deity will be destroyed if [they] transgress,
%R@]'sv MR (Y702) mm'&:&'aﬁqgss
[so] he himself does not transgress [his] own sacred word.
a.m.% R ‘ﬂ'g"]""'“'qﬁﬁ'ﬁ'q g B%EO
Here, [it is] taught as the seven perfections (TSH the seven perfections
are taught; DUN Regarding these perfections, taught as sevenfold):

q@q«’gq’g&'&fﬂmwﬁaz

the perfection [of] form;

* 38735 PH T,

> DUN: ann., %"‘I@aﬁ‘;"ﬁﬁﬁ&ﬁ“’, having become endowed with these seven.

¥ MyRNE: TSH PH 99RY; DUN A9S%; DUN: amn., EERaazaEs); by
Vajrasattva previously.

36 ?'Tai’\‘": DUN ’4'3@?; DUN: ann., ‘\ﬂ"'”*"'qﬁ’\‘"q‘%ﬁ'ﬁw“"&gq'ﬁ'; in accordance with
the transgression, if not accomplishing the action.

STA). TSH PH 37; X Y .

¥ DUN: ann., %'ﬁa\rgn]‘mm'Qﬁkv'ﬁ'%x;‘aq'@:'ng'ﬁ'%:;qg;‘q«'; if the deity transgresses
samaya, [he would] become a great liar unsuitable [to be] a deity.

* SRAYVEY: TSH PH 995954 Y 394 : DUN §349 7955

2

% DUN: ann., NYR’; in detail.
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éq'anm'm gqg&'&fqm'wﬁtzg

the perfection [of] consecrations;
(X668) na«nféﬁ'@q'ﬁ&'&ﬁwu’ﬁ:g
the perfection [of] recitation;

(@q‘w AN’ (DUN2r) @qg&’&fﬂk\m'ﬁ%
the perfection [of] ritual action;
(TSH354) JNRgYse gﬂ"k\l'ﬂ'ﬁiﬁﬂ
the perfection [of] time;
qam’@q’g&'&ﬁqk\rwi:g

the perfection [of] place, and
Qﬁﬂ"%ﬁ'@ﬁ'ﬁ&'gﬂ]&!'ﬂaﬁ

the perfection [of] oneself.
ﬁm'ngm'gqﬁ&%’qwn%ﬁes

Here, for the perfection of form,
%ﬂ“'@'@"}'@a'ﬁé’““m'“ 3.,§%

[it] should be rendered in the shape of the heart [deity’s] mudra:®’

6l ZAN', TSH PH X RFRA’,

% a8 KAH K.

63 §81": DUN omits.

64 ﬁ“"@ﬁ'ﬁa‘"gﬂ“m'ﬁ‘;%: TSH PH X Y omit (TSH at the turn of the page).
6 ga g FNNF: DUN §; DUN omits |

% ar KAH X Y omit.

RUB

%7 Lopon P. Ogyan Tanzin comments that thugs here must refer to the deity, and his

mudra would mean his form or body, so the implication is that the shape and attributes of
the phurpa should reflect the deity's own form. The long commentary (KAH92, TSH386,
PH255,2, X698, Y731) is not very explicit but seems to suggest that the phurpa’s shape

expresses the mudra of the primordial wisdom of emptiness which is the nature of the

deity's heart (see page 54, note 42 above).
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(KAH64) A,}{m\l'q%xsx YRNE© YA Y™ Y AA

on this occasion, [make it from] iron, or five types of iron/metal or
SoD ~ 2 2NN

NRPRAFAN? HETA S Y G

Khadira (Acacia catechu) etc., thorny wood, out [of which],

% TSH PH insert %.

© FUNNA: KAH X Y omit; DUN: ann., Sﬂ]'ﬂa'gi'ﬂ'a'ﬂﬂk‘m%’i'; For the occasion
of the destructive phurpa.

70 3": DUN omits.

7' DUN: ann., ﬂawgﬂ,\v,@@@g&;ﬂﬁ.&gq. [%;.(/s,;.)] &'Q’q‘&q«'ﬂ«ﬁnﬁ'&ﬁﬁ'
QNS"E'&; meteoric iron, molten [iron], [that from?] a weapon of [an] aggressive man,
sdur/rdur ma [and] fragments [from?] a weapon which has killed beings makes five (only
the first two categories of this list of five are completely clear here. sDur ma is of
uncertain meaning. One possibility is that thur ma, needle/stick/spade, might be intended.
It would not itself be altogether clear, although iron from old agricultural implements is
sometimes included when making phurpas. sDur blang or sdur len can mean amber. The
long commentary partially agrees with this list; it gives: meteoric iron; molten iron, the tip
of a lance with which a being has been killed; an arrowhead with which a being has been
killed; an [old] nail from a door; FNYTNARS \E,'@'ﬁ‘;% Q’ﬂ'@ﬂ«'ﬂ&ﬁ'ﬂ&'&ﬁ:@'ﬁn%
JaaamangRANAgRRs FARTRRYUSE; KAHO2, TSH386, PH255,2, X698, Y731,
Interestingly, the list has a clear parallel with that of the five types of iron/metal in the
Myang 'da’s Chapter 8, D vol. Zha 54v.1. There we find meteoric iron [gnam Icags], iron
mined from the ground [sa Icags], molten iron [khro chu], the tip of a weapon which has
killed a human or horse [mi rta bsad pa'i mtshon rtse] and common iron [phal pa’i lcags].
In Chapter 13, the five are again referred to, D vol. Zha 61r, but not listed. Chapter 10 of
the Phur pa bcu gnyis, D vol. Pa 215v, also lists the five types, but the list appears to be
quite different! Nonetheless, the Phur pa bcu gnyis comparison is also interesting in
specifying materials for making a kila as ideally to be taken from weapons such as knives
and arrowheads, as well as from meteors or thunderbolts, and to have qualities of cutting,
sharpness, and hardness etc. It is also possible that the Phur pa bcu gnyis advocates the
use of iron from an arrowhead that has pierced a person's heart, but the text is corrupt at
that point, and the meaning ambiguous, D vol. Pa folio 216r; T vol. Dza p. 106.).

2 ’g’ﬂ“"z KAH 2"”J'F‘"sogs.

By B,

M ar DUN A,
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ﬁ;’q@ﬁ'ﬁﬂ'vs ng’q@«’ua’g’ﬁ%m

[you] make [the phurpa] eight or twelve inches, and

s s A xR G g afgaYss

without muddling the top [and] the bottom, make the head at (DUN
towards) the roots of the wood,* and

75 DUN inserts 3,

g9 DUN 3N,

77 jﬁf,;.q;.: KAH jif;.q.; DUN ?ﬁrx’”{

. DUN ‘EI’Q]NQ

P8 KAH X Y 5; DUN @,

80 In making a ritual implement from wood, there is the principle that the implement
should be made according to the way the tree originally stood, so the directions should be
marked when the wood is first cut, and the implement is then fashioned in the ‘correct’
way up (information from Lopon P. Ogyan Tanzin, discussions 2014 and 2016). In the
case of a phurpa, the chiseled face should be made at the eastern side in relation to the
way in which the tree stood (see Dudjom Collected Writings, ﬂ’i'ﬁ’*‘"q‘gﬂ"‘"aqsﬁ"“', vol.
Da: 25). However, although one might expect the ‘head’ of the phurpa to be its top and its
tip to be its lower end, our text here seems clear that the phurpa should have the head at
the bottom— towards the roots— and the tip pointing towards the top of the original tree.
The first of the following commentaries is too brief to help (%'3’1'5“'[“":'%%“'%% “?'TNS,”T
N'?ﬂ"i'q’i'g’\‘"ﬁ“'ﬁ TSH370, PH249,2) but the long commentary appears to confirm this
understanding, apparently suggesting an equation between the ‘top’ (rtse mo) of the tree
and the ‘tip’ (again, rtse mo) of the phurpa. Thus, we find: “The root of the wood (rtsa
ba) must not be muddled with its top (rtse mo), meaning that the head (mgo bo) of the
phurbu must not be muddled with its point (rtse mo)” (?1‘:'?]'g'q'%'37'51%?;"1;'3'“%5 SN
SR [KAH 2R HR3Faxaxg@NgHs KAH3, TSH386-387, PH254,3, X698,
Y732). Lopon P. Ogyan Tanzin comments that although at first sight this may seem
surprising, it may make sense because the root of the tree is heavier, and for the phurpa,
the strength should be in the head at the top of the implement, because one is pressing
down upon the negative forces. In fact, when uncertain which way up a piece of wood
should be to make a ritual implement, a test is to put it into a stream, and the heavier
end— which must be the lower direction of the tree— will sink a little more than the

upper end.
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iy &’x’q%qwgwﬁﬁg

[make] a knot one inch [in size] at the head,
ﬁﬁmz &’x’q%qwg'&ﬁﬁs

[and another] one inch knot at the waist.
[Aban il

the upper [part] has eight facets (or: is octagonal),
PARSGNCE A

the lower is made with [a] three-sided [blade], and
3‘@'@%’%%3’41&'(1@1'm'%'m n}@q«gq‘g&%ﬂmﬂh’%
being imposing like Mt. Meru,* [it] is the perfection of form.
S FRN HEYN (PH243,2) Ea=rde

For the perfection of consecrations,

gﬂ“@ﬁ'ﬁ"” ﬁ"ﬂ%""Q'\aﬁ@“"’“ém‘"“;"Sé%”

[it]*¥ should be consecrated as the primordially existent three kayas.

8l N?'T: DUN omits.
" RN KAH §5%; TSH PH §9%'; DUN AFR<.
83 i B e S S s S J o W< W) 7 J—— ..
DUN: ann., R NIRTIFAY IV T Y[R ?] YRF G SN AFRIIGR’; since
[this] is like eight jewel granules, it is explained as the general phurbu [of] the jewel
family. (It is not clear whether this comment really clarifies the sense here; the association
with the jewel family seems odd. The long commentary [KAH93, TSH387, PH254,3,
X699, Y732] suggests that the eight facets indicate a jewel which fulfils the needs and
wishes of sentient beings and symbolises accomplishing the benefit of beings through the
eight liberations.) .
U & KAHX Y R§3; X Y insert 8,
85 See the discussion of the Mount Meru imagery, Cantwell and Mayer 2008: 16-17,
22-25.
86 ZRA': TSH PH X Y J59,
% X Y insert 8.
88 Q- .vv%",v‘\c\’v.‘\.,. I 2 2 N - .
FHRINYH YNNG A ‘ﬁﬁﬁ’ﬂﬁa‘ QI TNIZINERZE : DUN omits.
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REREYRNBRY (DUN2y) s
First, [having] meditated [on it] (DUN consecrated [it]) as emptiness
alone,

T (v703) = éq’@«’nan’uh’%n

(it) is consecrated as the dharmakaya.

ﬁa’q’ﬂ'@'% @'&ﬁ'ﬂqmwwmz:'ﬁ'éq@wqam'mx'g@%‘m

After this, the knot (DUN the knot above) should be consecrated as
(DUN is visualised as) the Celestial Palace,

541«':@'53&\1'5&@%'%%@% al'g':ﬁﬂ@%w»

N

at the four directions and the centre, making five, five
unified/connected” hiims are established;

% Here, given the description of the elements of the phurpa implement below, the
translation assumes the phurpa as the subject, although it is worth noting that the long
commentary speaks of both oneself and the phurpa (KAH94, TSH388, PH255,3, X700,
Y733).

% q{‘a\]'ég DUN éﬁ'ﬁ’\‘"‘qaq“@ﬁ DUN ann. f.2r, qﬁﬂ'ﬁ‘;’éxﬂ'ﬁqg"""{ﬁl oneself and
the phurbu and all phenomena.

THTXY Y.

92 JNRFIRR: KAH X Y @N'nanw'u‘q"; DUN ﬁ“"’qa‘:’“'ﬁ:; DUN ann., crossed
through, q%"‘\j"\g’q"@“ﬁg'ﬂﬁ'; this comment occurs on the line below; almost certainly, it
was written in the wrong place and crossed through when the error was noticed.

93 ?i"'[@ DUN é‘:ﬁ (here, we cannot be certain if KD was in error, yet DUN’s upper
knot would seem more appropriate in this context).

* 85 BNRFANTIY: KAH X Y 3§ 88sgaa=x3q; DUN 587957 DUN ann,,
%;'g'q%gﬁ'ﬁ'ﬁ‘xq‘5'34'm‘%‘ﬁ'é:’q'ﬁ‘g:‘@'%ﬂ‘q‘; the phurbu itself is as big as Meru, and
above it is the vast palace.

93 gm'gril: XY Q‘E\{‘“'.

® DUN: amn., SaNGafgfarfixgmaaBagNy; from [the syllable] ma,
transformed into a sun mandala, in the centre.

o7 %GJ o We find the phrase, é'ﬁm'a\] ' (literally, a
unified/concentrated/condensed/rolled up Aiim), elsewhere. In the Dunhuang manuscript,
the text above (IOL Tib J 331.1I, 4r), which is not a Phurpa text and probably not
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in the centre [is] Heruka,

ARY RN T FA G
'"in the east [is] Trailokyavijaya,

originally found in an immediately preceding position to this text, also has ham sgril ma,
describing the syllable him after the body, speech and mind consecrations are dissolved.
A perhaps closer parallel usage to that here is in the section on making the boundaries in
the Sakya Phur chen (4.2), where we have a unified/rolled up hiéim giving rise to mantra
syllables and effecting a transformation into the vajra form. The word sgri/ ma in the
Phur chen is commented on in A myes zhabs (189.2), as bsgril ba/bsgril ma (note that the
MT °Phrin las phun sum tshogs pa’i rgyud editions give bsgril and D gives sgril). Grags
pa rgyal mtshan’s elaboration (in his rdo rje phur pa’i mngon par rtogs pa) of what is
clearly the same practice, presents a hiim emerging from the deity, becoming unified with
a ham in the sky, and then dividing and dissolving again. In this case, the term, sgril ma
is not used, but the word sbrel ma occurs in the corresponding place, describing the
unification or connectedness of the hums. It would thus seem that “unified” or
“connected” is the most appropriate sense of the term sgril ma in this context. See also the
elaborate discussion in the long commentary, of light-rays radiating and establishing the
celestial palace and the five hiims with the nature of wrathful deities (KAH96, TSH389,
PH256,1-257,1, X701, Y735).

% DUN: ann., q%"‘\jﬁ"‘]"é‘,&'ﬁ'g'ﬂ"%; Vajra Heruka, [and his] consort Krodhi$vari.

R ggjﬁw'am\;@m': DUN ‘\‘1,3\4'354'“’&'@“"1'; DUN aml" é.mmé,&fﬂ.@.g.émw,ﬁ.ﬁé.ﬂ.gé.
ﬂ“‘“éﬁ"‘“"*51"*5’\'%*"““"ﬁ'ﬁ“'ﬁ*‘%*’ﬂﬁﬁ'ﬁﬁ"”"ﬁ'ﬁ“’qsﬂb from [a syllable] hdm
[comes the mantra] trailokyavijaya mahakrodhisvari hiim; through reciting this, [it] comes
to radiate and reabsorb [light rays]; then it transforms into the [buddha] body; and all the
other [deities] are also similar to this (ie. in the way they arise).

190 The four deities listed here as arising in the four directions correspond to four of
the standard list of the khro bo bcu, the ten Wrathful deities who form the immediate
retinue of the Phurpa deity in the traditional cycles of practice on Phurpa as a yi dam deity
(the positions and names of these deities tend to be reasonably constant across different
Phurpa texts, even if their appearances and hand implements might vary). In the case of
the second and third given here, they are situated in the appropriate direction associated

with the khro bo bcu deities of the same names. Trailokyavijaya is generally situated in
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O\ NN o101
TR (X669) BTN
in the south [is] Yamantaka,
v v v A 3102

FRFHHA5¢
in the west [is] Hayagriva,
g:'@'\g'm\ril"%gm
in the north [is] Mahabala,

Q. N ArA N A a ~
Qﬁaawk\ma'g'm'sqé&'104 g«'ﬂﬁwﬁgws
[they] are enjoined, by appropriately recalling the essence [mantra] of

each of them.
2N

@ﬁ,‘.‘& 106 5*"] ,um ‘11 nllog W 5112- g§ 109 " ng 110 571"5 q 1 (TSH355)
i‘?“ ﬁz"f’
n]‘&'(;\] 12 8‘1/7!" 13 agéfde

o

the north-eastern direction, although Vijaya is usually in the east. Mahabala/stobs chen is
generally associated not with the north, as given here, but with the below direction.

11 puN: ann., Wa‘qﬁﬁﬁ“ﬁﬁ@%, yamantakrt vajrakrodha hiim.

12 §EaRE: KAH PH X Y §5%94; DUN 35?8, DUN ann., 5N FIgTs
hayagrz‘va vajrakrodha hiim.

103 8. pUN 3 ; DUN ann,, 35aa" qg’m 2 ﬁ mahabala vajrakrodha hiim.

104 Ry & KAH 3§3%; DUN &g I/Q\]&N dran; prefixed ba inserted below line.

There is no tsheg given after it, but ba tsam would also be a possibility: “by merely

édie

s

remembering...”.
rgyud reading of “dran ba tsam” (mTshams brag NGB vol. Chi, 1032.3).

1055 5 XY ‘% DUN A’; DUN ann. ﬁ;gﬁ“ AN havmg become [buddha] body.

106 8mi §: KAH &M TSH PH 878 & X 87189 ; v 8775 8. See Cantwell and
Mayer, Early Tibetan Documents on Phur pa from Dunhuang, 72, note 13, on the

This would also be consistent with the 'Phrin las phun sum tshogs pa’i

persistence of the usage of the long syllable, om.
07 TSHPH X Y 7.
108 3. .
M TSHPHX Y.
'% 35 TSH PH 335, X 335 Y 355"
"0 3R&" TSH §dstan; PH 555
"' TSH PH insert ﬁ‘jﬁ (perhaps an accidental repetition?).
N2 Mg e KAH & & X Mg e
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gié'&"lm '%'éW"'S q%ﬁﬁé (KAH65) :dqg
¥, D, 2
:g'ﬁﬂ § 116 g; .
@i. 7 WS s 71" qgﬂﬁé "'46‘5’
e ':A;'m 2o
E?ﬁ ‘; g" ~ L

.{7.N.£I.‘H.120 qgm(} g ‘dﬁ%
VA A 2e
g 5‘1'1 ﬁa' 121 g; .
\“i'a'ﬁ'q 2 QrREH 5 é rﬁl%
>N N 2.
ﬂ 5“‘1 ;:i 123 g;
w 7\11 124 j E3 125
ZJ'126 ﬂg%
ﬁi'm j%
%‘é'lzs 5%129

’T] XY g

14 8 e A KAH 0\1504 TSH PH X SRy, y EAGay,

15 Qgur; KAH qa xqq Y 84

”6#1% TSH PHﬂR Y 9=

117 @& GX KAH (N

¥ &3 TSHPH X Y 855",

1993 TSHPHHR; X v 9%

120 ﬁmﬁ‘ﬂ KAH @ﬁ‘ﬂ, TSH PH §'N'§'Q'; X §'N'§'Q'; v 5“‘%‘1‘[

21 g% TsH PHR; X v 9%

122 a5 TSH PH 85N X Y AR

393 TSHPHER; X Y 9% .

" ku: TSH PH ; X Y A4

125 E3. KAH PH X Y £3,

20R KAH .

27 “’Q TSHPH‘Z‘]"} XY§T.

12 ggﬁ TSH PH nﬁﬁ XY 5.

129 3% "51"]34 %.ﬁvx-ﬂ.,um.,umm-&i gg Nﬁ ﬁ%ﬁ 5 ’q 5 ﬁﬁﬁ zy éﬁ HQ ﬂ £3 G:: &ﬁ] N f;équ
e Thq 3 “31““2”‘“"5’55‘2"’? VB ‘N'\'lﬂ’é ““13 fode a5
DUN omits.

>
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“om karma sri heruka kili kilaya mahacanda sarvadustantaka hana daha
paca hiim phat. karma amoghasiddhi hiim phat. om trailokyavijaya vajra
krodha hum phat. krodhisvart hiim. om yamantaka vajra krodha hiim
phat.  krodhisvart ham. om hayagriva vajra krodha hiam phat.
krodhisvari hitm. om mahabala vajra krodha hiim phat. krodhisvart him.
ankusa jah pasa hum sphota vam ghanta hoh”

qgRAr :\z:n@wgm &ﬁ'ﬂ«'&iﬁng«'m%
[They are] non-dual with their dharanis (KAH non-dual with the
[phurpa] form); making offerings,

, ~ & N
i"ll'm qm%‘@«’n;’a&q«’m’q%m

[you] meditate on them and their extended retinue.'*

130 TN KAH X Y YN Note that the 'Phrin las phun sum tshogs pa’i rgyud
agrees with gzugs, mTshams brag NGB vol. Chi, 1032.3. It is not certain which is the
earlier reading, but the agreement of TSH/PH with DUN would suggest that in relation to
this point in our text, gzungs was likely to have been the archetypal reading. In the long
commentary, in contrast, all KD versions give, gzugs, but it appears nonetheless to be in
error, since the gloss clearly indicates that gzungs is the correct reading: “you meditate
that the male and female deities are indivisible like a seedling and a shadow”, gﬂ'ﬁ"\a‘"
3‘a'@‘“'ﬁ'%“'U*‘"\Wq'ﬁR'“]%N'ﬁ'a’ﬁ'“’;qﬁ&'“’is&, with minor variants, KAH99, TSH392,
PH256,3, X705, Y738. This seems to be a shorthand for two common examples: the unity
of a seed and seedling, or a person and their shadow.

B3 @Ay TSH X Y T34,

132 RrmaraFR NN A AU DUN JRN| [NERRWE,

,4.} e T [

134 Note that the sense of the "Phrin las phun sum tshogs pa’i rgyud’s version
(mTshams brag NGB Volume Chi, 1032.3-4) is slightly different in these two lines,
giving q\fiﬁ'”'ﬁ‘;' for &gﬁ""’é‘" ‘A, thus, “established in non-duality...”. MT also give X'
RBR for N, suggesting that the retinue is sealed, rather than that the retinue is extensive,
but this may be a scribal error. mTshams brag’s text for the two lines is: ’ﬂ%’ﬂ’\"ﬁqﬂlg“'ﬁ
~ ~ ~ N ~ ~ ~
SNANRARANAR| AAXNFNRGINRAIANG’ (D: RRRFN for ARXIFNIGA),
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o AN A ~

Samfarn s gupen

Offering whatever outer and inner offerings have been collected,
ﬁ“'g“}'ﬁ“"ﬁ'qﬁ“’ﬁ“'ﬁl”

having enjoined [the deities] to follow [the] samaya,

RN (Y704) YRR 5 EMRRRAET s

perfecting the adornments in non-duality (DUN [this] embellishment of
non-duality perfected),®

~

(DUN3r) 55‘“"5??"1“' (PH242,3) nﬁ'ﬁ:@q@«n;wm ils

is the consecration as the sambhogakaya.

135 DUN inserts &,

136 5 TSH PH X Y é.; DUN ann., é‘ﬁ"ﬁ'Ngﬁ""a'%%ﬁ“%ﬂ“‘g‘“"g"}*‘"“'ﬁ'qﬁ”{ﬁ';
the outer and inner offering goddesses with the iron hook etc., [at] all four doors.

" DUN ann., Ngﬁ""ﬁ“"ﬁ'ﬁ“"ﬁﬁ'@'ﬁ'; the five offerings and the five amrtas.

138 4. pUN &R

13 The KAH TSH PH X Y reading most probably implies that having enjoined the
deities, they are perfected in adorning primordial wisdom without duality. The Dunhuang
reading might suggest a different sense. The idea of ornamentation or embellishment is
often linked to offerings, and taking the line in this sense would seem to fit with the
Dunhuang commentator’s note above on the appropriate samaya offerings. The same
slight ambiguity is found in the Myang ’das’s parallel verse (D vol. Zha 56r), which
nonetheless shares KAH TSH PH X Y’s med par, rather than Dunhuang’s genitive.
Either understanding would fit with the notion of a sambhogakaya consecration. In the
first case, the emphasis would be on the visualised forms and their ultimate nature; in the
second, on the visualisation of the offerings embellishing the deities. The long
commentary (KAH102; TSH394-395; PH258,1; X707, Y740-741) links perfecting the
adornments in non-duality to the non-dual bodhicitta of the union of the male and female
deities, and the dissolution and re-arising of the mandala.

10 éﬁ'@""“é}q“r: TSH PH éﬁ%"‘méq; DUN éﬂ'@’\"'qé}q’\‘".
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>, NN
I4Iﬁ'q§['142 NN'%;'S'M} Q'q:(’l:]aﬁ'ﬂ]%lu

Then, the Son Phurbu is generated as the wrathful deity (DUN From this,
[it] is born as the Son [which is] the essence of Phurbu),'*

R WE EA 1 SRR

dark blue above the waist, upon [which]

A=A m&'ﬂ%’{'ﬂﬁ&'ﬂ&'ﬂ@l\l' (X670) YRR

[his] reddish-brown locks of hair are standing up in a (pointed) triangular
fashion.

N N
QRANRY T B AR
Great serpent[s] and

4 DUN ann., ng'q'h’m'zq%’m'q'a'rum'q%gq'q;'&“{ﬁ'@ﬂ'ﬂ;’ﬂﬁ'; The practitioner
commands that [they] should act to accomplish the action which is entrusted [to them].
(This would not appear to be a very appropriate comment here. It has most likely been
misplaced, and is intended to fit with the words on the previous page, beginning, ﬁ“g'ﬂ
E’\‘"’\\",'qﬁ‘”'ﬁ’\‘").

142 ,‘i.qN.: DUN ‘\i"l]’\\l'.

' 3 TSH PH omit.

14 fNxePws: TSH PH H¥XSF53N; DUN AXNxPa=rd: DUN ann, I
%"]N""['aé;m“"; from hiim at the heart of the heruka.

143 Note also that the 'Phrin las phun sum tshogs pa’i rgyud’s version (mTshams brag
NGB vol. Chi, 1032.5) agrees more closely with the KD reading of this line: ‘\ﬂ'm"ﬂ’\‘lﬁ’?“’
\'Ef'ﬁ’i'q%ﬁ""%'; on this basis, the Son Phurpa is generated as the wrathful deity.

146 Note that the description given here (and in the parallel passages in the 'Phrin las
phun sum tshogs pa’i rgyud, the Myang ’das and in the Phur pa bcu gnyis) is similar to
that found in Guhyasamaja commentaries, such as the Pindikrtasadhana and the
Pindikrtasadhanopayikavrttiratnavali (see Cantwell and Mayer, Early Tibetan Documents
on Phur pa from Dunhuang, Appendix to Ch. 8, 162—-163; also.

YT wg &y DUN &§&F (clearly, in error).

148 2a'': DUN omits (presumably, in error; both the versions of this line in the Myang
"das and in the Phur pa bcu gnyis give ral pa in place of dbu, while the ’Phrin las phun
sum tshogs pa’i rgyud’s version, mTshams brag NGB vol. Chi, 1032.5, gives dbu skra).

149 gx‘ﬂﬂa«'uaﬂqwg’qﬁmg KAH gx'qﬂa«'ua'sqwgqﬁﬁu; TSH PH g;'n"ga«'ua'
823y a3=T; DUN B gadima,
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gﬁ'ﬁﬁ@ﬂ"ﬂ%ﬁk\!ﬁ:wo REFAg

fresh skulls coil around and beautify [him].
AR S ARt

[His] three eyes are staring, in an angry expression,

gy lig ARy arnRaras

looking at the phurbu in [his] left hand,

NG SAAS

baring [his] fangs;

TR GEA e N

thoroughly awe-inspiring,

ﬁ’?ﬁﬁ"” ‘;"‘\3‘:““]'5’;'5"” %"“’Nﬁ'éﬁﬁ"@ﬂk“@'ﬂxn'ﬂ?’ﬂﬁﬂ“%
[he is] within a mass [of] cremation flames. Below the waist [is] an iron
phurpa with three edges,

150 Yara3=a§=: TSH PH BNRIR3R; X y PRB=aG

I AQANA KAH TSH PH X Y J@TNA'; DUN RGINNAR (here, the DUN reading
is more appropriate, and has been followed also in the translation. bzhags: Bod rgya tshig
mdzod chen mo (2434), (rnying) gzhags pa’am gzhabs pa’ang zer/ brgyan pa’am mdzes
pa/. The "Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB vol. Chi, 1032.6)
gives bzhad. The words are not cited exactly in the long commentary, so its help is
limited. However, it speaks of SRXFTGIN, KAH103, TSH395, PH259,1, X708,
Y741. A noose or lasso is not very apt here; possibly, zhags pa may have been a
corruption of bzhags pa.

2 AT AYTR: KAH §RARTNRYR; TSH PH J5=R9 5585 DUN 855875
ST53.

13 ¥ DUN 337,

154 Z8. X Y BV

153 2GRS DUN omits.

156 DUN inserts 3.

57 DUN inserts -
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SN
VA5 FRYYNE = SHFR (KAH66) Ig

as much as a third [of which] is sinking down into the “e”.'!

v Av v\o
g
[Having] four arms,
A @'ﬁ*ﬂqm %il“ m"*!’i‘ﬂ‘gcﬁ'a%ﬂ"'wé KIN%HTRI%JRSN'RI%W
in the first (DUN upper) right [hand], [he] exhibits an axe facing
upwards, as if to strike with the back [of the axe];'**

158 QQ: TSH pH A

Y& DUN 3.

160 gRrRrar; KAH S TSH PH X Y 35'%'; DUN ann,, E’N’%ﬁ'@&'@&fﬂﬁ'&i’qﬁq%
%N'g'g&'g&'ﬂ'%ﬁﬁ&'ll'a'a!'31N'B‘g&'ﬂ’i‘é‘%ﬂ]’ﬂ'3'£N'§ﬁ'fl!'§'; The elemental state is the
very nature of the yum’s space, coming to resemble the yum; this is the necessary
primordial wisdom, within the non-discursive elemental state (‘Space’ is a euphemism for
the female deities’ private parts or their wombs. Here, the comment would seem to refer
to the unification of primordial wisdom with the elemental state, expressed by the male
phurpa inserted within the female e ritual stand.).

161 Sinking down into the e: the sense here is slightly uncertain. Nub pa usually has the
meaning of declining/setting, which could suggest here the image of the bottom third not
being visible. £ would indicate the phur khung, the triangular shaped ritual stand or
container in which the phurpa is inserted so as to stand upright. It is symbolically equated
with the female genitals and the chos ‘byung (source of dharmas). We have YN&FFIGN’
in the Myang 'das parallel lines. At this point, the long commentary does not help since it
comments only on the symbolism.

12 DUN omits 8.

163 JUN': KAH ‘T]alfﬁ (surely in error).

164 aﬁqﬁﬁ DUN U'a'?ﬁ;‘&",

165 ’%i TSH 5%, PH %'gl, X %"\i (presumably, TSH's rta gri should be sta gri, as
PH).

1% SYEFYY: KAH S§FHT: TSH PH S§FTYT: Y SYFFHT (lag is surely
intended, even though it is not given in KD here. It is given in the long commentary in
KAH104; X709; Y742. TSH396 and PH258,2 still give stag.)

167 ‘\’1“'['”'%*'5’\“'”': KAH q%”]"""%*'@“'“'; TSH PH :’\“T%;E"""“'; Y ‘\’\’4']"1'%’?5“";
DUN %’ﬂ""’?@"gﬂ
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~ VA (2N X N\ A

Rayario EERXATA 0 (TSH356) TA3 NRIINYREG e

the lower [hand] grasps the vajra mount meru,'” in the manner of
suppressing.

168 The sense is not completely clear here, but seems to imply that the sharp side of the
axe is facing upwards so that he is threatening with the blunt back side of the axe. The
long commentary suggests the back of the phurpa (KAH104; TSH396; PH258,2; X709;
Y742, @%‘Lﬁ'@%'f' )— probably, phur pa is a scribal error in this case—while the
visualisation section elaborates: held aloft in the manner of striking (TSH PH holding up)
the vajra back (KAH144: %’E&'@ﬂ'ﬂ'ﬂ%ﬂ'ﬂ&'ﬂﬂ'&'ﬁ'@’i‘; TSH436, PH271,3 give §IW
‘15’“‘]"13'; X750, Y784: %“]“%“]“a) Lopon P. Ogyan Tanzin comments that the back of
the axe has a half-vajra. Note that TSH PH's bteg here is not supported in their version of
the long commentary, TSH396, PH258,2.

1% DUN inserts ",

170 B TSH B

I DUN ann., %’iﬁ"'54ﬁﬁ"*"“"ﬁ“"@q@éﬁ“'&{ﬁ'; This means [that] by suppressing
with this phurpa, whoever [is the object, they will] not [be able to] leave.

172 Perhaps, here, mount meru vajra would be a more appropriate translation. The long
commentary (TSH396; PH258,2; KAH104; X709; Y742-743) glosses this as indicating a
crossed vajra, its four aspects corresponding to the shape of Meru. The visualisation
section (KAH144; TSH436; PH271,3; X751, Y784) also mentions a crossed vajra, but

without so clearly specifying how it relates to Mt. Meru.
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(DUN3v) qgR=&am g c\ﬁm'%z:'m QQﬁ'a'm&N'qﬁqm'm 23176
In the first left [hand, he] shakes/rattles'” a (DUN+vajra) khatvanga,
destroying/frightening the (DUN+three) realms of maras;

173 qméq.] TSH PH i.m.é.m,; X q.mé.m.; Y q.é.m.; DUN \éém?‘:’q

74 sfar3<; X y Sfjrds; pUN SHER.

175 WNN'QE‘T]N: DUN ma\rﬁarqﬁn" (probably, Jig is intended, although Lopon P.
Ogyan Tanzin suggests it may be short for jigs pa byed pa, since to frighten is more
appropriate in the context of shaking the trident rather than striking with it. However, we
also find Jigs in the line below, where ’jig is more appropriate, so perhaps we have the
same non-standard spelling in both instances. The long commentary, KAH104; TSH396;
PH258,2; X709; Y743, also gives the spelling, jigs.).

176 DUN ann., é‘wﬁwﬁm‘gqs«'ﬂ: playing cymbals with? the human head[s]. (The
beginning of this comment is written close to the word dkrol and presumably elaborates
on it: it can mean playing/ringing/resounding a musical instrument such as a bell or
cymbals. It is also possible that the verb dkrol in the text may carry the sense of letting
loose, releasing, perhaps suggesting the releasing/liberation of beings. The main meaning
of dkrol here, however, is most probably to rattle, resound, reverberate or to make music.
The long commentary [KAH104; TSH396; PH258,2; X709; Y743] and visualisation
section [KAH144; TSH436; PH271,3; X751, Y784) give ’khrol, found also in the "Phrin
las phun sum tshogs pa’i rgyud [mTshams brag NGB vol. Chi, 1033.2], as well as all
editions of the Myang 'das. The sense of resound, ring or jingle is the primary meaning of
"khrol, although it can also be a form of ’grol. For further reflection on DUN’s annotation,
see Cantwell and Mayer, Early Tibetan Documents on Phur pa from Dunhuang, 98, note
48.

77 The meaning of dkrol here is not entirely unambiguous: see above note. It could be

that a double meaning is intended.
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qtq B RRN IR AYEH Qﬁnfu RN PRI q:::q N:vqkw
QEH]A\I 181 K

the lower [hand holds] a three-sided phurpa, fashioned in the manner of
striking, and destroying the three lower realms,

%QN ARG AR NLT‘N e R ESA B RN INPRYA[ SENEISE Sﬂ
184 qn‘ (Y705) @ 185 %R%vlss

sending out below a mass of inherent powers and potent strength etc.,
even greater than a whole assembly [of] wrathful deities, so

B B NR RGN R wa%‘%%m
this firm establishment (DUN teaching on/display) [of the phurpa] in
great permanence

gm’na'ﬁx@q'@wqanm'm =20
N

is the consecration as the nirmanakaya.

178 & Y omits; DUN A",

7 X Y insert 8.

180 9¥8; DUN n]ﬁn]w Note that the "Phrin las phun sum tshogs pa’i rgyud, mTshams
brag NGB vol. Chi, 1033.2, reads gzas, which gives a rather clearer meaning:
readying/aiming (it) as though as to strike.

181 QE‘T]N': DUN qén]' (again, jig is presumably intended).

182 Rimavar; Xy AR DUN Faeara),

13 58IN'SR: DUN S8ER,

184 Qo aSar 2me

31 KAH §7]; DUN A[59]

185 . .

g :DUNY. R

%6 & TSH PH 5.

' QIS X Y SQINISREE; DUN S

"% DUN omits |.

o o n
18 YRZIN': TSH PH BVIZR'; DUN JVIZFRN,
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%'q;\rwo Qﬂm'%;'éq'@m'qaqw q;g's?fng
Then, [it] should be consecrated as the five [buddha] families.
AR Y INREIN ™ (PH243,3) B Braga (X671) 93 Pew

Since it must be consecrated as [buddha] body, speech [and] mind,

g

[the syllable] om is meditated on at the crown of the head,

ﬁi’l 98 IJF\"§° 199

hri at the waist,

1% g DUN &,

191 BNREA X Y BNAFAA; DUN SRz,

192 3% DUN Sé] ]qg"é'”ﬁ"""E*’éﬁ'ﬁ“"’qéq’\‘""'\&]; the five seeds at the five places
are consecrated (it is not clear if this additional line has been omitted in error in KD, or
whether the DUN copyist mistook an annotation for main text).

193 3R DUN A58

194 RN Y

19 %N‘qaﬂ': X %N'ﬂaw (Y has an abbreviation of the whole phrase which gives a
final sa); DUN ﬁ’\""‘fa‘:".

19 DUN ann., fquu'g'ﬁr:'ﬁ'qgsgq«'q@'qm'éq‘@«'qaanwznsR'u]t:w:'g:wu]gq'
INGFWRIRT; [It is] fine whether the five families and the [buddha] body, speech [and]
mind consecrations [are] both performed, or either one is [also] suitable (note, Bod rgya
tshig mdzod chen mo [978] gnyl ga = gnyis ka, archalc)

Y70 “}1 KAH g &, ; DUN Y “}l (most probably, Gﬁl is intended). DUN ann., “&ﬁ"]’i“ %
RARAS'; meditate on a white om at the centre/navel (possibly, the words /te ba and phral
ba [= dpral ba, forehead] below have been transposed [see Cantwell and Mayer, Early
Tibetan Documents on Phur pa from Dunhuang, 99 note 54, and 100, notes 59, 60].)

198 5 A1Y: TSH PH ai

199 B2 KAH X Y %8; TSH PH 2%; DUN §|.
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%'&’;'ug'zoo SEENE

[and] phat at the point [of the phurpa].*”

N NN, D AN KN

ﬁq qzr"@'zos gﬂg\j'm u]ﬂN z 4'164']'205 3 Sﬁvﬂk\' RERASR0

*7Eollowing this, [the phurpa] is consecrated in the single-pointed heart
primordial wisdom

200 X3 DUN 45",

201 DUN ann., G"Xﬁwxﬁgﬁq‘g’qﬁgqﬂﬂA}';ﬁqgquﬁﬁq,\‘lﬁﬁ (SiC. _ ﬁ;. or ﬁﬁ())
NARAK'; meditate on a red am [at the] tongue, blue hung [at the] heart, yellow swa [at
the] forehead, [and] a green ha at the foot/waist (note, ‘phral ba: archaic for dpral ba,
forehead, Bod rgya tshig mdzod chen mo: 1792. 1t is possible that /te ba, navel, has been
transposed with ‘phral ba here; see page 73, note 197 above. The long commentary and
visualisation section give slightly different lists. For the body, speech and mind
consecration, the long commentary gives a white om at the crown of its head; a red Arih at
the waist; and a dark blue phat at the point. For the above consecration as the five
families/primordial wisdoms, the long commentary and visualisation section both list the
five places as the crown of its head; the waist; the waist boundary; the point; and the sides
[of the blade]. However, the long commentary gives the five syllables as, om ah him sva
ha, while the visualisation section specifies a white om at the crown of its head; a red Aril
at the waist; a yellow sva at the waist boundary; a dark blue Ahim at the point; and a green
hum at the sides [of the blade], KAH105-106, 144-145; TSH397-398, 436-437,
PH259,2-258,3, PH272,1; X710-711, 751-752; Y744-745, 785. Perhaps the green him
is an error for a green ha, which might seem more appropriate here, especially given that
there is already hiim at the point?).

22 We have a parallel to this in the Sa skya Phur chen, where the kilas of the five
families are generated, and consecrated as buddha body, speech and mind, with om
meditated on at the crown, Arih at the waist, and phat at the tip (24r.2-3).

¥ B DUNY.

204 DUN inserts 3.

205 q13ay': TSH PH 3.

206 Nxir D Nxre D Nxre N R e

JVRFINSR: KAH TSH PH BVIZIIR; X Y GNAFINGR; DUN TNRFINGY;
DUN ann., ﬂ“m'%ﬁ'ﬁa'%ﬂ“"faﬁ“?\l ﬁ““*@"g‘ﬂ""ﬁ"hﬁ“"; the Great Glorious

[One]’s heart, non-discursive primordial wisdom.
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[{Here, KAH, TSH, PH, X and Y omit a passage found in DUN, which
is included since the omission clearly constitutes a shared scribal
error:**}

[RRILY (DUNdr) [
At the three edges [of the blade?] three [syllable] phats,

207 This line, and the text below omitted in KAH, TSH, PH, X and Y, concerning the
three hiims and three phats, has a parallel in the 'Bum nag (Boord 196), which simply
quotes “the tantra”. But it may be that the gSang rgyud is intended, since this is quoted a
little above. Interestingly, in this case the positioning of the hims and phats is the reverse
of that in DUN here. The bDud joms bKa’ ma edltlon of the ’Bum nag glves N 545’4'[ qﬁ
Nﬁa A]QREM]N u!ﬂk\l 3 qun] 7 g§ D RFIN 5‘ ;R 58 SERNGE] K;} ﬂ"k\m] Qlﬂ]k\l ﬂ]k\l&l el
ﬂ']ﬁa\l] §5~! e ﬁ'qxu qﬂ" RNN" %I gﬁml‘ll Nﬂ"N 2N} fdil U]QN Q(ﬂﬂ] " UJ%‘ ‘EF’R ﬂﬁ& ﬁ ﬂ"ﬁﬁl
R u‘ﬁ] ]ﬁ“' N” The ’Phrin las phun sum tshogs pa’i rgyud parallel text, as well as
the Myang ’das parallel passage in its Chapter 9 and the parallel lines in the Phur pa bcu
gnyis’s Chapter 11 agree with the positioning in DUN here, and differ from the 'Bum nag.
This would also appear to be the case with the differently worded tshig rkang on the
subject i 1n the Dur khrod khu byug rol pa’i rgyud. 1t gives: fz RN ﬁ‘iﬁ RN @Nl “W
RIS ﬂ‘iﬁ IXMYIHA| (mTshams brag NGB Volume Ba: 277). The long commentary and
visualisation section also confirm the placement of syllables given in DUN (KAH106,
145; TSH398, 437; PH258,3, PH272,1; X711, 752; Y745, 785).

208 The passage is found in the parallel section of the 'Phrin las phun sum tshogs pa’i
rgyud (mTshams brag NGB Volume Chi, Chapter 10, 1034), and for further parallels, see
note above. At first sight it may not seem certain that it was not added in DUN, since the
KAH TSH PH X Y version remains coherent without it. However, since lines within the
passage are referred to in the short commentary (KAHS81; TSH 372; PH248,3; X686;
Y720), and the meditation is discussed both in the long commentary (KAH106; TSH 398;
PH258,3; X711; Y745) and in the visualisation section (KAH145; TSH437; PH272,1;
X751-752; Y785), this surely implies that the passage has been omitted in error at this
point in the hypearchetype of these versions. Moreover, there is a further omission some
lines below— and in that case, the omitted passage is required. Thus, the weight of
evidence points to scribal lapse in this section of the KD archetype of the text.

29 DUN ann. (written beneath phat and gsum respectively), TSNS [buddha]

speech mind.
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RN R

[and] at the three sides three Aims are placed.

~
‘ﬁ'q&\]’ﬁ'gk\l'ﬁ'zn ﬁt;"zm

Then, the [buddha] body is augmented*" and,

<) NANTR NN N R V<)
’iﬂ’\‘l'N'N'Q'E":l'EG\IN'&‘Y@N'SW@N"QQWGR'

[the phurpa] should be consecrated by all the wrathful deities of the
various families,

{Here, the passage omitted in KAH, TSH, PH, X and Y concludes} ]
ﬁqr\nﬁxnxg'ég

and empowered [by them].

21 DUN ann., é'ﬂ]ﬁ&m&'aﬁk\l'ﬂx‘?{iﬂq‘; from the three hums [it] will come to
transcendence

2 ytas pa may indicate brtas pa, perfective of brta ba, a reading which Lopon P.
Ogyan Tanzin suggests would be appropriate here. Alternatively, it is possible that rtas
here may be an error for brtag, the reading which is found in the 'Phrin las phun sum
tshogs pa’i rgyud (mTshams brag NGB Volume Chi, 1034.2). However, in this case,
another possibility is bltas or ltas, found in the short commentary (KAH81; TSH372;
PH248,3; X686; Y720), which could mean simply that the phurbu is perceived as the
buddha body. Moreover, the long commentary seems to explain the word in this sense,
although in that case, the readings are not so consistent (KAH106 gives brtas; TSH398
and PH258,3, confirm /tas; X712 and Y745 inappropriately give bstan). However, the
gloss fits best with the reading, /tas: you should meditate for a long time as though it is
actually appearing like this (‘&ﬁ'iqﬁwfﬁ'ﬁ“'ﬁ;'qS'q;'QN&NWE&).

22 DUN ann,, ﬁqﬁ.q‘qm.@ﬁ.m; RS (/%)) “'a'ﬁ‘:'ﬁ'q@“]""'“'a'\'ﬂr'ﬁ"‘“q'%”q é,'ﬁ';
above, the ten yab yum wrathful deities abide within the protective covering (uncertain)
[of] the Immeasurable Palace (phub is slightly uncertain, although it would make more
sense than phrab, if we take phub pa (from ’bubs pa) as indicating the protective covering
of the Celestial Palace. Just possibly here, phrab = khrab, armour/shield?).

213 ee note 211 above on a possible scribal error, in which case, the meaning would

be, is perceived or is examined.
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g - S G- e

FRAR DA AATR AT R PN RGIRLN B

The mandalas of these same wrathful deities are emanated in the ten
directions, and

FRAQAR AN

having once again merged together,
e e (2N [N N
Errnaua s NadsSss
TR Y9

the sounds of hiim hitm and phat phat are emitted.

\vA v, v A v\921

AVARR VAR

These [syllables] are dissolved into it [DUN: these are dissolved into the
buddha form],

3«3:@@;:1«'217 a&m‘sa@&«m%arm NX (KAH67) 3Re

so that [they] should be dissolved [into the phurpa] with all the powers
and consecrations.”

214 A DUN &3'; DUN omits |-

215 rdg':dq'a'; KAH TSH %38 %t 3. pH Q8 X8 3.y mg‘mq’@«g DUN fd?"da‘&'

216 Hrarafary KAH X Y A38ad; DUN S8 DUN omits |

217 2R TSH PH XI5,

218 g sH DARYA: TSH PH SXSH YRS DUN SamEr Barady

21 DUN ann., (placed under ﬁm"“%w\"') E‘EI"&!R{IQR‘RIW'; (placed under qgﬁ"‘*@)
A A
JATRR'; this means that many wrathful ones are dissolving into the phurpa.

20K AH, TSH, PH, X and Y are clear, but DUN bcln, possibly = "byin, or phyin? 1t is
also possible that the reading bcing, found in the mTshams brag and gTing skyes editions
of the 'Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB vol. Chi, 1034.4), was
intended. This could be translated, “[the phurpa] should be bound up with all the powers
and consecrations”. The sDe dge edition gives, tshim, “[the phurpa] should be satiated
with...”). In any case, the annotation attached to these words in DUN makes it clear that

the sense is dissolving, thus agreeing with the KD reading.
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iqm'aﬁna'ﬁqmﬂﬁqm'aﬁm “énlm'qga'ﬁnxqﬁE]N'n'aawaﬁ'zzz g
qape Néﬁ'ﬂ%‘m N5 QU DN GV AN

Then, coming for the benefit of beings, all the sugatas of the ten
directions, since formerly [they] verily promised to act as allies,

zzs%’l{’?ﬂjﬂ"ﬂ'zze a\jéﬁ'gl;'ﬁ'zn oq'q%z;"ﬁ"’gzzs
acting as [DUN this phurpa’s] allies, [they] enter into this [buddha] form.

S CARE EALA LR Rt

since even you yourself are the great lord,
S . A . e N . AN v o
YN WRRAT G BFNTRRR Qﬁx =0 ZFYNAFA2 (DUN 4v) NP

so, in order to empower and consecrate the phurpa also as the great lord,

21 DUN inserts |
22 g3 DUN awm‘aﬁ'ﬁfu'@:']; DUN ann., gw*nﬁﬁh‘quw@gng:m'ZJ’N'QNN'
~ ~ o ~ N
NRANSRHIN 'aé’*'“]ﬂ"]"""'m AR 'a'ﬁﬁ'GN'S'q'; coming in order for the practitioner to
N
accomplish all wishes, this very arising of the emanated wrathful ones is said to be [for]
the benefit of beings.

2 g‘ﬁﬂ“'z XY é““'ﬁ’ﬂ"‘" (X/Y have presumably corrected the text here and in the
case below; stongs grogs is found in the mTshams brag edition of the 'Phrin las phun sum
tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1034.5, although not in sDe dge or gTing
skyes, which agree with stong grogs).

24 =z pUN 3K,

225 . >4

DUN inserts R,
226 =N mAr- A,
SR X y Fra 51\4141 i

27 8 KAH Qﬁ.; DUN ﬁq"a

228 ). DUN J'3X; DUN ann., (placed under ‘\ia’:é‘??ﬁ“]’\“) X '“'A'E'H'; (placed under
ARRNHRR) QN"“T; Phurpa wrathful deities... dissolve.

22 qar: DUN A8; DUN ann., (placed under %ﬁ'@‘;') FANAME'; (placed under a’ﬁ"““")

3 'Vn'; the mantra practitioner... the great glorious heruka.
NA'H AR p g g
2% DUN inserts ‘%R[
B BNRFT: KAH X Y BNRFIN; DUN Favags,
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A AR WA RT S AN G A (TSH357) ARG GRAF=ey
meditate that [the syllable] ma [is] in the palm [of] the right hand,
transforming into a sun mandala, and above,

[{Here, KAH, TSH, PH, X and Y omit a passage found in DUN
(possibly due to eyeskip from steng du), which is included, since its
omission clearly represents a shared scribal error:**}

2‘235

1S hiim.
‘qﬁq‘u‘ﬁ‘mqwxgmm'a'm'6'ﬁﬁmﬁf&'@g&'ﬂ'&'éaﬁ'w'mvawm‘zm

[and the syllable] fa [is] in the left hand, transforming into a moon
mandala, with [the syllable] a above, and

@:’s“f'mﬁ[m

at the middle finger [is the syllable] om,

2250 y &8

23 FaR: pUN §].

234 The passage is found in the parallel section of the 'Phrin las phun sum tshogs pa’i
rgyud (mTshams brag NGB vol. Chi, Chapter 10, 1034—1035). It is also needed in that the
line mentioning the right hand and sun mandala needs to be followed by the left hand and
moon mandala. Unlike the omitted passage above, none of the lines are cited in the
following short commentary, but the lines are discussed in the long commentary
(KAH108-109, TSH400-401, PH260,1, X714, Y747-748). Moreover, since the passage
is necessary in this context, and it follows closely after the previous omitted passage,
which must have been omitted in error (see page 75, note 208 above), the evidence would
seem conclusive that the omission represents scribal lapse in this section of the KD
archetype of the text.

235 DUN ann., “ﬁ'*ﬁ'ﬁ'ﬁ'ﬁ“‘a‘?gﬁ'ﬁ“"§§'ﬁ“""§"“*‘qaﬁi; (placed under gﬁ""'... %.’

A< — A

presumably applying to the sun mandala) SNGVINNNFERNF'; From this point, [this]
is explained as consecrating through samadhi... [this] means the bodhicitta vajra.

2% DUN ann., (placed under 5'““‘"5"1'&) g'ﬁ]“"*q'@x‘;'qéﬁ'; (placed under ®'INSN
ay ’{ﬁ'ﬁ"“ﬂ‘;&," a\ﬁfﬁ, for [the syllable ta], wisdom’s natural expression... [this] means
Samantabhadri.

7T DUN ann., g{{éqﬂﬁafﬂ’\“, om is the buddha family.
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S argm
REREK (R
at the thumb, hiim,
‘rzgﬂ's“fw'é[m
at the forefinger, tram,
ey argp
at the ring finger, hri,
P@Ig’@;‘m’ [0y
at the little finger, a;

yc) <) <) ~_ NN\
[REFan g RSt g Ry
above moon mandala[s],** these

{Here, the passage omitted in KAH, TSH, PH, X and Y concludes} ]

SGREE

are established,

28 DUN ann., '\'ﬂrﬁaﬁﬂ’\“, the vajra family.

29 DUN ann., £§';5'3'6'£“]“"; the jewel family.

20 pyuN ann., ﬂﬁ'&'&'ﬁﬂ]&g the lotus family.

2 The parallel text in the 'Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB
vol. Chi, 1035.1) gives, ha (D Volume Wa, 350v.7: ha). But the letter a (ah in XY) is
confirmed in the long commentary (KAH109, TSH400, PH260,1, X714, Y747). However,
rather inconsistently, the following visualisation notes give ha (hah in Y), except for
KAH, which gives @ (KAH150, TSH442, PH373,3, X758, Y791). DUN ann,, ¥8§&aar,;
the action family.

221t is uncertain whether the plural is implied (in which case, each syllable would
have its own disc). This would seem quite likely from the rather expanded version of the
parallel text in the Phur pa bcu gnyis (mTshams brag Volume Dza, 905), or other sources,

such as Mag gsar 2003: 169.

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

80

B



. RUHR
BuddhistRoad gggffuR{:’"AT R U B

243%' (Y706) %';'%%244

and reciting, “om suras tvam”,

N ~ ~ ~
FuRER A S aGA AT YT g

the palms [of the two hands] are joined together.
& qg'[l,\]'é'&]'zw Zs

§ &

Reciting, “om vajra afijali hum”,

%‘A\rzso um‘&'x'&’rgaaﬂ'nigmﬁ’%

the fingers are intertwined a little.

ffi'zsl qg'nq'§'252 gv (X672) ﬁm‘n‘éﬁnmzss
Reciting, “om vajra bandha hiim”,

Rl’;'é’ragn'ﬁ'm n§m’§’n§&'§%zss

[the hands are] bound [together], intertwining the fingers [back to] back.

3 Note that in the case of the mantras rendered into approximate Sanskrit equivalents

here and below, some combine Tibetan words and also unknown sounds with the Sanskrit;
hence a “correct” Sanskrit rendermg is not really possible.

2 G}{’N’\% KAH &y=%; TSH PH {y=<F; DUN =54,

5 8ar: DUN Q.

61T pUN AR,

T KAHX Y omit X,

M KA

~ o o)

249 e X wgm' DUN ®'RERA,

230 DUN inserts qéﬁ

518 KAH &

252 2. .. -

S§5: KAH S5%; X Y §§; DUN 575"
3 KAH X Y omit 8.
M KAHX Y.
255 qaa«‘&’r; X :ugm'a\«" DUN 88"
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N, o

e L T

Then by reciting, “samayas tvam”,

(%N'q‘gfﬁ'nm'zss @R’wam'ﬁ'&: (PH244,1) 2R FRY R A0

taking the phurpa, putting [it] within the [closed] fist,
mu]'na'%xwgqmm

[you] separate the stem[s]*? of the hand][s],

S HRes u@m‘&qmq’ (DUN5T) 3:’&%@264 @:ﬁ'ﬂ&'@ﬂgﬂmgzcs

putting [it]*® between the two thumbs, the ring finger[s] and the little
finger[s], and

2% DUN omits ‘\ﬁ’\“

27 ’%’ TSH PH ’é"; DUN ann., ﬁw'gﬂ'ﬁgﬂ'“'aN'S'; [this] is called, restoring the
samaya .

% 1A DUN A,

39 R KAH S5NA; TSH PH DUN &<3Q (chang ba'i, given in both TSH/PH and
DUN, may have been the earlier reading but presumably, chang ba = ’changs pa
[Das]/changs pa [Bod rgya tshig mdzod chen mo]. Like X/Y here, the parallel text in the
"Phrin las phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1035.3, gives chang
pa’i.).

0 ar; pUN &3,

261 BRRF N KAH THSNINEN; DUN $53'FN, DUN omits |-

%62 Generally, rting pa would indicate the heel of the foot: in the case of the hands, it
presumably means the base or stem of the hands, just above the wrists.

263 IFRR- X ¥ EI'EI’R'; DUN 8%

264 8@ TSH PH ¥8'; X Y 3G

265 ar; DUN &,

268 The parallel verse in the 'Phrin las phun sum tshogs pa’i rgyud (mTshams brag
NGB vol. Chi, 1035.3) and in the Myang 'das adds in phur pa (“bar du phur pa”), making
it clear that it is the phurpa being referred to here.
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NAar A\ ~
S ARTA PR G AUFRA N

the thumbs also induce and guide (DUN move and straighten®®) [it] a
little.

Pt ~ N ~,
&2 Q&R GUEe? GNIERRAE

Reciting, “om vajra avesaya a”,

267 &ﬁ'ﬁxﬁm'gx’; TSH 88 E=BNIR: X v Q'EI,R'E"N@R'; DUN &S5a,

268 Qfﬁm’m‘sw{l%: TSH PH ﬂﬁm'ﬂ'ﬁ‘l‘f’; DUN q%‘”a"@ﬁ'\ﬁﬁ (the parallel text in the
"Phrin las phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1035.4, gives bsgul/
zhing dril lo, and the Myang ’das gives bsgul la phur pa “dril. 1t is quite likely that KAH
TSH PH X Y are in error with bskul; bsgul makes better sense here.).

299 See above note: the translation of the "Phrin las phun sum tshogs pa’i rgyud and
Myang das versions would be roll.

270 @“gl KAH gq,.

MRXY A,

2w X Y WE'; DUN &8 (one would expect that ya, but it is worth noting that the
"Phrin las phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1035.4, shares
DUN's reading of a.
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w7 AN N N
Gty sy § g
280 l:]c\aq'vajrgzm A’a A %

all the male and female tathagatas (DUN sugatas) of the ten directions
(DUN+and the three times), together with [their] sons, mindful [of]
hatred, [their buddha] bodies the size of mustard seed[s], gather without
[leaving any] gaps,* and dissolve into the phurpa.

273 qgaﬁvqaﬁ'ﬂ‘aﬂ‘qu'ﬂwi KAH qga'%qaqﬂ‘amww‘“@w; DUN qgﬁ,\wn&w.@
q‘\ﬂ""’i'“ﬁ“]’\‘"“' (note that the 'Phrin las phun sum tshogs pa’i rgyud, mTshams brag NGB
vol. Chi, 1035.4, gives dus gsum gyi bde bar gshegs pa, but also gives yab yum).

74 833R; TSH PH X Y 8883 ¢; DUN S3NER,

2775 5. pUN IR,

%76 @=a"; TSH PH §<; DUN 4=&V

77 TSH PH insert .

778 JFSA': TSH PH X Y RSN,

27 TSH PH omit ¥X%", presumably in error (phur pa is also found in the Phrin las
phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1035.5).

20 @=: TSH PH 3K
™' DUN ann., (placed under (%1'2:2 E‘iﬂlsg (starts under Y3NRY ) BANAAFIAT]
féﬁ'gmg:k\rqgéal'qx‘&é&«'@ﬁ'ﬂ'&:ﬂ;‘qga{'; acting as wrathful deities... also the mantra
practitioner oneself dissolves into many [forms] like mustard seed[s], without [leaving
any] gaps. (It is also possible that the comment intends to suggest rather that the buddhas
are also dissolving into oneself, although this is not spelt out.)

%82 The sense is clarified in the short commentary’s summary: ﬁ'@“"’qggﬂ"ﬂ’;ﬂ'&ﬁ""
%*"1"1"’4%"‘", “limitless [buddha] forms the size of mustard seeds are absorbed into the

phurpa” (KAH81, minor variants in other versions).
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%’ql\\wxs ﬁ'ﬂﬁ;‘gﬂmavm qiq]'if'zss %ﬁ'ﬁ'zss éq'@m'qaq%g’zm ﬁq;‘qaﬂ;’;gzss
Then, consecrating and empowering [it] (DUN+in perfecting [it]) as the
essential (DUN+great) lord of [buddha] body, speech [and] mind, and

~ Y N
XA FIG 0 AYAHe
intertwining the fingers [back] to back,

A . S, S S, S Y ESEYe: Ale
QRGN ARG IYRRARAITG 22 YR IFR: A

(you) hold the phurpa between the two middle fingers [which are]
positioned upright, and

&roos l:]g'N' XS5 e'\f\\]'l:] NN
o ng g fRNag

recite, “om vajrasattva raja hiim”.

N, NN a7 ~

R dga AR NG
Then, making the fingers into “phug sug po”/ “pug pug po”*

283 I
DUN omits §§N,
284 SN, v~ Mar
T. X TN,
25 DUN inserts %ﬁﬁ (found also in the ’Phrin las phun sum tshogs pa’i rgyud,
mTshams brag NGB vol. Chi, 1035.6).
% DUN inserts E"'[“"‘W (found also in the 'Phrin las phun sum tshogs pa’i rgyud,
mTshams brag NGB vol. Chi, 1035.6).
287 RNar 1 Axi N < J. S
N qéq OR: X Y N qaql‘lﬂ;; DUN 3N qaq SR,
288 B DUN ’:R'S'%' (found also in the 'Phrin las phun sum tshogs pa’i rgyud,
mTshams brag NGB vol. Chi, 1035.6).
P IKAHXY§.
205 TSH PH §'; DUN &'; DUN ann., (WA SRR = 585 Saraga=s; up
to this point, consecrating with mantra[s] and mudra[s] is demonstrated.
P15 TSH PH §.
292 oA OxEr S
RN Y I/{ZW-
*% a3=: DUN 95<.
24 . KAH &
2% DUN omits X ; DUN ann., %ﬂ“?éfﬂ“’@“, the mind/heart vajra family.
297 %ﬂ'ﬂﬂ'ﬁx@‘“’;t TSH PH %ﬂ'ﬁ”}"‘*’*‘S'é'; X @ﬂ'ﬁ'ﬂﬁxg;'; v %ﬂ]‘%ﬂ]‘ﬁ*s‘%’;
DUN [F59 (A RT)] fxgaar,

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

85



RUHR

BuddhistRoad UNIVERSITAT
BOCHUM

zgomq’n&%:m«‘gx‘ (Y707) 0 AZRAE
(KAH+and then) holding the phurpa with the base®' of the hand[s],

gi'a.‘\"soz g'q’ldeg %N'}O} qEﬁPﬁfgso‘t
(you) recite, “om bhiir bhuvah phat” .

2% The text in all versions would seem corrupt. DUN might intend: prag prag po, but

this does not help. The ’Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB vol.
Chi, 1035.7) gives pug pug por (also in D and T). The Myang ’das’s Chapter 9 gives the
reading of phug phug po. The three groups of rNying rgyud editions of the Myang ’das
agree on phug (R has pug and N bug for the second phug), although D has a marginal note
giving an alternative reading, sug sug. Although phug phug po is not clear, it might
suggest making a hollow or “making the fingers [as though they are?] piercing”. In a
parallel line in the Phur pa bcu gnyis’s Chapter 11, D gives the reading, thug por for pug
pug por (against TRK’s phug por and M’s sug por). This would make sense (touching),
but it would seem highly unlikely that this was an earlier reading from which all our
instances of phug/pug/sug derive! It is more likely that thug was an editorial attempt to
make sense of a rather obscure word in this context. In dbu med sources, we are quite
likely to find confusion between pa and sa, but far less likely for confusions of either of
these letters with tha. In the Dur khrod khu byug rol pa’i rgyud’s parallel passage, which
is a very differently phrased presentation of the material (although unmistakable in that,
for instance, the mantras are in the same sequence), the description at this point would
seem to suggest that the two hands are made into a lotus shape, with the fingers of each
hand touching each other (A “]9‘" XS 3y ﬁ] [NR g I ‘”] [mTshams brag
edition, Vol. Ba: 277]). It is perhaps just possible that pug/phug might be for spug, a
jewel, which would seem to fit, but a problem would still remain with the following pug
polsug so!

29 K AH inserts %%’\"

300 zd;s,. DUN & e

301 See page 82, note 262 above on rtmg pa.
302 stﬁ KAH 8% TSH PH X Y Uxfd%
3033 38 TSHPH X Y ¢ ﬁN;DUNGN.
3% DUN ann., ﬂ]ﬁ‘lﬂﬁ'&'afﬂ]&\l’ﬁk\l’; the speech lotus family.
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%ﬁ«'&’;‘a‘?@wiﬂos Q§N'62306

Then intertwining the fingers [back] to back,

Y= (X673) 4']?1QN'307 N (DUNSv) SRR 08 R AN

[you] put [it]*"" between the closed hands, with the thumbs lined up and,

\‘9’/'312 v v v vA v v v313 \9/' % > v314 X, v vA v\%315

W GFFFHIFIN  (TSH3SS) 47 SN REFFNRAY

reciting, “om hana hana diptacakra hiim phat”,”'® [it] is rolled, and
A_N_~ N N N ~ A, QA

’Qiﬂ""?ﬂ'ﬁq'ﬂ'ﬂa\l’ﬂ'Gﬁ'ﬂ"‘éi\l'ﬁ'&lﬁ'ﬂq@17 g’(q'NES"JQ'“E'SWENN'6W%’\"

YNGR

all the majestic powers created [by] all the great lords in non-dual union

enter into the [buddha] body of the phurpa.

305 &, .
J:KAHXY G

3% DUN omits -

307 JFHRAGIN': KAH NT IR G- HFFmPTAr: X FETRA
| aRERmRea; KA a@Fsaegde; TsH p AR R x Fsgdes; v
FRRAGRA; DUN HFR IR,

308 see page 82, note 259 above.

% JQRTY: TSH PH <X DUN &<,

10 DUN &,

3 the "Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB vol. Chi, 1036.1)
parallel passage makes this explicit: NI

3280, KAH &

31 PG KAH H 3T DUN 5353

314¢ 3a TSH PH X Y 8 @N; DUN 3V

315 Dy el 2y DG,

ANH KAH A%’ TSH PH RN X ARV,
316 This mantra has its parallel to that in the Guh asamaja's Chapter 14 (om tshin da
p: Y ! p
tshin da ha na ha na da ha da ha dipta badzra tsakra hiim phat): eg. in the mTshams brag
NGB edition, vol. Tsha 862.6; see also the Dunhuang version, IOL Tib J 438: 55r.1 (om
tshin da tshin da/ [nga(/da?)] [...] ha na ha na dIb btatsa kra him phat).

37 4@ TSH PH R,

318 & DUN nas; DUN ann., rm:]'u'n]wm'wafmﬁ'fnwgn]t‘ﬁﬁ'.PJ|N‘Rn'@'ﬁmg'aqw'ﬁw
q“"“q'@qﬁﬂ@ﬁﬂﬁ'g‘:{ :1'?\](3'3:'@:'@31&14\1'; the right hand being means, the five
families, the left being wisdom, the five consorts, [this demonstrates] the purifying

bodhicitta [of] all the [male and female] lords of means and wisdom.
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§<maw NIRRT A A Qg ql:%zo ﬁamw KRS Ray (PH345,1) "X
R Dk R R DL R AT

Sparks of fire radiate, filling the thousand-fold realms, and [the phurpal
becomes fully consecrated and empowered really to accomplish all
objects.

&Qq@'@mq@ra‘m TR A RGINRTRASHA 7 8
Having meditated on [the phurpa deity] abiding (DUN requested to

abide) upon the throne of the (+DUN triangular) “e”*** (DUN+in) the
space in front,

RRE MR 2 FHA R R SRgs0
GRNRMRT> § A

striking with the king of white mustard seeds,

QYRS RG] A

fumigating with compounded bdellium incense,”*

19’83 TSH PH .
N a

20 @< TSH PH <.

! 53R DUN S3NER .

322 e, .

gq : DUN qu .

2 35 KAH 3§37,

324 DUN inserts |-

325 ’4’?%’?5': DUN q’i'qg’i'é'; DUN ann., (placed under ‘fﬁfa‘:) @"53'; of wrathful
deities.

26 FAMARR. KAH X Y IMIAR; DUN FEARIUAT IS (note that the long
commentary gives nam mkha’ la (KAH111; TSH403; PH261,2; X717; Y750).

327 QN TSH PH 980, Y qir; DUN ’“T]"“‘/“J' (the ’Phrin las phun sum tshogs pa’i
rgyud, mTshams brag NGB vol. Chi, 1036.4, shares the reading gsol).

328 The triangular e, symbolic of the female organ, the source of dharmas (Tib. chos
’byung), is represented in ritual practice as the container/stand in which the phurpa is
inserted (see also above, page 69, note 161).

329

@zw yqxg KAH @:&v WES @Av DUN &rar 'qxn]
30 Ray3R: K AR IV 3R: KAH TSH PH omit 5.
31 gar RAF|NA TSH PH RVRFANAT; DUN &8RFRAT; DUN ann,, qﬁqu\mﬁm'

R’ enjoining action.
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[N (2N ~ ~
(KAH69) B'aRT] = SR IHN S AIArIZ R s
all the outer [and] inner offerings should be offered.
N o AL ~..a
NENWRAIFA 0 AR AL AN ASA B
Then, entrusting the actions which have been mentally focused upon,
Q%'%@q’naqwm @q@&%’q«’nh’%
this [completes] the perfection [of] consecrations.
ma«’nféﬁgqg&r&fﬂw'Rr%%m
The perfection of [mantra] recitation:

(DUNér) ‘“i“]@ﬁ"’w@w gx'i'qﬁ’q'ﬁ'@qwﬁg

Onself entering into the (DUN+deity) samadhi for the ritual action,

332 Tibetan gu gul, equivalent to Sanskrit guggula, is used in wrathful rites to expel

evil spirits. Generally, it seems that bdellium is used for it, an aromatic gum resin similar
to myrth (Commiphora myrrha), from the Commiphora wightii or Mukul myrrh
(Commiphora mukul) tree, or from the Abyssinian myrrh (Commiphora habessinica,
Amyris Agallocha) tree.

333 “A'[ KAH omits.

33 98ISR DUN 8883

335 DUN ann., (linked to é') Ngﬁ“"&"; (linked to §X) ¥§'F; the five offerings... the
five medicinal cordials.

336 qq“] TSH PH qﬁ’ﬂ (surely in error); X SN, Y FT, corrected to IFIN".

7 aﬂq KAH X Y &5,

B85 TSH PH ¥; DUN ¥, omitting [; DUN ann,, Y888 JYun<aEr 831 say,
“accomplish action[s] like this!”.

9 §a RN KAH Y éq‘acw‘ DUN éq'ﬁk\maqm‘u'

340 DUN ann., I=R& GER ﬁ“ AR By 3N ﬁ‘:ﬂéﬁ A ﬁ’*‘ Q'; (this concerns) the
Approach [mantra] enumeration, the Approach time period and the Approach signs.

31 DUN inserts %a The 'Phrin las phun sum tshogs pa’i rgyud parallel text,
mTshams brag NGB vol. Chi, 1037.3, gives qﬁ”@ﬁm“'%ﬁ;"’\"“?ﬁﬂﬂm' for this line;
perhaps lha’i has been omitted in error in KD. This would seem to be confirmed by the
citation of qin‘%i%aéqang in the appropriate context in the following sections:
KAHS82, 112; TSH373, 403-404; PH249,3, 260,3 ; X687, 717; Y720, 751.
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g,;.m;.zm c\.ala. aN'QERW N'é'&%‘(‘ % QA F e
3 5H27 I3
one visualises a dark blue A#m upon a sun mandala at the heart.

& qg"’ﬁ'&'ﬁw'w'wxqs% %ﬁﬁ’raqu TWHFs (Y708) 3N NER
Riag

by reciting “om vajra kili kilaya marana che ge mo zhig maraya phat” **°
g GRS NASNINA PR G (X674) W7 RUNTRDs

many inconceivable [numbers of emanations] (DUN one [emanation])
resembling the phurpa wrathful deity arise from this, and

2 QR@I: DUN §RMX

W g Barqifx; X y §.

344 %q'ﬂ«a«'&’t; KAH q%n}'n«&'&'r; DUN 3:!]':1(314]"111

45, KAH &

346 ’?]'94"?]'04"“'31'%'25': KAH ’cﬁ'a'ﬁ'mw'&'x'q'; TSH PH ﬁ'a'ﬁ'mwwx'qw; DUN Aarer
(note that although all the KD versions include ma ra na here, not given in DUN, yet they
all omit it in the citation of this mantra in the short commentary following (KAHS2,
TSH373; PH249,3; X687; Y720), and also in the long commentary (KAH113, TSH404;
PH260,3; X718; Y752) and the visualisation section (KAH147, TSH439; PH261,2; X754;
Y787). However, it is given in the invocation manual (KAH191; TSH477; PH Volume
Nya 8,3; X798; Y834). Lopon P. Ogyan Tanzin comments that he thinks the addition of
marana most likely in error, since a single mantra should not give both marana and
maraya.

3 & KAH &

38 e 38 DUN fdfj‘%’\‘l'.

3% DUN omits |-

350 5’"\]% a“] so and so, i.e. you slot the relevant personal name[s] in here. See note
346 above on the question of the inclusion of marana.

351 @R’U': DUN @x‘n'&(

39 QR ANA PN GIN; TSH “R{FQN&'@‘%@“""; DUN g“’] (the "Phrin las phun

sum tshogs pa’i rgyud parallel text, mTshams brag NGB vol. Chi, 1037.4, agrees with cig)
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éﬂ]ﬂ'ﬂg’ﬂ&&%ﬁa@ﬁ ‘{q‘g«‘qm%m
having brought benefit (DUN-+for sentient beings) [throughout] all the
ten directions,

I A vvo
YRR A RYR 309
[they] are dissolved into phurpa.*
a%‘qs'n'age«l'aargarqg&'m N B RH et
Like this, [you recite]* one hundred thousand or three hundred thousand

as a lesser number (KAH X Y at least one hundred thousand or three
hundred thousand) or

RRE RYA S0 NWWE B! 5«6%3@2
seven hundred thousand or one million*” as a greater number (KAH X Y
up to seven hundred thousand or one million),** and

353 5ﬁ'a': DUN 5ﬁ'&NN'5§'§' (the 'Phrin las phun sum tshogs pa’i rgyud parallel
text, mTshams brag NGB vol. Chi, 1037.4, also gives sems can; and so too does the long
commentary KAH112; TSH404; PH260,3; X718; Y751).

34 KAH X Y omit .

3% DUN ann., %*'“"2'%”]’\‘1"W'ﬁ*"'@‘;'qﬁ”'[m'qgﬂ% ; from the heart of [the] phurpa,
[he/they] also dissolve[s] into oneself.

3% There is some uncertainty here whether it is referring to the visualised phurpa deity
or the ritual phurpa. It would seem most likely that both are intended; the visualisation
section in this recitation context gives an elaboration suggesting a dual meditation focus
on oneself as the deity, and the phurpa deity outside (KAH146-147; TSH438-439;
PH272,2; X754-755; Y787).

3 QAYAAZN' KAH X Y NSYSNRE; TSH AN NYN RIS} pH RS IYAIS; DUN
AR YA

BB AFEYRA: KAH X Y N§EJR3; DUN A& TSH PH omit 8.

359 “recite” is explicit in the 'Phrin las phun sum tshogs pa’i rgyud (mTshams brag
NGB vol. Chi, 1037.5): bzlas ba is added following sa ya yan chad below.

360 &yar. pUN R&'; TSH PH omit; TSH PH X Y omit £.

361 W ET: KAH S§5; X Y 35T

25 TSHPH ¥
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N v v g vy v > v 82 5
SR NAHIINANTGE
when [you] want to finish the approach [practice],
AR A'366 2oy 'vssm
YRRGRYRA R0 GARYs
(DUN+also) Dissolve phurpa [him]self** (DUN phurpa [him]self is
absorbed) into the Aim in the heart.

?ﬁ'm namnﬁ'x@q@&'&ﬁm’mﬁ%

This is the perfection [of mantra] recitation.

363 Generally, sa ya is one million and bye ba represents ten million, so I have
followed that here, although some Tibetan sources give bye ba as one million and sa ya as
ten million, so it is not certain in this case. See Charles Bell, Manual of Colloquial
Tibetan (Kathmandu: Ratna Pustak Bhanda, 1978) [first edition 1905], 70. In Dudjom
Rinpoche’s Vajrakilaya commentary, Collected Writings vol. Da: 162, there is a citation
on the correct count of mantras, which only seems coherent if the number, bye ba, is
understood as one million, since the Ritual Action mantras should number one tenth of
the Approach mantras.

3% 1t is clear that either TSH PH or KAH X Y has transposed yan chad and man chad.
At first sight, KAH X Y's reading would seem clearer. However, although DUN does not
give both yan chad and man chad, its version gives yan chad in the same position as TSH
PH's yan chad, which would seem to increase the chances that an earlier version of KD
gave yan chad in this place. KAH X Y may have corrected an apparently less clear
reading. In any case, since KAH, TSH, PH and X/Y must share a hypearchetype and we
cannot ascertain whether TSH PH on the one hand, or KAH and X/Y (which probably
share their own hypearchetype) on the other hand, preserve the earlier reading in this case,
S0 uncertainty remains.

3% DUN omits -

366 =m@; X Y §<mA; DUN IR,

37 88 pUN Q%N'B’l

368 Again, there is some uncertainty here whether it is referring to the visualised
phurpa deity or the ritual phurpa. The long commentary would seem to suggest that both
are implied: Saying, Phurpa [him]self, the phurpa itself is also meditated on as a wrathful
deity (RRNIRVIANTE: YXNTRIAGANGITIRES, KAHI13;  TSHA04-405;
PH261,3; X718-719; Y752).

328 KAHFN; DUN /83
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N [N
MRKE T ANYFYN (TSH359) szn]f«'nq%

The perfection [of] ritual actions:

BadRgup Ry

Having found the site which has been examined at the very outset,
(DUN6v) qgﬁ'n'ﬁ:'aléawnsﬁ'm A (PH244,2) %{’u}wu‘m NS
performing the expelling and demarcating the boundaries [of the practice
area] etc.,

Q AQA_N A A amar a
gﬁ'sq'alqgl:'::'qéq'gm'g'nqu:'&q'svs RRe

through an instantaneous samadhi, the obstacles are expelled by the
wrathful deity angry stare,

37 DUN here has some deleted lines, where the scribe must have begun the section on

the perfection of the place in error, and then realised the mistake.

1 Q&5 KAH Y 5.

372 DUN ann., (starts below E“'['a“') q%‘"“"’*‘aﬁ’\‘"ﬁ‘?} (starts under IHIN’) NGNYFYN
g"]“""q; the perfection [of] the time for striking and... [of] the place (the commentator is
referring to the two phun sum tshogs pa which follow after the ritual action section).

7 (FNNASK TSH PH X REXNRSK; DUN NEXNAZR

374 ‘gnwu'; KAH RZ%X; TSH PH Rl’q«'u',

375 §: DUN B'; DUN ann., (starts below IHJN') XX (starts below ELE) é’i@
é“[’\"""’isn'a'é’i'; [expelling] out... so that nothing harmful [comes] back in (i.e. through
the boundaries).

316 QNGRR YA TSH PH FEF Y&, DUN SNEF A=A Gay

7 DUN ann., R8s axaas§a s fuainy gaa dagay g iasdadxss
qﬁl’qﬁ:gmm'a'f:l'ﬁ'ﬁﬁm'a‘rﬁx'gg;'um“@‘:f‘m:i’rqﬁn'%&gqf :"I@q%ws’q"; at the right
eye, from [the syllable] ma comes a sun mandala, in the middle of [which] many wrathful
ones emanate, and at the left eye, from [the syllable] fa comes a moon mandala, on
[which] many wrathful ones emanate; this is called, “the angry stare” (a similar meditation
is given in the long commentary, where fire is said to come from the sun mandala at the
right eye; water from the moon mandala at the left eye, while a wind mandala arises at the
nostrils so that everything is burnt, cleansed, and the remains scattered, KAH114;
TSH405-406; PH262,1; X720; Y753).
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NEFBAETRRE

a downpour of weapons

X3 m¥e o . S

TR (AHT0) B e s

and [the] Vajra Yaksa™™ etc. and,

A ﬁﬁng&éq@«nanwﬁ%m

the (DUN+ten) phurpa[s] are consecrated as the ten wrathful deities;
éﬂ«'ﬂg&'ﬂﬁwnm'm %‘6&@{3‘11'386 E§ B NENNT I \{%

through planting [them] at the ten directions, the boundaries are
demarcated as far as [you] want.

378 DUN omits |

R L r——— P fa— P (Fa———
Fapeaar; KAH R TSH PH SRS

30 DUN inserts e

¥ gar pUN

382 The long commentary clarifies that here one should meditate on Vajrapani (%E

TEIEF Y[/ \FEEXSHEE, with minor variants, KAH115; TSH406; PH262.1;
X720; Y754). Lopon P. Ogyan Tanzin adds that Vajrapani is commonly called, [the]
Vajra Yaksa, since he is the leader of the yaksa class and tames them.

38 DUN inserts g, a reading shared by the "Phrin las phun sum tshogs pa’i rgyud
(mTshams brag NGB vol. Chi, 1038.3), and the sense is clear, although it is not spelt out
either by the long commentary (KAH115; TSH406; PH262,1; X720; Y754).

384 @N‘qammﬁ'; TSH PH @N‘qazrﬁ'; DUN @N’qaqwﬁg DUN ann., ¥ IF AN RGR
NRRAEH; in accordance with [the description] deriving from the Three Hundred
(Verses). 1 am uncertain which text of three hundred verses is being referred to here, but
the tradition of marking out the boundaries for ritual practice through the planting of
phurbus in the ten directions is ubiquitous in Tibetan practice, not only in Phurpa rites.

3 4a: DUN g,

36 = TSH PH A

387 Note that the "Phrin las phun sum tshogs pa’i rgyud parallel (M. Vol. Chi: 1038.3)
gives bsrung bar for tshun chad here, “...established and protected just as desired”.

388 aqéawn]sﬁ'; KAHY a@aquﬁ'; TSH PH qéalw'n]sﬁ'; X qéalk\l'%ﬁ'.
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ﬁ::i’rssg 3!:1«'933‘390 g'&@«'ﬂ;’g«@gm

First, [you] honour the deities of the five [buddha] families, and
%’q«w«@g*s@wuxgm'qmm

then [you] honour the ritual action deities, after which,
393%R£’Q§§'ﬁ§'§ﬂ'ﬁ§§'394 J'RRS

(DUN-+then) arising from the earlier samadhi,

3 F. pUN BX,

390 ‘Ea': Y omits.

91 6 TSH PH %'; DUN ann., \E?E'a]f‘?ﬁ'ﬂjﬁlﬁﬁ"““"&““q; meditating on the wrathful
deitie[s] at the upper knot.

392 §': DUN A’; DUN ann., @’“"ﬁgﬁ'&\@ﬁ&; [in their] essential origin (uncertain
reading), [they are] wrathful deities.

3% DUN inserts ?ﬁ’\"

394 AgR: X R
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:wq EAN FEN CRRERIERY &'ﬁ G SR gﬁ g ﬁgm C(iEN A a7 A 3
EE % SQ'IN A (Y709) qaq 5v399

having finished (DUN completed) the approach [practice]s,
(DUN+within) a black triangular mandala in a charnel ground “sacred
site”,* the point facing towards the southern direction,

% EXFA': TSH PH X Y $X3N%; DUN 853,

39 5@*@"3@ DUN por. Note that the addition of ﬁxﬁﬁﬁ, not given in the "Phrin las
phun sum tshogs pa’i rgyud parallel, M. vol. Chi: 1038, suggests a possible intrusion of an
annotation into the main text in KD.

397 ﬁ’ﬂi’f DUN omits (so too does the "Phrin las phun sum tshogs pa’i rgyud parallel,
M. vol. Chi: 1038).

83 Y omits; DUN al %'33'

3% DUN ann., (starts below S§F=) FH YN TRWRIRRR; (given under, TFNBE) §X
ﬂﬁﬁ, the three aspects [of the practice], whichever may be appropriate... in a charnel
ground. There are a number of possibilities for 7nam gsum mentioned here, since there are
many sets of three. It is possible that it refers to the three aspects of the mantra recitation
practice recognised by the later tradition: (1) total clarity; (2) stable pride; (3) mindfulness
(of) total purity. (FHNTNUR] SHARFEHH] Sﬂ'ﬂﬂ'ﬁﬁ"ﬁ], see e.g. Dudjom vol. Da:
113ff). However, we need to be cautious in equating later categorisations with those given
in this text, especially when the term, rnam gsum could be applied to many sets of three.
Other possibilities would be the three mandalas of body, speech and mind; or the ‘three
clarities” (YNARFNAAYNY), which have a special sense in the context of ritual
meditations for striking a /iniga in the Phur pa tradition. These three clarities are referred
to in the short commentary section following (KAH83, TSH373-374, PH250,1, X688,
Y721), but they would not seem altogether applicable precisely in our context of the
general Approach meditations here. Perhaps the set of the ﬁﬁ‘“‘"“"‘]ﬁ“, mentioned also
at the same point in the short commentary, would fit more appropriately. The content of
the first is a little uncertain, since we have three different readings: becoming confident
(in the deity); entering samadhi; or realising emptiness (TSH sdeng, PH gdeng; KAH ting;
XY stong; du gyur pa). The second is clarity in the mind (vid la gsal ba); and the third is
recitation with the mouth (TSH PH XY khar bzlas pa; KAH zhar bzlas pa).

400 "]ﬁ’\‘"a\iﬁ': here the term presumably indicates a charnel ground of human remains, as
in the major sites associated with Heruka’s subjugation of Rudra and the parts of Rudra’s

corpse.
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ARBE D EUTRRS

[place] ashes of [cremated] human flesh,
(X675) FFR=e

black mustard seeds,

mq’é’m ARgHs

salt,

Aa_AS

QR&E TP RRE

with rakta from human corpses;
1:]'5\]&'405 55'3\]' 2406

3 A

leaves of anemony,*’

I DUN ann., 5"”\‘"5“]'; fierce with heat.

402 ‘”ﬁ'é': X ‘“ﬁ'é'; v ‘I‘ﬁé

403 DUN ann., "'[ﬁﬁq’g‘” expelling elsewhere.

0z AT TSH PH X Y g8 DUN J55.

ek ok &% KAH X Y ol &®, TSH PH = N3, DUN Nl & (although srub in DUN
is somewhat uncertain. The only appropriate meaning would seem to arise from srub ma,
if it is to be equated with srub ka (see note 407 below). The Bod rgya tshig mdzod chen
mo Volume 3: 2984, gives as rtsa srub ma as a variant of srub ka. This also fits with the
reading of srub ma in the 'Phrin las phun sum tshogs pa’i rgyud (mTshams brag NGB
Volume Chi, 1038.5), although the sDe dge edition (vol. Wa, 352r.2) gives an indistinct
reading, perhaps of srun rma. The long commentary and the invocation manual confirm
srub ma’i lo ma, although TSH PH have an error in the invocation manual, giving sug pa’i
lo ma (KAH117, 162; TSH408, 456; PH vol. Ja262,2, vol. Nyal,2; X722, 770; Y756,
803).

406 pUN ann., S{YINN; poisonous.

7 see note 405 above; Tibetan Medical Paintings gives srub ka as anemony (Plate 27:
71, 72; Plate 33:18). This would seem the most likely identification, especially since at
least some varieties are poisonous (M. Lippmann-Pawlowski, transl. by O. Konstandt, The

most beautiful Alpine Flowers (Innsbruck,Tyrol: Pinguin-Verlag), no. 2, 9, 12, 21.
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(DUNT7r) ARRs
foxtail millet,*”

£33 YRR

stems of horsetails*'' and
FayamxGargse

earth from an ant-hill,

4% DUN omits |; DUN ann., (given under, @'ﬁ‘?@) WRAN'; with lightness.

409 Lopon P. Ogyan Tanzin comments that the word, k#re, is not used for the regular
cultivated millet, which would be mon chag. It is rather a small grain which may grow in
the wild, not as rounded or as good to eat as millet. Dan Martin’s Tibetan Vocabulary
(2007) gives Panicum italicum for khre, citing Helen Johnson, “Grains in Mediaeval
India”, JAOS 61 (1941) 169 (no. 10). Foxtail millet is the common name for Panicum
italicum.

4105,'\53': DUN %'\Sa'; TSH PH @3“5 (presumably, chu mtshe is intended. The parallel
passage in the 'Phrin las phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi,
1038.6, gives, ju tshe; gTing skyes gives dzu tshe, 532.1.)
11t seems that there is a mistaken suggested identification for chu mishe (see note
above) in Cantwell and Mayer, Early Tibetan Documents on Phur pa from Dunhuang,
111, notes 129 and 130. According to Toni Huber (personal communication: 27/07/2017),
although many lists of Tibetan materia medica classify chu mtshe as one of the types of
mtshe (Ephedra), it instead corresponds to the superficially similar but completely
unrelated genus Equisetum (family Equisetaceae), better known in English as ‘horsetails’.
Nonetheless, in so far as Tibetan tradition may see chu mtshe as a variety of mtshe, it may
share the connotations of the mtshe shrub in ritual practice, where it is frequently used in
wrathful tantric rites. One puzzle about the identification of chu mtshe as horsetails,
however, is that phub ma would usually mean the husk or chaff, which would not seem
entirely appropriate for this plant. But it is possible that that phub ma is a mistaken
reading, despite the agreement of all versions, since all versions of the invocation manual
specify lo ma, leaves, rather than phub ma (KAH162, TSH456; PH Volume Nyal,2;
X770; Y803), as does the long commentary (KAH117, TSH408, PH262,2, X722, Y756).
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HRgRARRR Far: yarhes

NSRRI

mixed with “donkey juice”.*!*

NN S a ~ [N ~

(5‘2;'5%’@'415 g({]'q’a}'%ﬁ"ue 5'417 Em'ﬁn"ﬂs IJ'A419 n“q'at{m'ﬁgnu

If [you] cannot obtain human cremation ashes, take black sesame [as] the
basis,

412 ar: pUN @A,

413 5 TSH PH é’; DUN ann., I3&'; molasses.

414 also bong bu can mean insect, but this is unlikely here. In any case, this phrase is
quite likely to indicate a specific substance for which bong bu’i bdud rtsi is a metaphoric
term. The DUN annotation suggests molasses and this is supported by the long
commentary, which gives a syrup of molasses (%"‘5'@"??\'51' [%ﬂ intended, given in
PH], with minor variants, KAH117, TSH408, PH262,2, X722, Y756). In understanding
the term used, Lopon P. Ogyan Tanzin suggests that donkey urine may be intended—
after all, a liquid is needed here, and this also is supported by the long commentary, which
which adds that it indicates the substance for urine (%@ag?f) Note also that in Chapter 6
of the Phurpa root tantra in the KD collection, we find bdud rtsi twice linked with bong
bu in the context of the anointing of the fire pit, and for the substances needed for the
destructive burnt offerings ritual. Both instances mention also camel bdud rtsi, and the
second occasion speaks additionally of the crow, although it may be intended respectively
to link juice; flesh and blood; and feathers, to the three animals (5‘;'5'53?' 535"]2'[ 8 "'ﬁﬁ%'
ﬁ'ﬂﬂ'ﬂ'ﬁ:}’[?, KAH vol. 3: 325; see also sGang steng-a NGB vol. Ya: 302r). In any case,
it seems likely to indicate the animal’s urine, and that is surely the case for anointing the
fire pit (ﬁ'ﬁ:’ﬁ:‘ﬂ&'ﬁ%ﬁ‘%‘%ﬂ”y KAH vol. 3: 324; sGang steng-a NGB vol. Ya: 301v, with
minor variants).

415 @ TSH PH @’\"’; Y omits.

416 35 TSH 755,

7 DUN inserts |-

48 5T X 5.

419 ar; pUN A,

205 TSHPH Y.
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AN NA R R
(DUN+is also alright for making) either in [forming] the effigy or
making the drawing.

a\lv v - %422
ATHINS
[you] should make it (KAH X Y-+dark) maroon in colour.
55\‘:'1?1'423 ﬂﬁ'nm@qmm RrargArars a‘:'ﬁ'xgmgm
Make it upon a [piece of] corpse skin (DUN bark)*’ etc.,
SN e S D Ao N e
FEN A QU TGUYs SN YRATGF A0
writing, “hiim che ge mo zhig® marana/maraya phat” with corpse rakta,
fixing it at the heart,”?

WA‘J’B’; y &RFa]E; pUN INPRIR| REAENA

22 HRT: KAH X Y H§TG; DUN JFINY (note that the "Phrin las phun
sum tshogs pa’i rgyud version agrees with KAH X Y’s smug nag, and so does the long
commentary, KAH117, TSH408, PH262,2, X722, Y756) and the invocation manual
(KAH162, TSH456; PH vol. Nya2,2; X770; Y803).

423 a‘?'a'[': DUN omits (perhaps a‘:’i‘\] is an accidental repetition here? It is not given in
the parallel passage in the 'Phrin las phun sum tshogs pa’i rgyud, and the DUN reading
may seem preferable, see below note 427).

424 Zmar; KAH TSH PH S

425 A" DUN omits .

426 AN TSH AF'; DUN A9'HN'; DUN ann., (begins under "*"élj“'[’\‘"‘") ?ﬁqu'ﬁ:ﬁq
FIA; like white birch or wood bark.

27 shun pa is not the most usual term in speaking of human skin (pags pa); bark may
seem preferable here.

428 a\'.;.ﬁ.qe.: KAH SA.;.N,HQ.; DUN 245..

9% TSH PH §; DUN &9,

430 YRGEY: KAH TSGEY; TSH PH ARFE™; X Y RZE; DUN "]‘?MB

#1gee 90 note 350 above.
BIX/Ys glan seems clearest, and would seem to indicate fixing or sewing the writing
to the effigy's heart. This spelling is given in the invocation manual, apart from TSH and
PH which give slan (KAH162, TSH456, PH vol. Nya2,2; X770, Y803). The parallel
passage in the 'Phrin las phun sum tshogs pa’i rgyud, the mTshams brag edition (NGB
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AD ARG PRy AE A §ARA Ao

[the effigy is] placed on [its] back above the mandala,
sﬁT’us g (TSH360) éqﬂvﬁvm q%qgm

[with] the head facing towards the southern direction,**

~aa N

TAEFNYIITTNY (PH245,2) R G s

and [you] summon this actual evil being. For this, [it is] permissable to
employ the messengers or (KAH TSH PH and [it is] permissable to
employ the pith instruction on piercing this actual evil being or; X/Y and
[it is] permissable to employ the messengers for piercing this actual evil
being or),

vol. Chi, 1039.1) also gives, glan, while sDe dge (vol. Wa 352r.3) gives blan? and gTing
skyes (vol. Sha 532.3) gives rlan. DUN's klan probably indicates the same word. The
verb, blan, however, might suggest a sense of luring or summoning; the Bod rgya tshig
mdzod chen mo notes an archaic meaning: XRIYINARR| ﬁ"\ﬁéﬂ""“[ ARRNH|
(1916). Yet this is less likely here because the ritual summoning will be done below.

P B KAH §V; TSH PH §¥.

4 DUN omits -

35X Y insert ¥,

86 s FHmAY: KAH &8 FHaary; DUN FFapryai],

437 %8 DUN q’%ﬁ'a; omits | .

438 Lopon P. Ogyan Tanzin comments that the head is placed towards the south
because this is Yama’s direction. It is always considered inauspicious to face the south, so
for instance, one avoids building a house where the front faces south. The long
commentary confirms this interpretation— the direction is for the suppressing of Yama
(TAFETEFNRERE, KAH1 16, TSHAO7, PH262,2, X722, Y755).

439 q,\‘.lq.].qv‘%.a\]:q.‘v: KAH TSH PH ﬁﬂﬂ“amﬁr‘“‘, X ﬁg’ﬂ'ﬂla‘&iﬂ]‘; % ﬁgﬂ«'ﬂ&'wﬁﬂ]’
(here, the KAH TSH PH reading of man ngag seems inappropriate, and although the KAH
TSH PH X reading of dbug pa’i could fit, the sense of summoring would seem much
more appropriate in this context).

440 KAH X Y omit $; DUN ann., (begins under AT, but presumably referring to,
ARG &'Rrrqal'qg'a\qw'; mamol[s] or ‘phra men ma.
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‘g"h"@arg'%a'w gx' (KAH71) T+ WRZRs
wrathful deities, applying the sumbhani [mantra], or
NSRRI RS
Either at the secret [buddha] heart** or
"‘\'RA'RIR R’445 'Qa' am’q?ﬁ;’m«gl‘%
TN JIRR ;
your own heart, from (DUN upon) a moon mandala,
£ AR AR RN TS RGa] s g

a red (syllable) resembling a dza** is established and

Waﬁ KAH El"fqgam'%a'; TSH PH El"ﬁ&'n’aa'; XY 3’1‘@61’!43’%&'; DUN Fg@r

~
558

g KAH X Y omit .

3 mas KAH X Y 7R’ DUN RS'ER,
#4 The heart of the tantric deity, as visualised in this tantric system. The long
commentary suggests that this line indicates, on the secret heart lotus (“]N‘?'qa'%“]’\‘""]’?
TNSRRYANFAIE, KAH118, TSHA0S, PH263,2, X723, Y757, with minor variants),
possibly indicating the heart cakra with its eight facets, which is sometimes likened to an
eight-petalled lotus. However, Lopon P. Ogyan Tanzin suggests that the gloss of a lotus at
the heart is more likely simply to indicate the lotus seat of the heart jiianasattva deity. The
long commentary glosses the next line relating to your own heart as indicating the heart of
the jiianasattva deity in one’s heart (KAH118, TSH408-409, PH263,2, X723, Y757).

5 Q=M TSH PH X Y §57=; DUN §571.

‘\446 j@mﬁww X AUAN Y RANT (presumably, abbreviation for §AAN); DUN

AT RATA’,

“E.TSHPH X Y §; DUN ER.

SRS KAH §RRFFTIGT; TSH PH ST SYGT; DUN 8
T

49 The syllable dza is used in indicating summoning, although the syllable dzwa might
indicate, dzwa la (=Skt. jvala, Tib. ’bar ba, blazing), which would fit with the red colour.
However, this is not so appropriate here and not given in DUN or KAH). The long
commentary does not altogether clarify either the correct reading for the syllable or for the
colour. TSH409, PH263,2, X723 and Y757 give dzdza twice, surely the earlier reading in
these cases (KAH118 corrects it to dzah), although they give dza on the third occasion
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)

3R %Ges REWRIw 4B H %'r{s(%wn\éﬁ'nm%m

o No

by reciting (DUN having recited), “jah hiim bam hoh vajra ankusa che
ge mo hum jah”**

s YINT3F (DUN7v) Q]L:N'&ﬁ'u'agﬁuss AXGREN¢
innumerable wrathful female deities (DUN goddesses) with iron hooks
arise in a continuous stream, after (DUN through) which,

~ -"\"'\ v v e S Vag v o
RIAYFRA s FNRIRE (Y710) FRARA 0 RRe

the obstacles are seized by [their] hearts and come here.

(KAH118 consistently gives dzah). In any case, it would seem that the summoning
syllable dza is intended here. The colour discrepancy is between the red given in all
versions here, and white (dkar po) given in all versions of the long commentary.
Symbolically, white would seem more appropriate in this context, yet we cannot
necessarily assume that this archaic text will conform to standard symbolism. The parallel
line in the 'Phrin las phun sum tshogs pa’i rgyud reads, ’{"{TD ’{3\]] q%‘GS'ﬂ'i’q%'[’ D
ﬁ&’i\lﬁ"“‘]g’ﬂ' (sthamsobrag vol. Chi, 1039.2; sDe dge variants in brackets).

450 g8 é’i’ri?’g: TSH £3 é‘ﬁ'ijfs; DUN F\"é'ﬁ'&\?"_

451 ‘N'q‘{l'I KAH G"\'Sl’ XY WQ

42DUN inserts ﬂ’ﬂ, almost certainly in error, part of a deletion of the following three
syllables (H"E 9" in DUN, representing an eyeskip to 4%"4\']'3(1' a"] below, which the scribe
noticed and rectified.

433 1 pUN g,

454 Again, see 90 note 350 above.

5 {3 puN g

456 gﬁ KAH “gﬁ'-

7 g8 DUN R,

438 T XY A DUN omits.

459 BR KAH X Y AR DUN ARNA
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L850, 2R e LGB RNESTE S QER A

RF AT (X676) BT YRQqee QNI S FERFN

This is the time to say, “jah hiim vam hoh** che ge mo pravesa hiim”,**

[and] having recited [this] once,

41@41«'«61‘2’3’1'0474:@%%7

[they] fall down into the effigy or the drawing.

£S GG GURERRNIES

By saying (DUN having said), “jah him vam hoh”,

YNGR qqk\m'ﬁ:’gﬂ«'ﬁﬂ'ﬁ'@ﬂ'@'ﬁ&«'ﬁ«'5:«ﬁz:'n%zw'mﬂ A5

with the mudras of the iron-hook, lasso and iron chains, [you] draw

[them] in, tie [them] up and

°

0B EATE 1oy B§4
#IpDUN 1nserts "1”“‘]
oy =1~°| §: KAHATQT; X H“lﬂ"“"é' YH w‘ W :g
463 3 RtY 6ﬂ] KAH omits; TSHPH X Y QEﬁ qﬂ 6%5 641 DUN 6%5 qﬂ]

4% DUN ann., (placed under &' ‘:1~°| ) R ﬁﬁ ; [this] means, come.
465

5 DN £445.

The 'Phrin las phun sum tshogs pa’i rgyud version inserts badzra here.
466 Again, see 90 note 350 above.
“7 DUN omits |.
468 o 2. 8‘9 o, 8‘9 . 2,25
REIY: KAH PH RBgN98; TSH B9, DUN K1Y
49 1ar; DUN 33",
Y0 RR: KAH X Y omit.
471 B . N D xyp e . Do e D Dy B
YO FFINTNERAGRASRNA: TSH PH YU FFINTFRERRSZA; X Y A/ F
;Nw'a'swﬁtm%nww; DUN YA FarR8aaar,
42 DUN ann., (begins at under FNZ) qﬁq&‘ﬁ‘%q‘n‘"qk\r; around the heart of the
obstacles.
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q&a&w‘qmma %&qm&'u'm a\j'qur‘m'ms q:;'ﬂq]'ﬁ:;ﬁqz;ﬁ'm g7 ﬁmgm
bind [them], after which, without agitating their mind[s], [you] purify

and bring them under control (X/Y [you] bring them under your control;
DUN [you] make them joyful).*”

RAFREHTNR 0 ZHRGA G NRRTINS FNg
FRE SATAG TN

Meditate that [they] come beneath the point of the phurpa, within the

113 e” . 483
Y ~
NENYN s GRAF g

Then, taking the phurpa,

473 QYANFN'; DUN SRR,

474 QN DUN NRA,

47 Q@A TSH PH RG]

476 ATARRRRY: X Y SRFRARANAY; DUN AFRAX (but note that the final ’a is
uncertain, and dag may be intended).

7" Here, the 'Phrin las phun sum tshogs pa’i rgyud gives, ‘\ﬂa'i'a“‘"q‘@"]’\“'“’isﬂ'...
(mTshams brag vol. Chi, 1039.5).

478 §': KAH @'; DUN ann., (placed under I¥&) J'; (placed under R’N’\‘") g‘*"ﬂ"‘";
(placed under IRNIN'GN[) &KRN""R'SN'“"’J'S'; eat.. with the bell... make [them]
befuddled (the annotation, za, seems rather inappropriate, although the ringing of the bell,
representing the action of the fourth goddess, would seem appropriate at this point, and
her action is generally glossed as making the evil forces delirious.

47 But the uncertainty in DUN's reading (see note 476 above) may mean that dag
(purify) is intended, and dag may have been in the archetype. Lopon P. Ogyan Tanzin
comments, however, that the XY reading would seem clearest in this context, since
purification should be performed later, not at this point. The long commentary agrees with
DUN, and all versions give dga’ bar byas (KAH118, TSH409, PH263,2, X724, Y757).

480 %’i'“a': DUN omits.

“ g DUNY.

482 ANINAFN; KAH X IRINSNNFN; TSH PH NIV FN'; DUN SN

483 Presumably here, e = the phur khung, the triangular stand/container for the effigy
mentioned above.

484 g DUN 33T

485 5 DUN "1'5'; DUN omits |.
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48@«'@'%3’3@&'(2?{5%87 ARRSA A s RAG g:'(%u}'wo Qﬁmqmgw
along with the samadhi (DUN essence [mantras]) of the ritual action
deities, strongly enjoin [them] for a while, after which

amﬁ’rg&'aw@wuﬁw B8

brandish [the phurpa] in the manner of joining the hands together, and
4932’:'2'43%'&173\@11]«'1:1;]«'%l:%m

recite the mantra of Vajra Claw.

‘5;-?:495 q‘é’q'qmmnx’a'@qw% nx‘gﬁmw Fauges

Until clear samadhi has been invoked, roll [the phurpa],

@[ AR

invoking (DUN+samadhi),

486y gives a symbol in the text and inserts the next lines at the bottom of the page.

487 %R’E‘ng'- TSH %E‘q‘é’q'v DUN 8= i
: ; 3 (note here that all versions of the long
commentary. agree with DUN's snying po, KAH118, TSH409, PH263,2, X724, Y758).
“*% TSH PH insert 3.
9 8 DUN du.
490 Sy N B
G Y §; DUN 3534
1 §¥': DUN A, DUN ann., (begins under E'ﬁ‘;'qs“") @“'”'gﬁ'@g":{mg’ﬁm"“'qa"‘ﬁf'
E‘QR'&’R'S'; do the heart essence of the phurpa itself, vajra kllaya bam, Vajra Claw (the
import of this comment is not quite clear: Vajra Claw’s mantra is given in the text below).
92 a“"“]’:“,’i': TSH PH 5'413!'%'; XY 3R&ix (the ’Phrin las phun sum tshogs pa’i rgyud
gives gsol, ‘make supplication’, for gsor, ‘brandish’, M Vol. Chi: 1039.6; D vol. Wa:
352r.7 agrees with gsol; T Vol. Sha: 532.7 seems to be in error, giving skya sor).
3 y°5 insertion ends here.
494 Qpv. Sz .
3R KAH X Y 9<; DUN ¥,
495 D as,
HRR:TSH H-.
496 . E<H
Q7 DUN @N'T.
7 Ry, KAH gm'; XY qgm'; DUN ‘gfl! (dril was probably the earlier reading, but
clearly, gril, roll, is intended).
498 K AH TSH PH omit % .
~ 5
49 @A KAH X Y G9]; DUN HRRRES @A,
590 % Y omit 3.
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nﬁq@'w éa@%ﬁq«‘qa@a\l@wsoz (DUNSr) al'iﬂ]'nx' (KAH72) R8s
g

with the tip [of the phurpa] above [the effigy’s] throne (DUN vital parts),
made ready (to strike but) not quite touching [it],

‘g"‘n’&a\ﬁnw q«mn]'u'q&l’q'um' (TSH361) IR
[you] grasp the waist (DUN neck) of the wrathful deity with the left
hand,

;\ 25 (PH244,3) JQK" Yy R YA RA ngn] S0 F\g so ggx R Sy
AR IYEGA 0 GG F S AFNGRART e e

and beat with the vajra hammer or the back®™ part of the axe. Reciting
the mantra of Vajra Claw three, seven or (DUN up to) twenty-one times,
[you] stab and

- 7548 DUN TS,

XY T

°0 I KAH TSH PH 330,

4 RS=': PH §5=; DUN &

ar; Y & DUN 3, DUN { omits |

506 gme’q KAH X Y ‘gxqun] TSH PH ﬁﬂqgﬂ]

307 QF\E‘ 3=y mﬂ«%ﬁ DUN nfﬂ »51:]

U8 EE: KAH X Y omit.

309 281 KAH omits; X Y &

319 &80 DUN g,

' DUN inserts f]”q’i’ﬁﬂ

SI2 Q=TS TSH PH S=915S'; DUN §=955

513 FANN' (TSH PH’s reading of stag pas is presumably in error): Lopon P. Ogyan
Tanzin comments that either implement can be used but here you do not want to cut the
effigy, so you either use the hammer, or the back side of the axe, which is not sharp and
may have a half-vajra (see also page 70, note 168 above, where we have the blunt side of

the axe referred to).

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

107



. RUHR
BuddhistRoad gggfﬂf”“ R U B

Rlz:*\gz:'sm E\Tgx'wil’x's's qgﬁ'ﬂ'%ﬂ}'%ﬂ:‘ﬂ;‘sw TR e
[then] stab an eight inch long (DUN eight facetted/octagonal)’'’’ Khadira
(Acacia catechu) wood phurpa into [the effigy’s] heart.

Q“%ﬂ"‘iso\]'sls q:;'u'ﬁqgsw

Stab one [phurpa] into the forehead.

N ri A 0 mNRIE £
A RYRE] 0 QGNRRs
With] four [more], stab into the upper part of the two shoulders and
(X677) t:laa'm q:&'qmw@wgnﬁq%
into the two sides of the inner thighs.

AN ~
RS R AR QR AR Hg
Stab one in the navel too.
VAN
EE QAR

For Vajra Claw’s mantra:**

914 3= KAH 8=,
315 ¥x; DUN &%
516 S RiEmr [N - N 2D . [ — P F——
SAIRTR: KAH GIFSTR; TSH PH SATHAT; X Y 9 P<A; DUN A==
' The 'Phrin las phun sum tshogs pa’i rgyud reading agrees with KAH TSH X Y
mTshams brag vol. Chi, 1040.2). This is also consistent with the description of the
g
‘perfection of form’ given above in this text (and elsewhere).
S8 ARA: X HA DUN R (as page 74 note 201 above, RYA'R': archaic for RIS,
forehead).
Y DUN ann., %‘9&1«11;’3‘:16'@;‘; to make the life-span deteriorate.
20 53" DUN R4
2l KAH X Y omit 3; DUN ann., qﬂ"*"@i“""*’@""a'a*'; to immobilise [it].
2257 X §R.
523 MmN AS M= [y S P\ ———" S
4"6‘!" ‘,’;)‘ (o) @Rﬁ; TSH PH ﬂ']6ﬂ" % (e @RQ NR; DUN %‘ g @RQ 4']64'] .
7 ~ ~ AN_N XN
524 TR Y MRN; DUN fRR'A’; DUN ann., INTHHEFNRITRIYN] to destroy the
body's physical support.
52 DUN &; X Y omit 8.
326 On this mantra, see Cantwell and Mayer, Early Tibetan Documents on Phur pa

from Dunhuang, 84-85. It is a variant of a mantra found in the Guhyasamaja's Chapter
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= (Y711) Farsvagy e 3 ag g
8o gggpusaggy s S g

fq'm'rqm'uq'sss NE R rdg
éfgsss ngnl;sé muxngfaxﬁm s\lﬁ§nux5’qwﬁq ég 538':15"!“539‘110~I§f<1§¥
qNsﬂ@qéiﬁMO

“namah samantakayavakcittavajra nan
om gha gha ghataya sarvadustan che ge mo zhig phat
kili kilaya sarvapapan phat
hitm hiim vajrakila vajradhara ajiiapayati
kayavakcittavajra kilaya hiim phat”
Recite this loudly.

14, and is widely used in early tantric sources for the action of stabbing in the sgrol ba
ritual.

527 The version of this mantra given in the mTshams brag edition of the "Phrin las
phun sum tshogspa i rgyudls ﬁmﬁrDT N\l ngﬂu}@;fﬂ“%@qg’ﬁﬂ Wg%%?"“&
Q=g Nay %ﬁ"ﬂ"””ﬂ“’“"“'ﬁ HA%gyE] [7D omits 17 §Fgsivy) =y

ugé'wm'xi‘n(lw'fa'q Sg Q' 'qru u § 4Q] (1040.3-4).

5 &5 A KAH 5‘% T ¥g; TSH PH 3§50 35 X v 8g 5

ﬂsé DUN “i?"l‘”"’ﬂg?

529 & ‘“.{ KAH &

0 NZ'RRY': TSH PH NEYYE; DUN NERES.

531 Again, p.90 note 350 above.

332 X3 DUN X@Rg',

533 ﬁaﬁmw KAH ﬁ.&.ﬁ.m.m.; DUN ’ﬁ'ﬂi"ﬂ"ﬁ"u"”ﬂ

PNFNE KAH X Y SEN; TSH PH NG, DUN NENR,

S g5, DUNﬁﬁg

36 : KAH T

7 R%ﬁ KAH 5% TSH PH 537 X Y 5X.

=5 g g KAH 4735’ TSH PH 5"‘1"”"*‘"‘1'32 XY 5 ueg3g: DUN 57
WRA|'E
539 7 ug KAH KL
0 QR RERY: TSH QYT ER; DUN 3R y=ERY,
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(DUN8v) ¥Xas ﬁ'ﬁq'nﬁn%qqfu%m

Having completed the stabbing [in of] these phurpas,
SN, N AN —— o

AR AN Y YR G

above them, with the mudras of the ritual action deities,** and

A '\°546
R QAR EEE
with the mantra (KAH TSH PH X Y+of the crossed vajra),”” [you]
suppress [the evil spirits]

A pUNT.

%2 DUN omits |-

>3 DUN omits |; DUN ann., (placed under %a) ?E'@'E]N'@; of the crossed vajra.

¥ Note that here the mTshams brag and gTing skyes editions of the "Phrin las phun
sum tshogs pa’i rgyud (mTshams brag vol. Chi, 1040.4-5) omit, /ha i, thus, “mudras and
mantras of the ritual actions”, although this is quite possibly a shared error of MT, since D
(Vol. Wa D352v.3) includes /hai.

S KAH TSH PH X Y insert ?E@'ﬂ]“'@' (it is quite possible that here an annotation
has intruded into the main text in KD; it is not given in the 'Phrin las phun sum tshogs
pa’i rgyud, mTshams brag vol. Chi, 1040.5).

346 aﬂ'wqqﬁ‘: TSH PH a“ﬁﬁé, XY @wqqé

%7 In DUN, the crossed vajra is an annotation associated with a mudra, which makes
good sense. The gesture of placing the vajra on top of those to be suppressed, and then
again placing it at right angles to the first placement, creating a crossed vajra, is common
in suppression rites. KAH TSH PH X Y's crossed vajra mantra is surely less likely.
Moreover, the preliminary section refers in this context to the vajra cross mudra (KAH61,
TSH348, PH240,3, X665, Y699); and so too does the recitation included in the invocation
manual (KAH196, TSH482, PH vol. Nyal0,2, X803, Y839).
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mu]'wu@m'm :1&;1’04'5'549 Nﬁ'ﬁi’ﬁ?‘&ﬁ%’@‘(’ﬁo 7’5«'3;’5'2:@:'551 s
intertwining (DUN+the fingers [of]) the two hands, the thumbs and the
little fingers (DUN the two thumbs) are placed together and extended,

q](ﬂq'ssz Sq'ijix'qkﬂqgsss

(DUN-+the backs of) the other [fingers] are straightened out.

\Av v 1o “‘%’- v 0 ol e" °

ziq ﬁtxlm e\ (;371"34 zqg ss4 7] 5 555 g q§15556

The mantra for this [is]: “om karma vajra krodha hiam phat
(DUN-+tsvaha)”.

[ a ~
RAVAR R LG - Ve
Reciting [it] twenty-one times,
Ty G

[you] rotate in an anticlockwise (DUN clockwise) direction and

548 DUN inserts <& (this reading is shared with the 'Phrin las phun sum tshogs pa’i
rgyud, mTshams brag vol. Chi, 1040.5).

5. DUN .

50 AR FRRRAIGES: X Y FNRRRALES; DUN SIFAGN (here the “Phrin las phun
sum tshogs pa’i rgyud, mTshams brag vol. Chi, 1040.5, agrees with the KAH TSH PH X
Y reading).

51 HRAR: KAH X Y 9858 TSH PH §'9F5; DUN 88255

32 DUN inserts 2" (a reading shared with the "Phrin las phun sum tshogs pa’i rgyud,
mTshams brag vol. Chi, 1040.5).

3 AYR: X Y RYRAT,

554 g{l’ﬂ& 5 KAH ﬁqé"}&l, XY "Uiqér"]&, DUN &"T‘R’&'ﬂg"_

%545 DUN 5.

% DUN inserts N'®' (the 'Phrin las phun sum tshogs pa’i rgyud, mTshams brag vol.
Chi, 1040.6, also gives svaha) .

557 5. v o

9:X9.

558 %' TSH PH &'; DUN omits |.

359 “'[“*Tﬁ': DUN AW (a reading shared with the 'Phrin las phun sum tshogs pa’i
rgyud, mTshams brag vol. Chi, 1040.6).

%905 TSH PH §'; DUN %",
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o araBadarngags (KAHT3) g
touch seven (DUN three) times to Kilaya’s head.*®

RFNHRRERH ARGRARYA YRR PFrRRe™
Then, without taking out the phurpa[s] again, [you] meditate that no-one
whatsoever can leave,

YA RTWRZA] 50 %R’E{m’@qﬁx’m\m' (PH245,3) EE
[for the phurpas] are entirely planted [into] and transfix [them].

(Tsi362) 335 E g i

Then, displaying the samaya mudra,

CS6l A A Y
M KAHT.

2 98T N TSH GG T: PH IGF IR DUN TG (the *Phrin las
phun sum tshogs pa’i rgyud, mTshams brag vol. Chi, 1040.6, agrees with DUN*s gsum)

%3 The meaning here is not entirely clear: this may be referring to the mudra of
rotating the phurpa around one’s head, but perhaps the Kilaya here refers to the ritual
phurpas, and the mudra is touching above them.

564 @R‘ﬂ'gﬁ'; KAHXY N'ﬁ‘(; DUN ﬁ;'@;'u'A

565 ﬁ%:a:ﬁk\r; KAH ﬁg:'%:’g«'; TSH PH ﬁg&'%:’rgm'; XY ﬁg:%:‘rgk\r (lus is
surely incorrect here, and it is not clear what dpung or dbur could mean. The ’Phrin las
phun sum tshogs pa’i rgyud, mTshams brag vol. Chi, 1040.7, gives ﬁg‘:a‘?] [,

366 N'AR: DUN A% DUN omits |.

367 FUNNNRFY: KAH PH X FYNAIY; Y GINIFN; TSH §NIF (the "Phrin
las phun sum tshogs pa’i rgyud, mTshams brag vol. Chi, 1040.7, agrees with FNINX
F', which seems more coherent here).

5 5 DUN R
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NEC RS gwg§w§ne: (X678) Fs Q:ﬁ’rq%m’w gx‘ﬁ%m
holding [the phurpa between?] the fingers intertwined back [to back],

joining the two middle fingers (DUN having joined the backs [of] the
two middle fingers) [together]

%'gﬁ'él('sn A'574 éﬁ'ﬁ;’s&'mgﬂs
[you] raise up the tip[s] which are touching each other, and pointing
them (DUN the fingers),”

SR

[you] press down on the top of the phurpa.”™

%% DUN inserts A,

570 ﬂgq'ﬁ'qgfm's'ﬂsi'ﬁ&\r; KAH @Q'@'ﬁgl"ll'si FEN; TSH gn‘@"};’m'ﬁ'qstﬁk\r; PH
@n‘@'ﬂk};’m‘%‘q&:‘qw; X ngq'@m}‘?m'sﬁ RSRNEA; Y @n‘@'ﬂk};’m‘ﬁ% RSRAFA'; DUN §
Q’m‘g\fmﬁne&mm‘.

"' DUN inserts X" (here, the "Phrin las phun sum tshogs pa’i rgyud, mTshams brag
vol. Chi, 1041.1, agrees with the KAH TSH PH X Y reading).

572 6 DUN §¥’; DUN omits |.

574 DUN inserts X&'

S5 ar. DUN B'; DUN omits |.

376 This is uncertain: literally, making them sharp/sharpening them.

T3 KAH X Y S5,

578 The exact movement is not very clear here. The 'Phrin las phun sum tshogs pa’i
rgyud version (mTshams brag vol. Chi, 1041.1-2) gives slad du for glad du (gTing skyes
omits this, but the reading is shared by sDe dge), which may suggest, “[you] afterwards
press down [with?] the phurpa.” Unfortunately, the discussion in the long commentary at
this point deals only with the symbolic purpose (the continuity of the samaya relationship)
and the invocation manual only supplies an accompanying recitation (KAH119-120, 197,
TSHA410, 482, PH vol. Ja262,3, Volume Nya9,3, X725, 803, Y759, 839-840).
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e Sare c oS M S P VA S S
YRNAYRRRAANGH A (DUN9r) BRRR ST RAAN (Y712) HRAR
ﬁq"'sm u;‘qg{gsso
Phurpa deities and obstacles of whatever name, [I] command you not to
transgress this samaya!

gq«‘q%mq‘nﬁqqam'&’%

This mantra is recited seven times:

& REN'G 2 N'mw'e'zd s @ QEREess

" ? E I RS

“om vajra sattva samaya hium phat”

ARG Nanrara Fa YRR Pees

This being the female [bodhi]sattva[’s] samaya mantra and mudras,
nﬁ‘n’aalm'esi'sss H3 NS

meditate that [they] obey all the commands.

%‘zﬁw&l’x&’rgawm q:’@‘nigmﬁ gss

Then, intertwining the (KAH TSH PH X Y two) fingers inwards,**

T S v A Do .
99': KAH §7]; DUN inserts |.

30 DUN inserts (%‘:', omits |.

381 ?51 KAH TSH PH &

% 57 TSH PH §%: DUN 877

53 @ar: DUN 38V,

45 KAH X Y omit.

*% DUN omits |.

>80 53R’ DUN S8ER .

587 3N KAH TSH PH X Y “]";N (the °Phrin las phun sum tshogs pa’i rgyud,
mTshams brag vol. Chi, 1041.3, agrees with the DUN reading, while the KAH TSH PH X
Y reading seems unclear—it is not specifying which two fingers).

8 6. DUN %'; KAH TSH PH omit 8.

%% a little uncertain: might mean, intertwining [the phurpa?] within/between the

fingers.
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N ~ a ~ SN

R 590 :\z;'a\] g éz;'qwm'sez K93 gx‘ﬁ'gqgw

the thumbs and the two little fingers are placed together, raised up,
AL 505 vsos N3 vs0r DT N Ers0s Do

@ é:; ﬂ""?l\l 595 N'HSRAX596 NN aa{k\] 597 3:; qgﬁ 598 35599

without clenching the two fists, the (KAH TSH PH X Y two) fingers are

bent back outside,

YINA YR g SRYA AR RER g

pressing down above the phurpa, and this mantra is recited:

590 5 S
FRR. DUN &R,
591 1A S SAr S
&=Q: TSH PH 81" X Y 8; DUN &5,
92 K AH TSH PH X Y insert X
9 Ear: DUN X,
504 DR = . NN e e N
¥~ KAH HF~N'; TSH PH §']X, omitting & DUN A'J§X.
3% DUN omits "T@N
3% RIRAUX; KAH X Y ISRNEX; DUN ISKAX
591 FON: KAH TSHPH X Y “'[%’*V (again, the 'Phrin las phun sum tshogs pa’i rgyud,
mTshams brag vol. Chi, 1041.4, agrees with the DUN reading, while the KAH TSH PH X
Y reading seems unclear—it is not specifying which two fingers).
¥ 235 KAH TSH PH X Y 385,
%% DUN omits -
0 maE: KAH X Y 58
SO1F KAH X Y omit.
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soz%'aoa quﬁ 0 B 60 B R 606 KBRS 607 BS'R .608‘3; g 00 T WE
gty 5955 5999 g d s

R T

“om vajra krodha hana hana daha daha paca paca bandha bandha
chindha chindharbnaya rbnaya hiim hism phat phat”

> 'Av 12 v v, [ v vve

651'96 ﬂgﬂ"sﬂ"’ia"&ﬂo

Recite this twenty-one times.

g’qm'ix"%a'm SRR YA e

[This] being the mantra and mudra of Most Powerful,*”* so

[

2 This mantra is given as follows in the mTshams brag edition of the 'Phrin las phun

\\"," 'Vv T gy vy Y v 'A v vy "e’vev
sum tshogs pa’i rgyud: [NREWG| 585G §5FG) NSV SJFIqF| AFAFLY
HYHF| (1041.4-5).

603 &' KAH TSH PH &,
54 5. DUN T'5'; TSH PH insert 3.
%95 DUN omits 5'3; TSH PH insert 2.
606 ==z, e, . o
5%5%: DUN R%’; TSH PH insert 3.
007 33, DUN X' TSH PH X Y insert £.
608 35°'85". TSH PH BCE R g%gé, Y 38352 DUN omits; TSH PH insert $.
Ar 2 &\ LY & Y Vel
0 F2%5" TSH PH 3553575 Y 85555 DUN 855855 TSH PH insert &
0 FFWHFW: TSH PH AW DUN AFFF; TSH PH insert &,
611 £-E gz, £.zae. . . S < R el ol Y N .
gg“{’ X{: DUN g“{’ ; DUN omits |; DUN ann., Y3V RFRNGTINFAREAN
the mudrals] and mantra[s] of the phurpa wrathful deitie[s them]selves (in relation to this
comment, it is perhaps worth noting that the first five out of the six repeated elements in
this mantra, starting with hana hana, correspond to elements in the mantras of five of the
classic set of the khro bcu, as presented in the Vajrakilaya tradition, and in this text, given
in full in the invocation manual, KAH164-165; TSH457-458; PH vol. Nyal,3-2,3;
X771-772; Y805-806.) .
612 % X §
613 fxa Py "y
3: TSH PH I&W; DUN 83
614 /R KAH X Y omit.
615 = the wrathful deity, Mahabala (stobs po che or stobs chen) .
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TG VIRGERA S IR (KAHT4) FISG RGN
through attending to the above commands, [they] are brought under
one’s own control,

quj{‘.m SR ﬂqvqg‘ o éﬁ"““’“’%ﬁ{%
so whatever all the commands [may be, they] carry them out like
(DUN+one’s own) servants.

(DUN9v) JENgRars < @'@m‘h’«‘nﬁq%xsszz
Then, beating [obstacles?] with the king of white mustard seeds and

v v v v v, v v, ve
JUAGRHRA ™ ARG e
fumigating with compounded bdellium incense,” [they?] are left there.
~

AFNUA (X679) NAGNYT AL (PH246, 1)
Then, the two hands are joined (DUN+back [to back]),

HG QR'H‘@N'N‘%HTMS m‘u]%fq‘qgﬂm%w

the two little fingers®® wrap round each other, and

616 . DUN JAA,

17 DUN omits |-

o8 2 TSH.

619 %4 DUN 5ﬁ'qﬁ“]'g]' (bdag gi is given in the 'Phrin las phun sum tshogs pa’i
rgyud, mTshams brag vol. Chi, 1041.6).

205 DUN A,

21 QRArRMR: KAH §=X; DUN YA,

22 DUN omits -

623 SRIA KAH X Y RVRFA; DUN SNRAAA

24 A DUN .

625 See page 88-89, note 332 above.

626 HXA': DUN FIYX; DUN omits | (the 'Phrin las phun sum tshogs pa’i rgyud
includes rgyab, mTshams brag vol. Chi, 1041.7).

627 48 TSH PH #8; X Y 8€; DUN &8'F,

628 m3a7; TSH PH 34, Y .

29 mBaREAA: X SYREFY; Y yRGJA'; DUN S[SAHES; KAH TSH PH omit 3.
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RER a“?'n@«'m'qmw'zr]w«' (TSH 363) ﬂ"&l/q'ﬁ'gli'ssz §-633 &i‘ﬁﬂ'@u ax
Sgcss

the two forefingers nearby are raised upright at the right [and] left and
made to mentally bend down,**

‘gﬂ]'&'g&«’qxﬁ'q%zww 638
while the remaining [fingers] are trapped within, and
RER'™ (Y713) &'m@«w%mxnmawww

[you] meditate on the two forefingers as the canine teeth (TSH meditate
on opening out/separating the two forefingers).**'

%30 the mTshams brag and gTing skyes editions of the 'Phrin las phun sum tshogs pa’i

rgyud (mTshams brag vol. Chi, 1041.7) add mthe bong in front of mthe’'u chung,
producing a meaning of, “ the thumbs and little fingers”, but this may be an error since it
is not shared by sDe dge (vol. Wa, 353r.2).

61 2ER KAH X Y #ER.

632 R DUN S§<.

38 X §; TSHPHX Y insert &,

634 S4: KAH q%"

535 TSH PH X Y omit 2.

836 Note that the mTshams brag and gTing skyes editions of the 'Phrin las phun sum
tshogs pa’i rgyud reading, aﬂ""'ﬂ'“*ﬂ“" (mTshams brag vol. Chi, 1042.1), gives a rather
different sense here, “creates mental rejoicing”, but sDe dge (vol. Wa, 353r.3) shares A3
X,

637 IR pUN ISEA

8 DUN omits -

039 AER KAH X Y NER',

640 IFITIANKN'A’; TSH PH ZTRNAA; DUN &%'QR'QN&N'B',

! Here, the TSH PH reading might seem more coherent at first sight, although all
other versions, including the 'Phrin las phun sum tshogs pa’i rgyud versions, agree with
the reading, mche ba (teeth), and this reading is confirmed also in the preliminary section
(KAH61, X665, Y699), although TSH (348) and PH (240,3) give the spelling che ba,
most likely a simple scribal error. All versions of the invocation manual, moreover, refer
to the vajra teeth, or Vajra Teeth, mudra (rdo rje mche ba'i phyag rgya, KAH197,
TSH482, PH volume Nya9,3, X804, Y840). Furthermore, the presentation in the long
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ﬁRﬁ'n]fﬁqu'm nﬁq«@‘%ﬂ:‘nﬁwqqm s
The left foot presses down on the heart of the obstacles;

gq«'ﬂ%mqnﬁqnawi@

recite this mantra seven times:

81'644 Elg"w’ﬂ'w mvﬁ'm'mvw’ (7{73'37462647 GN'qEﬁ'ﬁ%

“om vajra yaksa krodha kha kha ha ha ham him phat”
%ﬁ""'\";'E'E'%rﬁ'@ﬁ“w'ﬁqs’ﬂ'@sm §§

Then, that which is called the mudra and mantra (DUN mantra and
mudra) of Vajra Club,*

commentary (KAH120, TSH410, PH263,3, X725, Y759) seems to imply that Vajra Teeth
should be a deity name, since we have the mudras and mantras of a number of deities
listed. Perhaps this deity was lost sight of by the tradition, so that TSH PH attempted to
correct a puzzling reading (but produced a different wording from that in their version of
the preliminary text). The Phur pa bcu gnyis passage also has mche ba/bas, but its lines
otherwise rather diverge from the text here, and do not help to clarify our meaning. They
rather illustrate the creative re-embedding of textual material across different sources.
Based on the sDe dge edition, the lines would translate, “Clenching the fists, the
forefingers raised upright, [they] should bend down to the two [fingers?] nearby. [This] is
considered to be killing with teeth/fangs. The left foot presses down on the heart...” [@'@’;
:1SRN'f’:l%RN'\15'1"%*1&1%:1'&"f&"&'&'\lQQR']rngam'\l m'qﬂ&'q%wgﬁﬂ'iﬁ'
5| I’ qu'ﬁﬁzm'\l ‘5\!%‘111&‘1'[/ n"‘m&fﬁuaquxq;q‘ r ta%n]'\] m:{l‘ﬂ&’g'ﬂ%ﬁ'ﬂ&f [z
\Wﬁﬁ]rqﬂﬂﬂ’ﬂﬂﬂ\} sDe dge vol. Pa, 225v, variants given in other versions in brackets).

42 2, pUN RA,

0 A TSH PH RRTF; X RXSF; DUN T,

644 &, KAH TSH &,

4w TSH PH X Y W93

o m. y

647 ‘”’ﬂﬁﬁmmﬁﬁéé“ﬁ DUN Nﬂﬁémm’“??’?—géé“ﬁ”ﬁ”ﬂ (here, apart
from minor spelling variants and the repetition of phat, the 'Phrin las phun sum tshogs
pa’i rgyud, mTshams brag vol. Chi, 1042.2, agrees with KAH TSH PH X Y’s reading).

8 YNARYAFY: TSH PH X Y IYFRSNANT; DUN FNAREA .
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"“’”T“"ﬂ% N.&';.gr%.ﬂgﬁ.ﬁ.gm.m e
connecting (DUN intertwining) the fingers [of] the two hands as an
interlocking chain,*!

&Q‘ER’KT‘NNW q&’q‘u&'@:’@a@qgoss
press (DUN place) down the right upon the left thumb.
RER s é’rq@mfm' (DUN10r) g&'ﬁ'ﬁl:m%«ss

Placing together the two forefingers, and raising [them] up,

FRAT R RR R g A § e ST g I
R RFAAE

[you] stare with an angry look, and recite the mantra for striking seven,
twenty-one or one hundred and eight times:

4 this might simply mean, “of the vajra club”, but as noted above, note 641, we seem

to have a list of the mudras and mantras of a series of deities, and the long commentary
mentions also the deity’s consort, Uccusma (%‘E'E"gﬁ@%ﬁ'ﬁ'ﬁa'ﬁ”]’ﬂ'ﬁ‘:ﬁﬂ'ﬂj’qﬁﬁg,
KAH120, TSH411, PH263,3, X725, Y759, with minor variants), who is also referred to in
the invocation manual (KAH192, TSH478, PH vol. Nya 9,1; X799, Y835).

650 far: UN SF

651 ; . _
Srnkhalamudra.

652 AR V=T TSH PH X SRRAWA; y FRLAWA; DUN S8 F AW, X Y ingert ¢
%% &i5&" TSH PH 93&’; DUN 3@,
04 QER KAH X Y §ER",
655 ENvg‘?sngm.: KAH }_{N.gxa.gg«,m.; TSH PH E&\Ig%'é'g‘iﬂ!’; v ﬁ}_gmvgxsvggm.;
DUN Eg=| S§<EN; DUN omits | after &
656 R NE DRI N . -y
S R RYRRRYA KA X ¥ RGgTIRY=R; TSH P A3y R
N, DUN RE{YAIRENAN SR (for dgrad, Bod rgya tshig mdzod chen mo gives
[snying] bgrad).
.
7 DUN inserts 5.
658 RRFX": DUN omiits (here, the 'Phrin las phun sum tshogs pa’i rgyud, mTshams
brag vol. Chi, 1042.3, agrees with KAH TSH PH X Y).
659 . v 2. >
PAERSR S
50 TSH PH X Y insert 3.
1 DUN inserts q
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s v, '\/' v, 64 v v v, 65 v, v v v e v v o v v v o Av v, 7 27 e 6
sez%isa qg‘ggs G m““?ﬁ‘?ﬁ”ﬂ‘?‘\i" nfuéo ngqsfrmw,ss
é‘ﬁ"l}g :r:i':;gm G\\I"mo §N'&8\J'671 lﬂ"?'(ﬂz g‘k}eg 5N'Qéﬁ' (KAH75) ﬁgsn
“om wvajra krodha mahabala hana hana daha daha paca paca

vidhvamsaya jatilambhodhara ucchusmakrodha hiim phat”
S [N

AN YRR RGN s q?gq‘%f:‘%
Then, pelting with (DUN+the king of) white mustard seeds,
JIVES (X680) NN"“Q“T%R'%“

fumigating with compounded bdellium incense,’”

%2 The version of the mantra in the mTshams brag edition of the 'Phrin las phun sum

tshogs pa'i rgyud‘s parallel text (1042.4; sDe dge variants in brackets) is: ]G%'R‘g'ﬁ'é"’"ﬁ"q'

663 &' KAH &

%45 DUN 5.

65 " KAH X Y §%; TSH DUN 5%

656 TSH PH insert $.

67 68’ TSH PH A3,

668 ﬁqﬁﬁg r\‘?ﬁﬁg I E.ﬁq.ﬂ.m.: DUN 47%"\4711365%4\“”

669 ;5.‘,3% g,ﬁ.;,: KAH 3"’45 %"7"*"; DUN 6"’*""”5"\2"5"".

670 TSH has ®&", but deletion of the letter " is indicated.

71 Y KAH QB TSHPH Y QY.

725 DUN 5.

873 This mantra is given in the Mahabala-nama-mahdayanasitra, of which there are
many copies in the Dunhuang materials. In one, it is given as follows: om bajra gro dha
ma ha ba la / ha na da ha pa ca / bi dhan sa ya /ji ti la / lam po da ra / u cu smra kro dha
hiim phat sva ha (Bischoff 1956: 26).

674 @’W'ﬁ’fﬁ'@“: KAH @’*’\‘""}’\@"‘"; X @“"ﬁ"]"@'; - @:«'ﬂ;’%’; DUN g=e = gar
qar (here, the 'Phrin las phun sum tshogs pa’i rgyud, mTshams brag vol. Chi, 1042.5,
agrees with DUN's reading).

75 REATBK; DUN [GFN; DUN omits |-

676 Again, see page 88—89, note 332 above.
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m«'qﬁﬁq'@'ngq'%zzgnw u;’qu'nx'mm'm‘ém'svs s
really reinforcing the action, [you] entrust the ritual actions, thus
bringing accomplishment (DUN+at once).

gq‘sﬁ'@q@;’q%w qs'qgoxo

If [it seems only to have] a little, like a lesser majestic power,

S-S S N ——

FERENTAG NN IR AIRI e

[you] should press down with the vajra overpowering contemplation.
‘g‘h‘;&m@@ﬁzﬁmxz qgk\ma@:@%ﬁsa (PH247,1)

From the crown of the heads of the wrathful deities, [arising] above the

assembly (DUN From [a] dark blue Aam/hams [which] is/are
concentrated within the crown of the heads of the wrathful deities),

< 5N v NN N ~ ~

. FAT AR E R A AR N AR AR AN TN RN
g (Y714) #8557 FEFIANERY FARY HNRR
[there is a] dark blue Aim, out of which [a] green crossed vajra [arises],
encircled by a garland of tongues of fire,

7 GNEASRYN: KAH §I55 SRR Y g5 3TN DUN § 556,

678 qg;'mxmmn“émg KAH qg;'nmwném'; DUN gx‘@n]'ux'q?émy

¥R py A,

889 DUN omits ] DUN ann., I§9&" ] ?;fqu [durmg] the ritual of mental focusing.
AR T33: KAH §ARIATHE Bavaig: TSH 855 I TaE; X ¥ &

s&55 Jaigg; DUN e Al Beraq.

682:@&\1 Ym\lqk\l DUN X',

63 8=5': DUN §5; DUN omits |-

%84 DUN inserts [

685 @ﬂm gm\q TSH PH @w ARG Y @mgw{l DUN 27 F I,
6563 @a QYR KAH X Y fga }<; DUN %fg Q<

687 == KAH SHHRY; DUN SRR=R; DUN omits |.
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A a ~ AN N AN N ~ N

FIar Y5 daraiixe W'ﬂ]'ﬁ'k\l-"\'ll'ﬂ]&lx'ﬂg%w s s aRg R Aga
NXINKN (TSH364) Wser

[and on] the [vajra] cross mandala (DUN at [its] centre), there is one

syllable su, [its] colour like refined gold, [and] meditating on [this]
(DUN from [this]),

ifi' 693 qg' (DUNIOV) ﬁ'&]‘i’%%% N'a]'uj'%gsgs (E‘N's% qEﬁ'&]Ngsw

N\
recite, “om vajra sumeru him samayas tvam”, through which
q&x‘@%‘xn'ﬁuqéﬁ'@ma’éqéw%q'@g&%m
it immediately becomes a golden [DUN+square] Mt. Meru measuring as
much as ten million*” leagues.

\"\.\" i PV o R B Yy | =Ty v " v 1o
ARFEN " TR RANAIRITIY AT AR SR
Above this [arises] the Victorious One, Amoghasiddhi, [his] body green
[in] colour, [with] three heads [and] six arms,

688 FRA TR TSH X Y FTTRDUAA; DUN 5B,
689\v"~\-%ﬁ \.".\.%ﬁ \.n.%‘. /<N
NIANTNTRS"; TSH X NANANIAS'; DUN ANRTRS (but T’ seems to have been
deleted).
0 @' DUN omits.
1 &', TSH PH 39[; X Y
B: TiXY 5.
092 RN, Y NXRNA DUN NN’
O KAH &
694 xyvy* .“".' oy BN
YT Y YNF; DUNYERT.
o <
& TSHPHY.
~ B
09 @A KAH 3V,
73 DUN g™, KAH omits 3.
698 DN ANTE T L3 DA o Y i U N S P JHR X V=g JN 2 SR
JRRGEINSAGIX: KAH TIRGEINGIGYX; TSH FHNRGF &SI
DUN é'q'%'“‘%""’ng]aﬁﬂ"'m“'.
9 See page 91-92, note 363 on this number.
700 2NNz .
ARFRY: DUN omits.
U7 KAH ; TSH PH @; DUN 7.
72 DUN omits |-
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o tquwa'ﬁz:i’rq'a‘rﬁx'ad"anx'n'xn'g'qsx'ﬁ'm PO

In the first right hand, [he] holds aloft a brightly blazing wheel.”
iR aE Ry T g

In the first left [hand], a crossed vajra is held firm (KAH TSH PH [he]
exhibits a crossed vajra) at the heart.

~. ~ [N
RATARNA G AR RRRSN AL FRT0 AR LT AN NN
Meditate that [he is] striking the palace along with the immeasurable
retinue, so that,”?

703 Y9': DUN omits.

704 FRERARINTILGRYG': TSH PH FRAXARIXTIGRYTY; DUN AERG'

7952 DUN omits.

706 The "Phrin las phun sum tshogs pa’i rgyud gives, ﬂmN'a'ﬁ;ﬁi'QEx"ﬂqqx'q'5;*5'
RYNN, “in the first right [hand he] holds aloft a blazing wheel” (mTshams brag vol. Chi,
1043.2; the sDe dge edition shares this reading; gTing skyes omits khor lo, most probably
in error). It is likely that IOL Tib J 331.11I has a scribal omission here.

707 Fmar; TSH PH §=&,

708 N5 KAH TSH PH Rg§='; DUN [54™'® . The mTshams brag and gTing skyes
editions of the 'Phrin las phun sum tshogs pa’i rgyud give, bstan, mTshams brag vol. Chi,
1043.2. The sDe dge edition, however, has brten, vol. Wa, 353v.1, which perhaps
increases the likelihood of brtan as an earlier reading.

7”8 DUNY.

710 U'ﬁznsw'na'ﬁgl:"; DUN NARERR=.

T RN KAH X ITRNSNUA; DUN Rl

2 The long commentary clarifies that the palace here refers to the top of Mt. Meru,
and the retinue refers to the encircling wrathful deities within a conflagration (Q‘fi;'ﬁ”’ﬂ'@
SN & v N ~ N N R R
AANENT N3 g'm\l‘al'ﬁgi‘ﬂ'qR’ﬁ'm&'aﬂéaw‘aﬁ'w;'nwal&\mq% AR GRNIHIARE &
SR"’ﬁq'ﬂ'%'i"iq'a'éﬁfg, KAHI121, TSH412, PH264,1, X724, Y761, with minor
variants). The invocation manual further specifies that one generates the palace of
Amoghasiddhi with the golden Mt. Meru (“]‘}1’\'%'?\'*q"ﬁfﬁ"l"ﬁgq'“a'ﬁ'ﬂ‘:'ﬁ‘;'qs“"“'qéﬁ'
A3 KAH202, TSH486, PH Volume Nya 11,2; X808, Y845, with minor variants), and this
is again referred to in the following recitation of aspirations (KAH204, TSH488, PH
Volume Nya 11,3; X811, Y847), so it would seem that the sense here is that it is
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TN [N a_a [N v

FUFNNPRAFG T ARG AN RRRs

even the wrathful deities are really pinned down and immobilised, and
N (K AHT6) axgnq’ngﬁm'ﬂ&'&ﬂqgﬂ'@'&qq'vls 3E ¢ SISEAEY

meditate that [they] will be kept down (DUN remain)”’ until the end of
the aeon for as long as the actions have not been accomplished.

ng'm AN (X681) gaﬁ'qaq'ﬁ'q%'mﬁnqﬂw ET%

The actions are likewise also entrusted and established in this way.
&T'gﬁ'aawsi'gz:m qn]'i!’;'qqarél’%m

[You should] prepare also all the requisite articles in black.
n]?j';'al'm qn}'i?x'nqa«'&'%m

(KAH TSH PH+Also) A torma is laid out, black,

Amoghasiddhi’s own palace of deities which are to be held in place to continue the
suppression.

B8 DUNY.

714 @ TSH PH 3%,

715 AyaRARERGYTHGT: KAH IYUNRSIRGIGHGE; X Y HUNAAIIGNG

2

Nqﬁ'; DUN R!'NSQ'Q—?Q'“%N'A

716 Quar, Xy [NAT,

""" The *Phrin las phun sum tshogs pa’i rgyud agrees with the reading, mnan rather
than gnas here (mTshams brag vol. Chi, 1043.3).

718 a85: KAH 6.

" 5'G: TSH PH §9G; DUN 5.

72 35T DUN &R.

721 aqard: TSH 2487; X Y I§NE; DUN 93

72 & KAH §3<; TSH PH WS,

723 ﬁ;‘nﬂ&'é’r; KAH il":lﬂ&'&'r; XY ifx':l.ﬁm'i’r; TSH ﬁ;‘nﬂ&’r.

BuddhistRoad Paper 7.2. Cantwell, “The Action Phurpa (Cphrin las phur pa)”

125



. RUHR
BuddhistRoad gg&surejwm R U B

n]?j';'al'qn}'i?x'qqarwmas'n]%n]%m

The torma laid out, black, is a single portion,™
ﬁ&"%ﬂ}%ﬁﬂ?ﬁ%’ﬁ:’%«'nrﬁrig

dedicating [it/them] to those bearing samaya along with [their] retinues
and

ng'nga&«'aﬁw m'l:l“ﬁ"amzx (DUN] Ir) Warx3ardig

all worldly deities, the actions are entrusted [to them].

v \,Av g v vy Y v“v7z > v\-A -731 v\v v vv£72
ST (Y715) RRPRAESAG™ NFYYY ™ NV F IV
For the destructive torma portion, [you] summon the actual evil beings
and [you] let [them] eat [it].

[N (2NN
QY™ ANAAX (PH246,2) JNYE™

At the time of these ritual actions,

724 ﬁx'nqaur; KAH ﬁ'ﬂq&'ﬂ'; XY i!’x'q.ﬁm'nx

725 ﬁx‘qqa\r&!’% q‘g’x‘&'qn"ﬁxﬂqmuaq%q; DUN ﬁ'&;’qé’n]nqaw@' (The chances are
that cha gcig was in the archetype. KAH TSH PH X Y may have some element of
repetition in their version, although it is possible that DUN had an eyeskip error.)

726 DUN ann., nw;ar qﬁ Y gq gkv AR 61:5;::1 ﬁr\nwx& &y qs@ “I@‘”\T" (Y alé.fq
&R FNYGRAAT ‘4”] X q‘é{‘ﬂ meditate that this forma is consecrated as poison and taken
up, and through the light of the forma radiating, it transforms into a rain of weapons
falling down.

727 URNNTH: DUN [HNER,

N a

728 @R TSH PH <.

729 ¥ dr: TSH RIAT

730 § .

§": DUN omits.
3K AH inserts q.
732 e pod
QT TSHA]T -
733 R N
A KAH 4§,
734 ADS = xyvxr DN xye 2N .
ARARQYY: TSH ARWRY; PH X Y RRAWHNY; DUN omits | .
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735 R]qm'ﬁz;gvss
the magical hybrid deities,”’

X, vA v&v ;9‘738
TANFRHAR
the yaksinis and
%q‘é’rm g gq‘slwﬁf\w CUSESE LI
(DUN+also) the raksasis (TSH PH X Y sisters) are invited, (DUN+the
torma is offered) and the actions are entrusted.

2 o Nz as D mrarT o DE T Fure N, Bie TarTarde
E3743 gq§5m W 57455@ n} Q@;m q‘i;gm; a%%m ggs :\;‘,%%o\qog;
By reciting, “jah hiim vam hoh ehi bhagavan ?vidyarajaya ksi jah jah
bhyo bhyo rulu rulu hitm”,

352y KAHTSHPH Y 4.

7 DUN omits |.

37 Animal-headed emanations; a set of twenty accompany the ten Wrathful Deities in
the Vajrakilaya mandala.

% DUN omits |-

9 ?ﬂﬁg’f . TSH PH X Y 8=&, Here, both KAH and the 'Phrin las phun sum tshogs
pa’i rgyud agrees with the more likely reading, srin mo, mTshams brag vol. Chi, 1043.6,
found also in the long commentary (KAH123, TSH414, PH264,2, X729, Y763), although
sring mo, meaning sisters, is sometimes used of supportive female deities.

" DUN inserts IX.

™ RRN '?1‘:': TSH PH 5‘;’\"'%‘;'; DUN SR'(%JR'ﬂgR'N'ﬁQGJ‘, the ’Phrin las phun sum
tshogs pa’i rgyud includes gtor ma dbul, mTshams brag vol. Chi, 1043.6, and its inclusion
is perhaps most likely.

™2.&. pyN 6'; DUN ann., (placed under “]‘5’*'54"\@’4[) ﬁargn"'sq‘aa{&\r; those bearing
samaya

B8 DUNK,

7% KAH TSH PH 38.

755 KAH 3 Y §; TSH PH 575

746 48 KAH 4§’ DUN 3§’ DUN omits |.

747 551.;.3.&% ’a%% TSH PH %'5'?3'”;1'% ?‘;55, XY 5’5'&'6"&'% ,a.Er.Er.; DUN ééu‘

g4
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ém’mq’q@m‘n‘éﬁnmw gqs:’i’%m

three times, [they] are invited.

e A, s ~ ~ ~~ ~~

eg'ng'g'ﬁ'ﬁ'z;s = GNRER ANA[HAS R A

The torma is offered by reciting, “om vajra praticcha hoh”.

gi.N.m &.m.wvﬁvﬁ.wa‘;‘.w‘ H%égm é.ﬂ.igﬁc

“om samaya amrtargham praticcha hoh hiim svaha”

%‘quu}garvsv na«’é’m (TSH365) u\l‘ﬁ'ﬁ'@mmw %’q{iwamwn%’m%m
Reciting [this] three (DUN seven) times, the elixir is offered (TSH left
behind) and whatever actions [you] desire are entrusted [to them].
ARF AR anryE y Faaad

This is the perfection [of] ritual action.

RECREESEEE

The perfection [of] the timing:

8 DUN omits |.

74 RRK: KAH §5A; TSH 5%; PH 578K, X ¥ 5=8v&F,

750 g.iqgﬂgézj’g KAH &quﬂgég, XY ﬁqgsgég’ DUN ?’iséﬁé

71 ’QE‘Y: DUN omits.

72 AR KAH A8 TSH A

753 (A KAH &N, TSH PH &4

754 ﬁﬁwﬁo KAH ﬁﬁwé, DUN ﬁﬁwﬁ

753 H'g"{%: DUN H'gﬁ's'.

70 x5 DUN §5.

757 JYX': DUN QY (the 'Phrin las phun sum tshogs pa’i rgyud version does not
specify the number, mTshams brag vol. Chi, 1044.1).

758 5 TSH PH .

759 !N'ﬁ'ﬁ'@m‘m'; TSH wﬁ'ﬁ'ﬂm‘mg PH wﬁ'gﬂmmg DUN W*‘ﬁ'ﬁ'@“'ﬁ“".

760 ¥ay, y I3 df, pyuN I8

71 Q& KAH Y .
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FNAGRRE AFBAT @Eﬁ:g
from the seventeenth day, [during] the waning moon (KAH up to the

seventeenth day, [during] the waxing moon; X Y up to the seventeenth
day, [during] the waning moon),

S v -A- o
«95 (KAH77) a]éﬁ q'763 Q:’iqym
[at] midday [or] midnight and,
(X682) FRAARGYRE (DUN11v)
[at times of] planetary conjunction][s],
N 766 &]", 767 Q" £768
Rglg e FX7e7 ] q=s
[when] the Approach [practice] is finished (DUN completed) and,

"-5[]’]&]‘%1;@'769 DJ':%{,Q']N'K]'WO q%%gm

the signs [of success] have arisen etc.,

762 NEERA; KAH WEEFWS; X Y WEFEHX . Note that KAH similarly gives W<
X in the visualisation section, KAH127, although inconsistently gives 64’{'@”‘:’111 the long
commentary, KAH124, and the full phrase, Nﬁﬁﬁ"’“"i@"’s in the invocation manual,
KAHI61.

73 F TSH:

74 DUN ann., W’i'@\‘g"'”“"@ﬁ“\]""ﬁ‘;ﬁ“]'ﬂ"*"ﬂ"’*@ﬁ“‘]; [at the time of] the waxing
moon, it is inauspicious to perform non-virtuous actions and ritual actions [of] destruction.

763 YX: DUN §X'RX; DUN ann., ﬁé’ﬂ'ﬁﬂxm'@; perform [it] on Mars [day] (i.e.
Tuesday).

285 X 259,

767 &X' DUN &R,

%8 DUN ann., FHAYNARWAINNAR] the three aspects [of the Approach practice],
whichever may be appropriate, and (see above, page 96, note 399, discussing an earlier
annotation relating to the three aspects).

"R TSHPHX Y X',

770 §marar; KAH TSH PH Rmja0=r; X y &, puN g,

77! DUN omits |; DUN ann., XFRANAR. . § NI the phurbu shaking... good

dreams [and] omens.
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this is the perfection [of] the timing.

v v v v v“o
MENHF YN gﬂk\! e
The perfection [of] the place:

qq«’%qﬁ"ﬁzgm

a ‘sacred place’ and

(5N a
ﬁr\'ﬁr\qsqwm qRes

[with] one solitary tree and,

q’]?{ti‘m‘ aN'q'égJW
[a place where] it is really dangerous (KAH it is really malevolent; DUN
driving out is certain);

q%%ﬂﬁ“%ﬁ (Y716) ¥ 'gﬂ"k\m?{g
this is the perfection [of] the place.

"2 DUN omits |-

" DUN ann., ﬁ’iﬁﬂ, charnel ground. The same clarification is given in the short
commentary following (KAHS84, TSH375, PH255,1, X689, Y722), and also in the long
commentary (KAH125, TSH415, PH265,1, X730, Y764) although there it adds
Mahadeva’s residence (Lopon P. Ogyan Tanzin elaborates that this indicates a Siva sacred
site, such as the twenty-four sacred places).

4R KAH X Y omit.

75 DUN ann., qﬁ'm'q%l:‘i’rnﬁk\mm'; since elementals reside here.

776 "Tﬁﬁ KAH ’lﬁfﬁ, DUN ‘Tﬁai'“’\' (here, given that KAH shares DUN's gdon, it
seems at least possible that the archetype of this text had gdon or gdon par, and DUN’s
comment seems to fit with its reading, but both the long commentary and the invocation
manual give gnod in all versions (KAH125, 161; TSH415, 455; PH265,1, vol. Nya2,1;
X730, 769; Y764, 802), although TSH/PH give gnas in the invocation manual’s main text,
corrected to gnod in TSH, and gnos in PH. Moreover, the parallel text in the Phrin las
phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1031.3, and also in Mag gsar
Kun bzang stobs ldan dbang pa 2003: 164, reads, gnod par.)

7 "g TSH 5'; DUN ann., ’“‘]R"”'S’q'%'gﬁm'@; [this] is to be done for whosoever is the

[rite's] actual object.
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A mE N BT R
SATHA I STGE
The perfection [of] yourself [i.e. the practitioner]:
3:'@@04'41?3’04'1:1'3:%778
absorbed in [the practice for] enlightenment,
&R’Q'Em'm'ﬁ';'w
[having] heard many [teachings],™
m«ﬁ’é‘gq‘m WA ARR s
skilled in the diverse ritual actions,
%@.q;.g;.q.ﬁ:%m
familiarised (with the) deity/deities,
(2NN N ~
NPRUARRU IR RR

having attained unshakable faith and

778 I'RR: DUN &< DUN omits |.
7 DUN ann., SR'QQ'@'RWNWK‘T]W“'; delighting in bodhicitta.

RUB

vy '\f 2 L] . . .
80 The implication of ARYINH is one who is learned; a literal translation seemed

appropriate here, since it brings out the emphasis on absorbing heard knowledge rather

than more modern notions of book learning.
i aéﬂ’“‘] DUN omits.

N
82 DUN ann., g’q%q-ix"aqqumwmmrzw'qq'; [genuinely] skilled in ritual actions

without being a charlatan.
83 DUN ann., §ﬂ§%§Nq, continually meditating [on] the deity/deities.

8 DUN ann., "]‘ﬁﬁ'@’\"'ﬁaﬁsxééﬂ’\““q'; [one’s] solitude is undisturbed by others.
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A %R’ﬁﬂ'ﬂ'ﬁﬁ'na&a\lm'ﬁms (PH247,2) B&™ AR

endowed with a mind which is strong and not relapsing,

ﬂq’]‘nw ﬁn}'@(‘q‘wo ﬁ:’%wl

with minimal (DUN without) jealousies and
CENT G CL LY i,q.;‘i.m.ﬁ,;.gm
hopes for any other result, and
a SN a ~
imvéﬂ'&v’ba]&'q'qﬁvw‘ q.ws q"—\ﬂ"ﬁﬁgﬁﬁa‘rgﬂwqq%m
with the samayas undegenerated; this (DUN these) [constitutes] the
perfection [of] yourself.

78 The parallel text in Mag gsar Kun bzang stobs ldan dbang pa (2003: 164) reads,

rtag, which may seem a little more appropriate. The meaning would be, “a constant mind
which does not relapse”. However, the root fantra source for Mag gsar, ie. the 'Phrin las
phun sum tshogs pa’i rgyud, mTshams brag NGB vol. Chi, 1030.5, agrees with KAH TSH
PH X Y and DUN. Yet another reading is given in all editions of the invocation manual:
dran, mindful (KAH161, TSH454, PH Volume Nya2,1; X768, Y802), which would fit,
but it is not given in the long commentary (KAH126, TSH416, PH264,3, X731, Y765).

78 DUN inserts |-

TR DUN R,

8 DUN ann., (placed under 5’4'['%‘:) q%ﬁ"?g’*‘"... (placed under FFIRR) q%ﬁ'q';
[with] energetic application... persevering.

78 Ha]: DUN R

790 &<J": DUN omits (the long commentary gives ﬂ”]'\ﬁ’”]'a\ﬁ'“', KAH126, TSH416,
PH264,3, X731, Y765).

' DUN ann., &'JY'F; if not accomplished.

P KAHX Y §.

3 DUN ann., E]“]N'“'ﬁq'ﬁ'i"q@ﬁ'; without hoping to attain fame.

7 DUN inserts A,

" XY insert 8.

76 DUN ann., (placed under AP 3’“"3*‘“%"’4“]'@'; of root and branch (i.e. root

and branch samayas).
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N (2N

RERA 77 YF N AN N YTNRATHT 79 FANE
S e By |
This is the phurpa sadhana for the perfection [of] consecrations,
g’n'ﬁil’q@arm'@gmoo NER Tz
composed by Master Vimalamitra.

The End. (TSH/PH +[May it bring] Virtues!) (TSH+Proof-read.)

797 QFIN: KAH Y 3%,

798 N8 X omits.

799 g&'ua'qur; KAH g&'g&gﬂg XY @%'ga'ngng

00 JarargrRar: KAH g

801 éq’aan«’gqg&'&fn}«‘u‘g&'uangn'ﬂn«% é]rﬂ'ﬁilfq'éﬂ'm'@ﬁk‘l'ﬁléﬁ'ﬂ%; DUN
omits; KAH X Y omit 8.

0 ey TsH FEe 9% ¢ g pH $E ARE X v §IEA; DUN
B
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ann.
IOL TibJ

KD
NGB

DUN

KD Versions

KAH
TSH
PH
X

Y

NGB Editions

D

G-a
GR
G-b

ARAHNZ

RUHR
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Abbreviations

annotation

RUB

Tibetan Dunhuang Manuscripts preserved at the British Library

in London (formerly in the India Office Library (IOL))
bKa’ brgyad bde gshegs ’dus pa
rNying ma rgyud "bum

Sigla

Dunhuang manuscript IOL Tib J 331.11I

Kah thog 13 volumes

mTshams brag 13 volumes.
Phur sgrub dgon pa 10 volumes.
Unknown 8 volumes dbu med.
Unknown 9 volumes dbu med.

sDe dge.

sGang steng A.

dGra med rtse.

sGang steng B.

mTshams brag.

Sangs rgyas gling.

gTing skyes.

Rig ’dzin tshe dbang nor bu.
Kathmandu.
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